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Introduction and Blessings of Surah
Al-Kahf

2

The Virtues of Surah a-Kahf

Surah al-Kahf is among the earliest revelations received by our Prophet .
In a hadith narrated by ‘Abdullah ibn Mas'id, the Prophet #% states: ‘Surah
Bani Isra'tl, al-Kahf, Maryam, Ta Ha and al-Anbiya’ are amongst my first
earnings and my old property, and (in fact) they are my old property.’!

The surah summarizes for us the gist of Islam; its main theme is that
Allah # will protect us from all trials. Told through a series of stories that
illustrate specific trials, it teaches that Allah % will protect the believer at
times of severity. Here we will focus on four stories detailed in al-Kahf that
represent the crux of the surah:

1. THE PeoPLE OF THE CAVE: The first of the stories is that of the young
men who sought refuge in the cave, and it is from this story that Surah
al-Kahf derives its name. The trial illustrated in this surah is that of the
fimah (trial or testing) of religion; when people persecute others
because of their belief in Allah #. The People of the Cave were one
such group of young men who believed in Allah 3, for which the king
of the land wanted to kill them. As a result, they fled and sought
protection in a cave and Allah 3§ protected them.

2. THE MaN witH Two GARDENS: This second story illustrates the fitnah of
money and the consequences of being mentally consumed by it. The
story explores what happens when money causes one to become



arrogant, and the solution presented for this trial is to realize that the
dunyi is temporary, that Allah & gives and we do not give, and that all
we have will eventually be taken away.

3. MosA AND KHIDR: The third story is the famous account of Miisa %2
and Khidr #8. The main fitnah here is that of false knowledge. If
knowledge does not lead to humility, then it too can become a fitnah.
Knowledge can lead to arrogance if it is misused or abused. Of course,
Miisa B overcomes this fitnah and, in his humility and humbleness, he
learns from somebody other than himself and rises because of it.

4. DHO AL-QARNAYN: The final story is that of Dhii al-Qarnayn, and in this
story is illustrated the fitnah of power, including the fitnah of kingship
and the control of people. Allah % mentions that He tested Dhu al-
Qarnayn with this fitnah, who overcame it by being aware that Allah %
is Malik al-Mulk; the One who is the ultimate king.

It is these four major fitans, detailed through the four major stories in Surah
al-Kahf, that we will study and learn from.

The Blessings of Surah a--Kahf

There are numerous hadiths that detail the blessings of Surah al-Kahf, and
here we will explore a few of them. Prominent among them is the hadith of
the famous companion, al-Bara’ ibn ‘Azib, who narrates:

A man was reciting Surah al-Kahf and his horse was tied with two
ropes beside him. A cloud came down and spread over that man,
and it kept on coming closer and closer to him till his horse started
jumping (as if afraid of something). When it was morning, the man
came to the Prophet %, and told him of that experience. The Prophet
#% said, ‘That was al-sakinah (tranquillity), which descended
because of (the recitation of) the Qur’an,’2

Ibn Hajar al-'Asqalani explains that al-sakinah referred to here are the
angels, because wherever angels go, peace and tranquillity descend. Such is



the beauty of Surah al-Kahf that it is this peace and tranquillity that
descended upon its recitation.

It has been previously mentioned that Surah al-Kahf is one of the
earliest revelations, revealed in the first or second year of the Prophet’s %
dawah. The reason for this early revelation is that this surah fortifies the
believer with iman. It teaches that no matter what is happening, Allah %
will take care of you.

Another blessing of Surah al-Kahf is that it protects against the finah of
Dajjal. As reported in the hadith of Aba al-Darda’ 4, the Prophet % said:
‘He who memorizes the first ten verses of Surah al-Kahf will be protected
from the trial of the Dajjal. In another narration, it is the last ten verses of
Surah al-Kahf.’3 In another lengthy hadith on the authority of al-Nawwas
ibn Sam'an, the Prophet % mentioned the fitmah of Dajjal and stated:

If he comes forth while I am among you I shall be the one who will
dispute with him on your behalf, but if he comes forth when I am
not among you, then every man must dispute on his own behalf, and
Allah will take my place in looking after every Muslim. Those of
you who live up to his time should recite over him the opening
verses of Surah al-Kahf; for they are your protection from his trial.
We asked: How long will he remain on the Earth?

He replied: Forty days, one like a year, one like a month, one like a
week, and rest of his days like yours.

We asked: Messenger of Allah, will one day’s prayer suffice us in
this day which will be like a year?

He replied: No, you must make an estimate of its extent. Then Jesus
son of Mary will descend at the white minaret to the east of
Damascus. He will then catch him up at the gate of Lud and kill
him.4

We learn, therefore, that the beginning of Surah al-Kahf—and in another
hadith the first ten verses of the surah—is a protection from the fithah of
Dajjal.



A further blessing of Surah al-Kahf is that our Prophet % has taught us
that: ‘Whoever reads Sursh al-Kahf on the day of Jumu'ah shall have a light
that will shine from him from one Friday to the next.’ Similarly, Abii Sa‘d
al-Khudri narrates that whoever recites Surah al-Kahf as it was revealed,
i.e. recited with proper tilawah (recitation), with tajwid (the art of Qur’an
recitation) and khushi' (humility), should they meet Dajjal they will be
saved from being overpowered by him. This is the first blessing detailed in
this hadith about Surah al-Kahf. The second blessing detailed in this
particular hadith is that whoever recites the surah on Friday will have a light
shining from them to Makkah. The hadith therefore shows us that the light
emanating as a result of reciting this surah is so powerful that it illuminates
all the way to Makkah. In yet another, slightly weaker, version it is reported
that whoever recites Surah al-Kahf on a Friday will have all of their minor
sins forgiven until the following Friday. Thus, the virtues of reciting this
surah on Friday are clear.

Protection from Dajjal

The protection from Dajjal is evidently a significant blessing of Surah al-
Kahf. The fitnah of Dajjal will be the worst fitnah mankind will ever
witness, as Jabir 4 narrates:

The Prophet Muhammad # said: There is no fitnah that will arise
before the Final Hour greater than the fitnah of Dajjal, and there has
been no prophet in the past, except that they wamned their people,
and indeed, I am about to inform you that of which no prophet has
informed before.

Then he placed his hand on his eye and said: I bear witness that
Allah Tadla is not one-eyed.$

There is no fitnah that will cause more destruction, wreak more havoc, kill
more people, and cause more bloodshed than that of Dajjal. As we learn
from our traditions, Dajjal will come and claim to be God on earth, but the
hadith tells us that he even looks imperfect—one of his eyes will be infested
—and Allah, exalted is He, is not imperfect in any way. He will be given
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what will appear as miracles that will fool mankind into thinking he is
divine. These apparent miracles will include the ability to stop and start the
rain from falling. Even though it shall be a time of severe drought and
hunger, the Dajjal will be able to make rain fall and plants grow such that
people can eat, and accordingly his followers will flourish. As for those
who reject him, Dajjal will be able to kill them, and the trials on Muslim
believers from Dajjal will be more severe than any other.

In the face of such tribulations, what is the relevance of Surah al-Kahf?
If we consider the beginning of the surah, the first ten ayahs relate the story
of the People of the Cave, fleeing persecution from the king for their
beliefs. These men fled seeking Allah’s 3 protection and were granted it. In
the context of Dajjal, he will be that murderous king and the believers will
be the men fleeing persecution. Indeed, our Prophet % has said: ‘There will
come a time when the best property of a Muslim will be sheep, which he
will take to the tops of mountains and the places of rainfall so as to flee
with his religion from the afflictions.’? This is exactly what these young
men did, and what Muslims will do in a later time.

Furthermore, among the tribulations that Dajjal will bring will be his
ability to control food and water. Those who believe in him will be fed and
those who do not, Dajjal will stop their sources of sustenance and cause the
earth to dry up beneath them. In such a context, Allah % explicitly teaches
us in Surah al-Kahf: ‘In the ultimate, We shall reduce all that is on the earth
to a barren plain.’8 Allah 8 thus teaches that He is the one who controls
the earth and it is to Him that we must tumn for sustenance, not to Dajjal.
Furthermore, Surah al-Kahf teaches us that the dwellers of the cave sought
Allah’s 3§ aid and He paved a way out for them. In some traditions, it is
also mentioned that people will seek protection in the caves and mountains
from Dajjal, thus resembling the young men and the cave mentioned in the
beginning of the surah.

The tenth verse of the surah concludes in a manner that is perfect and
optimistic, with the prayer of the young men: ‘Our Lord! Grant us mercy
from Yourself and provide for us rectitude in our affairs’® It is notable that it
is at this tenth verse that the verses of protection conclude. The eleventh
verse goes on to relate the slumber that Allah 3 bestowed on the young
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men as the manner in which they were saved. Yet this will not be the
manner in which those fleeing Dajjal will be saved. As the Prophet % has
taught us, it will be the arrival of Ts@ ibn Maryam ## that will herald the
salvation of the Muslims.!® And thus we conclude at the tenth verse, a verse
of dua’ (supplication) which teaches us that the dwellers of the cave prayed
to Allah 8 for help and He accepted their dua’.

Sahh al-Bukhiiri, 4994.
Sahih al-Bukhirl, 5011.
Sahih Muslim, 809,
Al-Jami’ al-Sahih of al-Tirmidhi, 2190; Sunan Abl Dawid, 4321.
Mustadrek al-Hikim, 2/399.
Mustadrak al-Hikim, vol. I p. 76.
Sahih al-Bukhiri, 7088.
Surah al-Kahf 18: 8.
Surah al-Kahf 18: 10.
Narrated Abi Hurayrah: The Prophet #% said: ‘There is no prophet between me and him, that is,
Jesus a@. He will descend (to the earth). When you see him, recognize him: a man of medium
height, reddish fair, wearing two light yellow garments, looking as if drops were falling down
from his head though it will not be wet. He will fight the people for the cause of Islam. He will
break the cross, kill swine, and abolish jizyah. Allah will perish all religions except Islam. He
will destroy the Antichrist and will live on the earth for forty years and then he will die. The
Muslims will pray over him.’ (Sunan Abi Dawid, 4324)
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2

Circumstances of Revelation,
Features and the Opening Verses

=

e have established that the primary theme of Surah al-Kahf is that
Allah 8§ will protect those who turn to Him for protection. This
theme ties in with the title of the surah; al-Kahf, meaning the cave, is a
symbolic place of protection. Like the cave of Hirad’ and the cave of Thawr,
where Allah 8 protected the Prophet %, so the title of the surah reflects its
primary theme in literal terms in addition to being a reference to the story of
the People of the Cave.
In this chapter we will explore the circumstances of the revelation of
this surah and consider the first few verses of the surah.

Circumstances of Revelation

[bn Kathir and al-Tabardni mention in their respective tafasir
(commentaries) that the reason Surah al-Kahf was revealed was in response
to specific questions raised by the Quraysh. The Quraysh had never heard
of a prophet from any previously revealed Divine Book until the Prophet %
began preaching. They therefore asked some of their elders to approach the
Jewish community in the city of Yathrib (later to be renamed Madinah) and
asked them what a prophet is and what are the signs of a true prophet.
Accordingly, a delegation from the Quraysh went to Yathrib where they
spoke to the Jewish community there, stating that a man among the Quraysh
is claiming to be a prophet, so how should the Quraysh know whether he is
true or not. The Jews told them to test the Prophet % with three questions:
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1. What is the story of the young men who fled seeking Allah’s %
protection (i.e. the People of the Cave)?

2. What is the story of the king whom Allah 3 blessed with the east
and west (i.e. Dhi al-Qarnayn)?

3. What is the rizh (i.e. soul)?

The Jews added that the Prophet % should know the answers to the first two
questions, but not the third question as no one knows what the rih is apart
from Allah &.

The delegation of Quraysh then returned to Makkah, and the questions
were posed to the Prophet %. Our Prophet % had become accustomed to
Jibril 3 coming down at a certain time of the week, and in this instance it
was the following day. Therefore, expecting Jibril’s % arrival at the usual
time, the Prophet #% responded to the Quraysh that they should wait until the
following day when he will be able to give them the answers to their
questions. He was confident in Jibril’s %8 arrival and did not say
inshd’'Allah. However, instead of coming the following day, Jibril delayed
his visit; in some reports he came three days later and in other reports it was
fifteen days later. The Quraysh were pleased at the delay, given it
undermined the Prophet %.

When Jibril %8 did come, he came with Surah al-Isra’, which is also
known as Surah Bani Isra’il, and Surah al-Kahf. In these surahs were the
answers to the questions. The account of the young men of the cave is at the
beginning of Surah al-Kahf and that of Dhi al-Qarnayn is at the end. As for
the question of the rith, it is found in Surah al-Isra’. Allah 3 states in verse
85: ‘They ask you about “the spirit”. Say: “The spirit descends by the
command of my Lord, but you have been given only a little knowledge.””
This means we don’t know what the rizh is. To this day we cannot
scientifically prove that there is a rizh and it is beyond our understanding.

Notable Features and Verses 1-3

There are some interesting features of Surah al-Kahf that connect it both to
Surah al-Isrd’ and the wider Qur’an. According to some Quranic scholars,
if one were to count the words of the Quran, the word that occurs in the
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exact middle of the entire Qur’an is found in Surah al-Kahf, and the word
itself is wa-l-yatalataf, from the noun lafif. To be ‘/afif ° has multiple
meanings, including to be discrete and to be merciful and kind. Also
notable is that because it is the middle of the Qur’an, the surah begins with
the exact same opening with which the Qur’an begins. Just as Surah al-
Fatihah begins with alhamdulillah, so Surah al-Kahf begins with
alhamdulillah in its very first verse:

by A f iz khlulaisd

Praise be to Allah Who has revealed to His servant the Book devoid
of all crookedness; (al-Kahf 18: 1)

Furthermore, we see that the end of Surah al-Isra’ is very directly linked to
the beginning of Surah al-Kahf. The end of al-Isra’ calls upon the reader to
praise Allah 3§, who has no son:

38 2ASH el _slla il gs
b5 I 5.4 5 o

And say: ‘All praise be to Allah Who has neither taken to Himself a
son, nor has He any partner in His kingdom, nor does He need

anyone, out of weakness, to protect Him.” So glorify Him in a
manner worthy of His glory. (al-Isra’ 17: 111)

Accordingly, Surah al-Kahf begins in praise of Allah 3, as seen above, and
warns against those who claim He has a son:

AR B

... and also to warn those who say: ‘Allah has taken to Himself a
son,’” (al-Kahf'18: 4)
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We will now take a closer look at Surah al-Kahf’s first three verses:

[ .t . o /’ /’ - .ﬁo .. -
Sl A etz Fhludiaisd
Praise be to Allah Who has revealed to His servant the Book devoid
of all crookedness; (al-Kahf 18: 1)

s 315l

an unerringly Straight Book, meant to warn of a stem punishment

from Allah, and to proclaim, to those who believe and work
righteous deeds, the tiding that theirs shall be a good reward (al-

Kahf18:2)
@il s e

wherein they shall abide for ever; (al-Kahf 18: 3)

The surah begins in praise of Allah 3 who sent down to His abd
(servant), the Prophet %, a book, the Qur’an, in which He has not made
anything crooked nor incorrect. Allah # further establishes that the Book is
straight and firm, such that He may warn about the severe punishment that
is coming from Him and give glad tidings to the believers who do good
deeds that they will have much blessings and rewards.

Hamd (<) is a beautiful word that indicates praise. There are many
words in the Arabic language that indicate praise; there is madh (T*)
meaning ‘to praise’ and there is shukr (%) meaning to give thanks and
gratitude. The word madh means to flatter, and often madh is done out of
the sense of wanting to impress the person to whom it is directed. One can
do madh to gain the favour of someone, and it could therefore be insincere
and false, or it could be true. Shukr is only done in response to a good done

16



to you. In response to someone doing us a good turn, we say shukran, and
so shukr is an exchange.

However, hamd is completely different to shukr and madh. Hamd is to
praise solely because the one that you are praising is worthy of that praise.
So it is simultaneously broader and more specific. It is broader because it
has nothing to do with what the one that you are praising might have done
for you. And it is also more specific in that you have to praise the one being
praised solely because he deserves that praise due to internal characteristics
that he possesses, and not due to anything he has done to or for you. While
shukr is in response to a favour of some kind or because you hope for a
return, hamd is done because the one you are praising is worthy of that
hamd, |

Surah al-Kahf begins with Alhamdulillah: All praise is due to Allah 3.
Why is He worthy of praise? As the verse states, because Allah 3 has
revealed upon His abd, the Prophet %, the Book which is the Qur’an. So
powerful is the miracle and blessing of the Qur’an that has been brought
down. for the world that it behoves us to praise Allah 3 for it. In fact He
mentions this in other verses as well; Surah al-Furgan begins:

AN OA Y IR R e AP i

Most blessed is He Who sent down this Cntenon on His servant, to
be a warner to all mankind; (al-Furgan 25: 1)

Here Furgan, or ‘Criterion’, refers to the Qur’an. And so, Allah 3 is
praised for having revealed this miraculous Book.

In the opening verse of Surah al-Kahf, Allah 3 mentions who is the
recipient of the Book: ‘ald abdihi +%¥. Many have translated abd as
‘slave’, but the real meaning here is not slave but ‘worshipper’. The highest
praise for any person is to be a worshipper of Allah 3§; this is the highest
maqam or status a person can reach, as no human will be exalted until they
humble themselves in front of Allah 3. The more humble we are in front of
Allah 3¢, the more honoured we are. And the one who has attained the
height of humility in front of Allah 3 is our Prophet #%. When Allah 3% says

17



‘My abd’, this is the highest praise He can give to any creation. By
identifying the Prophet % thus, He is saying this is My worshipper who has
worshipped Me the way that nobody else has worshipped Me.

Indeed, our Prophet % is referenced as abd in the most honoured places
in the Qur’an. For example, in Surah al-Furgan when describing the Qur’an
being revealed:

e’ - 4 ,. - ,, P ’r Pl '). '( .“ AP ,:

el U‘J-‘-"“u:cé-‘-“ ‘ uﬁfﬁ JFedl

Most blessed is He Who sent down this Criterion on His servant, to
be a warner to all mankind; (al-Furgan 25: 1)

Similarly, in Surah al-Bagarah at a moment where Allah 3§ is defending the
Prophet %:

'™ ..’,0.’{:,' r,.(.‘.. ,’.’,:"J A
&wyﬁ*‘y"'hﬁ“‘j‘u}@g—yd ol
e Vi t’, . N s . f-'t","o’
NTORAR P BRI A P

If you are in any doubt whether it is We Who have revealed this
Book to Our servant, then produce just a surah like it, and call all

your supporters and seek in it the support of all others save Allah.
Accomplish this if you are truthful. (al-Bagarah 2: 23)

Also, in Surah al-Isra’, when Allah 3§ praises the Prophet % by the greatest
miracle that he was given, the night journey al-Isra’ wa al-Miraj:

BIPL IV PO CPCAVS % e
El 2N AR 2 P - "
A gk 3 5 0 LY g

Sl 32l 5
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Exalted is He Who carried His servant by night from the Holy
Mosque (in Makkah) to the farther Mosque (in Jerusalem) whose
surroundings We have blessed that We might show him some of Our
Signs. Indeed, He alone is All-Hearing, All-Seeing. (al-Isra’ 17: 1)

So in all of these occasions, when defending the Prophet #, raising his rank,
and speaking of his magam, Allah 3§ uses the term abd.

The opening verse of Surah al-Kahf also states Allah 3 has revealed the
‘kitab’ (+5), referring to the Qur’an. Kitab has two meanings to it; the first
is the literal meaning that is ‘book’, and kataba, which means to write
down. However, Katb, with a sukin, also means ‘a large amount’. So, the
meaning of kitab is both that this book, the Qur’an, contains a large amount
of wisdom and information, and that this book has been written down. The
Qur’an literally means that which is read, and the kitab is that which is
written down. As such Qur’an and kitab are complementary, for the
Revelation is preserved both via recition and via writing.

The verse continues: %#4J%5, meaning Allah % did not place any
crookedness or misunderstanding in the Qur’an. This statement proves that
the Qur’an and the risalah of the Prophet % are linked. This is because
Allah % has said that this is the book sent to His abd, and so the proof of
the Prophet’s % prophecy can be found by examining the book which has
been revealed to him. This book is the credentials of the Rasil, i.e. the
Messenger %, and is the miracle given to him. Likewise, the book is
therefore also the credentials of Islam, preached by the Prophet .

When we seek those credentials in the book, we find it is a book with
nothing strange or misunderstood, as verse 2 establishes: G5
‘Oayyiman’ (<) means both that the book is straight and that it makes
others straight. It is noteworthy that in these two verses Allah 3 negates
crookedness and affirms straightness. This is very similar to the beginning
of Surah al-Bagarah:

]

Alif, Lam, Mim.
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el A LAV IV IAR A= ) ¥
This is the Book of Allah, there is no doubt in it; it is a guidance for
the pious, (al-Bagarah 2: 1)

In these verses Allah 3 established that there is nothing that is confusing or
crooked in the Qur’an, it is a guidance. First evil is negated, then the
positive is affirmed; the Qur’an has no evil and is nothing but positive. As
the opening verses of Surah al-Kahf established, the Qur’an has no iwaj or
crookedness, it is gayyiman, or straight, and straightening of others. It is
also a book which warns both of a severe punishment from Allah % and a
great reward from Him for those who believe and do good deeds.
The nature of this reward is then clarified in verse 3:

d , I3 ’. \ 1 d
@11 e
... wherein they shall abide for ever; (al-Kahf 18: 3)

A place of reward where they will live forever is, of course, Jannah.

Significantly, in these verses Allah 3§ concisely combines the three
fundamentals of Islam: tawhid (*5), risalah (3-) and Akhirah (:*¥). The
tawhid element is that of Allah % praising Himself, risalah that He
revealed the book to the Prophet % and Akhirah that those who reject it will
be punished and those who accept it will be rewarded. Furthermore, the
three pillars of iman have also been referenced: loving Allah 3, fearing
Him, and hoping in Allah 3¢. The verses clarify it thus; Allah % is worthy
of being praised because we love Him, we are warned against punishment
and we fear His punishment, and glad tidings are given of reward and we
hope for Allah’s % reward. In this manner, from the fundamentals of Islam
to the pillars of iman, Allah 3¢ compactly combines all in these remarkably
succint opening verses.

It is noteworthy that Allah 3% always combines warnings with glad
tidings in the same context, and this we also see in these opening verses.
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The Qur’an always uses both together to evoke fear and hope, akin to the
carrot and stick concept, and Islam brings these two emotions together
where the carrot/incentive is combined with the stick/punishment. Humans
being the weak creatures that we are, we need both motivational factors in
order to accomplish our best works.

A worthy final point here is that Allah 3 mentions the Qur’an as being
the ultimate criterion of Him and His Prophet %, and of the risalah and
giyama. All are linked to the Qur’an, and therefore the Qur’an is the
ultimate proof of our religion. This is a reality that is often lost on us, and
one that we must understand. The Qur’an is the living miracle in every
sense; from recitation to hearing, memorization, understanding and
implementation. When asked about the proof of Islam or the proof of
Prophethood, our response should be that it is the Qur’an. This reality of the
Qur’an is one that, as we shall see, is frequently revisited in Surah al-Kahf.

&
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Speaking False of Allah and
Comforting the Prophet

==y

As we have seen, the opening verses of the surah praise Allah 3 and
establish the prophethood—the nubitwa and risalah—of the Prophet .
In this chapter we will go on to explore verses 4-8, consider its themes of
challenging those who make false claims regarding Allah 3, and the
Prophet’s % struggle in preaching to the Quraysh. The verses state:

@y 316 o 53

.. and also to warn those who say: ‘Allah has taken to Himself a
son,’ (al-Kahf18: 4)
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a thing about which they have no knowledge, neither they nor their
ancestors. Dreadful is the word that comes out of their mouths.
What they utter is merely a lie. (al-Kahf 18: 5)
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(O Muhammad), if they do not believe in this Message, you will

perhaps torment yourself to death with grief, sorrowing over them.
(al-Kahf'18: 6)
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Surely, We have made all that is on the earth an embellishment for it

in order to test people as to who of them is better in conduct. (al-
Kahf18:7)
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In the ultimate, We shall reduce all that is on the earth to a barren
plain. (al-Kahf 18: 8)

Verses 4 and 5 mention one of the main purposes of the Qur’an; to negate
false accusations about Allah ¥ and to affirm what we must believe about
Him. We have no knowledge of who Allah # is except through the Qur’an.
Here, Allah 3 criticizes anyone who claims He has a child. Now these
verses came down in Makkah, where there were no Christians or Jews, so
the addressees were the Quraysh. The Arabic word walad (2ls) used in verse
4 can mean ‘son’ as well as ‘child’. While the Christians claim Allah 3% has
a son, the Quraysh used to claim that He has daughters, too. Here Allah 3
warns against such claims, establishing their falsehood.

When asked as to where such claims came from, the Quraysh would say
it was told to them by their forefathers and was in their culture and
traditions. In verse 5 Allah 3% says'neither they nor their forefathers know
anything. These verses establish that one of the greatest sins in Islam is to
speak about Allah 3 and His religion, Islam, without knowledge. Here,
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Allah 3§ challenges those who speak lies about Him. The Qur’an tells us
that Shaytan teaches us to associate partners with Allah 3 and one of the
tricks of Shaytén is to speak about Him without knowledge. Indeed, this is
one of our biggest challenges. It is not possible to deviate from the truth
except if there is a lie about Allah 3§ and Islam, a lie about true tawhid, i.e.
the oneness of Allah 3, or true risalah. It is Shaytan who misguides to lies,
so anybody who speaks without knowledge of Allah 3 and His Messenger
and the Qur’an and Islam is getting their misinformation from Shaytan. And
so, Allah 3 negates this false information, establishing that they have no
knowledge, neither they nor their forefathers, and what they utter is a
monstrosity and lies.

No person on earth likes to hear slander about himself or herself. It is
ingrained in us that we despise falsehood and lies. It is ingrained in us that
when we are slandered we want to defend ourselves. This feeling comes
from Allah 3; it is He who put it in us. Our Prophet # clarifies this, stating;
‘None is more patient than Allah # against the harmful and annoying
words He hears (from the people): They ascribe children to Him, yet He
bestows upon them health and provision,”!! If our enemy lies about us or
wrongly accuses us of a crime, of a falsehood, could we be generous to
them? No, we could not. Yet, as our Prophet % said, there is no being who
is more patient and forbearing than Allah 3. Even as they lie about Him,
reject Him, deny Him and attribute children to Him, He continues to give
them their sustenance, their rizg (3)J). It is notable here that Allah 3 says
the dreadful claim comes from their ‘mouths’, because to claim Allah #
has a child cannot come from intellect, knowledge or a Divine book. It is
invented from their mouths as speech without basis in scripture or intellect.
To affirm how evil their claims are, Allah 3 concludes verse 5 stating what
they say is a lie about Him, which is of the greatest crimes.

The Qur’an tells us in Surah Maryam, that when the creation around us
—the heavens and the earth and the mountains—hear that certain beings
attribute a child to Allah 3, the mountains want to crumble at the audacity:
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They claim: ‘The Most Compassionate Lord has taken a son to
Himself”’
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Surely you have made a monstrous statement.
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It is such a monstrosity that heavens might well-nigh burst forth at
it, the earth might be cleaved, and the mountains fall
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at their ascribing a son to the Most Compassionate Lord.

It does not befit the Most Compassionate Lord that He should take a
son. 12

How dare such people claim al-Rahman has a child? It is not befitting nor
appropriate for al-Rahman to beget a child. And so Allah 3 establishes that
one of the main purposes of the Qur’an is to correct such misinformation
about Him.
Verses 6 and 7 of Surah al-Kahf then go on to addressing the Prophet %:

Slic ]
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(O Muhammad), if they do not believe in this Message, you will
perhaps torment yourself to death with grief, sorrowing over them.
(al-Kahf 18: 6)

&3 il afdiss oY Bl

Surely, We have made all that is on the earth an embellishment for it
in order to test people as to who of them is better in conduct. (al-
Kahf18:7)

The word bakhaa &3 is a deep word with no English equivalent. Its literal
meaning is to die from depression or to be consumed by grief. Here Allah
3% is telling the Prophet 3 that if he continues down this path of sadness he
will cause his own destruction. But where is his sadness coming from?
Allah 3§ clarifies that it is out of grief for those who do not believe in the
message the Prophet 3 is presenting them. This is a profound verse because
it shows us many things. The eloquence of the verse is such that it is as if
the Prophet % is following their footsteps *#*¥ as they turn around and
walk away, and our Rasil % is going after them and feeling depressed. Why
is he feeling depressed? Because they have rejected him? No, it is because
they have rejected Allah 3. This shows us the sincerity of the Prophet #.
When we preach, many of us do so for our own ego, and when we argue we
want to win, we don’t want truth to win. Our Prophet % wanted the truth to
win, not himself. Allah 3 clarifies this, stating ‘if they do not believe in this
Message’ (f+¥5<3234)); the Prophet % is concerned because they do not
believe in the Qur’an and have rejected Allah #, not because they have
rejected him.

Notice here that Allah 3 mentions the Prophet % before He mentions
the rejectors. After establishing the role of the Qur’an, Allah 3 does not
speak to those who rejected the Qur’an but rather He addresses the Prophet
% in the singular, urging him to be calm and consoling him so that he does
not harm himself. That our Lord does not even address the Quraysh for
rejecting the Prophet % but addresses him for his grief and being rejected
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reflects that Allah % cares for the affirmers, not the rejectors. Allah 3 cares
about the mu’min (believer), not the kafir (disbeliever). In this manner our
Lord is concerned about the grief the Messenger # felt when the Quraysh
rejected him, and He calms him half a dozen times at least in the Qur’an.
This shows the magam, or status, of the Prophet % that even Allah (%) is
consoling him. This also shows us that Allah 3 cares infinitely more about
the one who is on the path than the one who rejects it. The one who rejects,
He has rejected.

From our Lord consoling the Messenger % in distress we gain the
simple Sunnah that when we find someone in a difficult situation we should
console them and give them words of comfort. If a musiba, or calamity,
occurs—such as the death of a loved one or financial difficulty or anything
by which the heart is grieved—our Prophet % made it a Sunnah to console
and give words of comfort. When his cousin Jafar ibn Abi Talib & died,
the Prophet % visited the house of Ja‘far, placed his hand on Ja‘far’s
orphaned children and made dug’ for them, and he praised the wives of
Ja'far for their patience. As Allah 3 consoled the Prophet %, so he consoled
the Sahabah (Companions). We too should give words of comfort when we
find anyone in distress.

That Allah 8 used the harsh word bakhi , which as Ibn ‘Abbas translated
it means to kill yourself out of grief, for the Prophet’s # grief for the people
reflects the love he had for his people. To call to Islam, we need to have that
genuine love for our people, and want them to love this religion and to love
Allah %, not for our ego, but for Allah’s sake. No doubt, it is possible that
this desire to guide others can go to an extreme, to the point that it will
prevent you from living normally, and so in the beginning of the dawah of
our Prophet #, our Lord told him to keep his grief in check and consoled
him.

Allah 3 then presents verses 7 and 8:

s 23 i3 0 i
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Surely, We have made all that is on the earth an embellishment for it
in order to test people as to who of them is better in conduct. (a/-
Kanf18:7)
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In the ultimate, We shall reduce all that is on the earth to a barren
plain. (al-Kahf 18: 8)

Thus, everything on earth: men and women, palaces, beautiful trees, rivers
and oceans, indeed everything we see is a beautifi-cation for this world.
This beautification is not for Allah 3%, as He is in no need of this temporary
world. Instead He is telling the Prophet % that all this is a beautification to
test people, to see who does the best deeds. Allah % is not looking for the
most deeds or quantity, He is seeking quality. A person may donate a
million dollars and another may donate ten dollars, yet it is possible the
million is worth nothing in the eyes of Allah #, and the ten is worth
millions; ultimately what matters is pure intention.

What is the reason for this verse appearing here, after the verse
consoling the Messenger %7 Scholars suggest that it is perhaps natural for a
person to wonder as to why the Quraysh, despite their rejection of Allah 3,
were wealthy, powerful and respected. This was the case at the time, while
the Muslims were persecuted and downtrodden. In this context, Allah #
informs that all their worldy embellishments are a trial for them. Verse 8
then states that Allah # will ultimately reduce their worldly privileges to
nothing. Verse 7 begins %=1, implying ‘We have done this’, while verse 8
begins k=%, implying ‘We will do something else’ in response to the
previous verse. Accordingly, the latter verse’s response is to establish the
destruction of the earth and all it contains. %% describes a flatland that is
infertile and without greenery. Thus, the world and its beauty are temporary,
and the time will come when it will be substituted for another world on the
Day of Judgement. Allah 3 accordingly is guiding us here to not be
deceived or disillusioned by the greenery, finery, power, and all that they
have. The real beautification and wealth will be in the next world.
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11 Sahih al-Bukhar, 475.
12 Maryam 19: 88-92.
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Introduction to the People of the Cave
o2

ln this chapter we will begin with the story of the People of the Cave and
continue it over the next few chapters. We will consider verses 9-13:
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Do you think that the People of the Cave and the Inscription were
one of Our wondrous signs? (al-Kahf 18: 9)
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When those youths sought refuge in the Cave and said: ‘Our Lord!
Grant us mercy from Yourself and provide for us rectitude in our
affairs.” (al-Kahf'18: 10)
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We lulled them to sleep in that cave for a number of years (al-Kahf
18: 11)
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and then roused them so that We might see which of the two parties
could best tell the length of their stay. (al-Kahf 18: 12)

SR

We narrate to you their true story. They were a party of young men
who had faith in their Lord, and We increased them in guidance (al-
Kahf18: 13)

Verses 9, 10 and 11 summarize the story of the young men who entered the
cave. Thereafter, the next page and a half of the surah goes into further
detail. As such the story is arranged with a kind of mugaddimah, or
introduction, which summarizes the events before expanding into a detailed
analysis. In this manner, it is as if Allah 3 responded to the questions posed
by the Quraysh in a few brief lines before offering much more information
beyond their questioning. In this chapter we will explore the summary of
the story in these verses.

Allah 3 begins the story with the question: ‘Do you think that the
People of the Cave and ragim were one of Qur wondrous signs?’!1> Here
Allah 3 is questioning the Quraysh that they are challenging the Prophet #%
regarding his knowledge of the People of the Cave as if it is one of Allah’s
# most amazing signs. In reality, the People of the Cave is a trivial matter
and there are far greater miracles they should be asking about. Furthermore,
Allah 3 is implying that the Quraysh are seeking to establish the
prophethood of Muhammad % by this test, whereas the signs of his truth are
many more than this. The Prophet’s % conduct, his character, the Qur’an—
all of this is a bigger miracle than the People of the Cave and their story.
Ignoring this, the Quraysh are asking about trivial matters, and Allah 3%
offers the appropriate response in more detail than they expected.

Benefits of Stories in the Qur'an
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It is appropriate at this point to briefly consider the purpose and wisdom
behind the stories in the Qur’an, such as that of the People of the Cave.
Stories in the Qur’an are a major theme, and some scholars have suggested
a third of the Qur’an is stories. This is no exaggeration, and it is commonly
mentioned by Quranic scholars that a third of the Qur’an is stories, a third is
law and a third is theology. Why did Allah % use stories as a regular theme
in the Qur’an? Because it is in human nature to love to hear stories; whether
a child or adult, male or female, and whatever our background, the desire to
listen to stories is ingrained in us. And so, Allah % uses stories in His book.
Yet, His stories are not like the stories of people, rather His stories are
truthful. There are no legends or fables in the Qur’an; every story is real.
Allah # says in the Qur’an that his stories are ahsan al-qasas, the Best of
Stories, and in every story there are wisdoms and lessons, 14

An interesting point regarding stories in the Qur’an compared with
those of other books claimed to be revealed by Allah 3 is that the stories in
other books are overly detailed and dry. There are superfluous details, from
genealogy to beyond, that are not needed. Stories in the Qur’an contain the
essentials of the story, and usually details such as names, places, dates, and
genealogy are not included. Such details in other books typically mean the
reader becomes lost in the smaller issues of the story and misses the larger
picture. The Qur’an does not contain any details that we don’t need to
know. '

Furthermore, an amazing aspect of the Qur’an is that many details are
implied. When the story is read, we piece together details from the story
without Allah % even mentioning it. Allah 3 does not mention there is a
king seeking to kill the People of the Cave, but we understand this. There is
no ayah saying there is a pagan king persecuting the Muslims for their
belief, yet we understand that they are seeking refuge in the cave from the
king, having said they believe in Allah # and will not worship false Gods.
This is the beauty of the Qur’an: that Allah 3 condensed so much
knowledge into so few verses.

The Sleepers of the Cave
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Who were the People of the Cave? Scholars have differed greatly on this
and many across the Islamic world have claimed the People of the Cave to
be from their culture. Ultimately, Allah % knows best who they were and
where they were from and we do not know for sure. Some have said they
were early Christians. In some respects this makes sense, however it is
problematic in that had they been early Christians, then the Jews of
Madinah would not be asking about early Christians as a test to a true
prophet. Others have suggested they were Jews living in the Iranian or
Persian province, because in Persia the king was a Zoroastrian, and at times
the Jews were persecuted. So, the People of the Cave may have been Jews
or Christians, but whoever they were, they believed in Allah % and in the
true prophet of their time, while their society was a pagan, idolatrous one.
In the summary of events in ayahs 10 and 11, Allah 3§ states:
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When those youths sought refuge in the Cave and said: ‘Our Lord!
Grant us mercy from Yourself and provide for us rectitude in our
affairs.’ (al-Kahf 18: 10)
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We lulled them to sleep in that cave for a number of years (aI-Kahf
18: 11)

Fityah means the young men who sought refuge in the cave were in the
prime of their youth, or fityan. They were perhaps in their twenties, and
when they entered the cave they made a dua’ (our Lord, give us Your
mercy and make our affairs firm and straight: %5%iz¥:35%58d.,8%5) Note
here that these young men were fleeing from a problem, seeking refuge, and
the first thing they did when they entered the cave was turn to Allah 3 in
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dud’. From this we learn that when in a difficult situation, we must do two
things, one a physical act of this world (duyawr) and another a spiritual act
(dini). If we are ill, we go to the doctor, and we make dua’. If we are
unemployed, we send our résumé to potential employers and make dua’. If
we are not trained, we go to university and make dua’. We need both; the
physical action and the spiritual dud’. These young men went to the cave
and made dua’ for Allah’s % help, they did not sit at home saying, ‘We
believe in Allah # and trust in Him,” and then expect Allah # to pluck
them from the heavens and save them from their enemies. Our religion is a
religion of action; when in difficulty we must act. At the same time, we
must not forget Allah # and we must make dua’, because dua’ is the more
important weapon of the believer.

In response to the young men’s du’, Allah # says: & -l sl %
. Fa-darabna ala adhanihim is an expression in Arabic literally meaning
‘we struck at their ears’ or put something in their ears. Here it means that
Allah % put them into such a deep sleep that no matter how loud any sound
might be they would not awaken. If sleep is light then one wakes up if there
is any sound, but Allah % is saying He covered their ears so they couldn’t
hear anything. They slept a deep sleep and the verse adds Séa=vié=li, that
they slept in the cave for many, many years. Sinina adadan %= is a
double emphasis, emphasising many, many years.

In the following verse Allah 3 then says:
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and then roused them so that We might see which of the two parties
could best tell the length of their stay. (al-Kahf 18: 12)

The term baathnahum >:, meaning ‘then we brought them back up’, is
usually used in the context of resurrecting the dead. This indicates that their
sleep was akin to death, and the Prophet # has said, ‘Sleep is the brother of
death’.!5 This is because there is a similarity between sleeping and death;
when we sleep our ik leaves our body and when we die our rizh leaves our



body. The only difference is when we sleep the rizh remains connected with
some kind of strand, whereas when we die that connection is cut. It is for
this reason that most of humanity die in their sleep; Allah 3 takes their soul
and does not return it.

Verse 12 goes on to explain why Allah # ‘brought them back’:
il s-95 in order to test which of the two parties are more accurate
in their estimate for how long they remained in the cave. This is a reference
to the fact that the Jews differed as to how many years the People of the
Cave had slept. In making this reference, Allah # is highlighting that the
Jews are daring to question His knowledge and the prophethood of His
Messenger % when they themselves don’t know the full details of these
events. Rather, Allah 3 brought the Sleepers back from their slumber and
He will show who has the more accurate information.

As Allah % says in the next verse:
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We narrate to you their true story. They were a party of young men
who had faith in their Lord, and We increased them in guidance (al-
Kahf18:13)

Allah 3 is the One who will tell their true story, while the Quraysh and the
Jews of Madinah who assist them do not know anything. They did not
know the number of people in the cave, as Allah # will mention, nor how
long they slept. In their ignorance and arrogance they challenge the Prophet
% but Allah 3% knows and will reveal the real details and story.

Allah 3 reveals: <**55:4:%%# that they were a group of young men.
By saying they were fityah, Allah 3 is praising them for being young men
who broke away from their misguided culture and society. It is generally
true that the younger members of society—the young minds—are more
willing to break away from the trends and stand up to their culture. They are
willing to speak the truth. Once older, people become entrenched in the
ways of their culture and it is difficult to break away from the trends of
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society. This is why the younger people of Madinah accepted Islam, while
the elders in Makkah rejected it. When young, the mind is more open, and
to this day we witness that those who fight for social justice and causes or
speak out against the injustices of the government or society are often the
student community. However, sometimes the same age group can turn
towards negative things. We see this in the Qur’an in the story of Thamid,
where nine young men were causing evil and fas@d (rottenness). They
hamstrung the she-camel Allah % sent to them as a sign despite the explicit
command to not harm the camel.!6 As such, just as youth can be a force for
good, it can also be a force for harm. When used for harm it can be severe,
but when used for good, the raw iman we get from our young men and
women is unparalleled. Therefore, our Lord praises young men and women
who are religious.

A hadith of the Prophet # describes Allah’s 8 regard for the young
person who does not waver: ‘Surely Allah, The High, boasts to the Angels
in regards to the young person who is a servant (of His) and He says, “Look
towards my servant! He has refrained from following his lowly desires for
My sake alone.””17 Furthermore, in another hadith we are told that the
young person who raises himself in worship of his Lord will be among the
seven who will be shaded on the Day of Judgement:

There are seven whom Allah will shade with His shade on the Day
when there will be no shade except His: the just ruler; a young man
who grows up worshipping his Lord; a man whose heart is attached
to the mosque; two men who love one another for the sake of Allah
and meet and part on that basis; a man who is called by a woman of
rank and beauty and says ‘I fear Allah’; a man who gives in charity
and conceals it to such an extent that his left hand does not know
what his right hand gives; and a man who remembers Allah when he
is alone, and his eyes fill up.!8

Thus, we see Allah % praise the young men of the cave that they believe in
Him, and He increased them in guidance. It is interesting to note here that
in this verse Allah 8 shows a cause and His reaction to the cause; the
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young men believed in their Lord and so Allah 3§ increased them in
guidance. This shows us that if we take one step towards Allah %, He will
take ten steps towards us. Every step we take towards Him, the next step
will be easier because Allah % comes closer to us. In a hadith qudst (the
words of Allah from the tongue of His Prophet which are not part of the
Revelation of the Qur’an), the Messenger % said:

Whoever draws close to me by the length of a hand, I will draw
close to him by the length of an arm. Whoever draws close to me the
by length of an arm, I will draw close to him by the length of a
fathom. Whoever comes to me walking, I will come to him running.
And whoever meets me with enough sins to fill the earth, not
associating any idols with me, I will meet him with as much
forgiveness.”19

Just as Allah 3 increased the guidance of the cave dwellers, so He
increases our iman when we turn to Him. In fact, Imam Bukhari used ayah
13 of Surah al-Kahf to clear a controversy in his time regarding whether
iman increases or decreases. So we learn from this verse that the means to
increase iman is by turning to Allah 3 and iman will increase with every
good deed, such that the more iman you have the easier it becomes to gain
it even further. This is of the mercy of Allah 3 that the religion does not get
more difficult when you go towards Him, rather the path becomes easier.

13 Scholars have differed regarding the meaning of ragim; some have said it is the mountain that
the cave was in, while others have said that ragim was an inscribed tablet that was placed at the
cave’s entrance (i.e. after the people discovered the People of the Cave, they made an inscribed
tablet and placed it at the entrance).

14 Yisuf12:3.

15 Al-Tabardni, al-Mujam al-Awsat, 938.

16 Al-Araf7: 13-78.

17 °Alf al-Muttaqi, Kanz al-Ummal, 43057. Note that there is a weakness in this hadith.

18 Bukhari and Muslim.

19 Muslim.
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Sleeping for 300 Years in the Cave
&2

fter summarizing the story of the People of the Cave in a few verses,
Allah % then goes into detail in the next page and a half of the surah.
Here we will consider verses 13-18:

Qs »c-»m ‘*‘!f“x&v\*uﬂf

We narrate to you their true story. They were a party of young men
who had faith in their Lord, and We increased them in guidance (al-
Kahf18: 13)
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and strengthened their hearts when they stood up and proclaimed:
‘Our Lord is-the Lord of the heavens and the earth. We shall call
upon no other god beside Him; (for if we did so), we shall be
uttering a blasphemy.’ (a/-Kahf 18: 14)
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(Then they conferred among themselves and said): ‘These men, our
own people, have taken others as gods beside Him: why do they not
bring any clear evidence that they indeed are gods? Who can be
more unjust than he who foists a lie on Allah? (al-Kahf'18: 15)
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And now that you have dissociated yourselves from them and from
whatever they worship beside Allah, go and seek refuge in the Cave.
Your Lord will extend His mercy to you and will provide for you the
means for the disposal of your affairs.’ (a/-Kahf 18: 16)
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Had you seen them in the Cave it would have appeared to you that
when the sun rose, it moved away from their Cave to the right; and
when it set, it tumed away from them to the left, while they
remained in a spacious hollow in the Cave. This is one of the Signs
of Allah. Whomsoever Allah guides, he alone is led aright; and
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whomsoever Allah lets go astray, you will find for him no guardian
to direct him. (al-Kahf 18: 17)
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On seeing them you would fancy them to be awake though they
were asleep; and We caused them to turn their sides to their right
and to their left, and their dog sat stretching out its forelegs on the
threshold of the Cave. Had you looked upon them you would have
certainly fled away from them, their sight filling you with terror. (al-
Kahf18: 18)

In verse 13, Allah 3% says, ‘We narrate to you their true story. They were a
party of young men who had faith in their Lord, and We increased them in
guidance’. As discussed in the previous chapter, one of the most important
beneficial points from this verse is that when we show our sincerity and
iman to Allah 3, He will increase manifold and multiply that sincerity. The
People of the Cave wanted to believe in Allah %, so He increased their
guidance. Verse 14 adds, ‘[We] strengthened their hearts when they stood
up and proclaimed: “Our Lord is the Lord of the heavens and the earth. We
shall call upon no other god beside Him; (for if we did so), we shall be
uttering a blasphemy (shatata).

Several factors arise here. First that the hearts of the young men were
fluttering and terrified, such that they needed to be tied tied down and made
firm. The Qur’an does not explicitly state it, but it is understood from the
context that their community had threatened to kill them. As such the young
men needed to be calmed, so Allah # made their hearts firm and calm.
Once again, we see that when we turn to Allah #, He will turn to us. When
we make the decision to stand up for His sake, Allah # will shower us with
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His blessings. Furthermore, it reveals that blessings begin from within
before they manifest without. Before protection from their enemies, they
needed protection from themselves and their wavering doubts. Allah %
therefore protected them first emotionally in their hearts before physically
in the cave. Furthermore, Allah % sent this firmness on their hearts ‘when
they stood up’ ('#1); once again there is a cause and effect that when they
did their part and showed their determination, Allah 8 showered them with
blessings.

When did they stand up? There are stories which mention that the tyrant
ruler threatened to persecute and kill the young men. In response, the young
men stood up and said that they would not believe in the false gods of the
ruler. Instead they declared WdBdudusolpidsMestists <Our Lord is the Lord
of the heavens and the earth. We shall call upon no other god beside Him;
(for if we did so), we shall be uttering a blasphemy.’ We leam here the
wisdom of the youth in their dawah; rather than being accusative towards
the disbelievers for their false beliefs, the youth are hypothetically
criticizing themselves should they take on these false beliefs. By doing so
they indirectly convey to their community how erroneous these false beliefs
are. This gives the people food for thought rather than make them defensive
and turn away at being criticized directly.

In verse 15, the youth then speak amongst themselves:
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(Then they conferred among themselves and said): ‘These men, our
own people, have taken others as gods beside Him: why do they not
bring any clear evidence that they indeed are gods? Who can be
more unjust than he who foists a lie on Allah?’ (al-Kahf'18: 15)

Their community had convinced themselves and those around them of their
false gods, and the young men are wondering at their lack of evidence.
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Evidence in religion is something Allah # has given and the books have
revealed. This shows us that our religion is one based upon evidence. As we
have previously mentioned, one of the greatest sins is to speak about Allah
%% and Islam in ignorance. So, these youth challenge their people to prove
the truth of their idolatry, offer evidence of who told them to do it, which
prophet and book revealed it. After all, idolatry does not make sense. The
youth further state 53555 5o who does more wrong than the one
who fabricates lies about Allah’; this includes claims that Allah 3§ has
children and that other beings should be worshipped besides Him. Once
again, we are reminded to be careful with regards what we say about Allah
3% and the religion of Allah 3 because when we speak on His behalf, He
will closely monitor our words.

Verse 16 then describes the departure of the young men:
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And now that you have dissociated yourselves from them and from
whatever they worship beside Allah, go and seek refuge in the Cave.
Your Lord will extend His mercy to you and will provide for you the
means for the disposal of your affairs. (al-Kahf 18: 16)

Here Allah 3 mentions that the young men broke away from their
community. This leads us to an interesting question: when should people
break away from their communities? After all, did the Prophet % not remain
in Makkah for thirteen years despite all the persecution? Is it better to
remain in a misguided community or to break away? Our scholars say that
as a general rule, you must remain in your communities as long as you are
being of benefit to them and preaching to them. But when the situation
changes, when your religion is threatened and you are not allowed to
worship Allah 3§ properly, and your life is threatened for your worship, then
it is preferable to leave your community and flee with your religion.
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Ultimately, every individual must assess his own circumstances. Our
Prophet % remained in Makkah for as long as he could preach his message,
but when they began to persecute him and threatened him and the Muslims
to death, he migrated to Madinah. Remember that even on the night of the
Hijrah, there was an assassination attempt on the Prophet % by the Quraysh.

And this is what these youths did; they made Hijrah and emigrated. The
verse is worded such that it is clearly speech; someone is speaking to the
youth and advising them to seek refuge in the cave. Who then is speaking?
One opinion is that it is one of the older men of the group. Another is that
Allah & Himself is directing them, not necessarily in direct speech that they
can hear, but telling them in a manner that they will implement. This is
similar to the way that the mother of Miisa #8 was told; she felt it in her
heart to put the baby Miisa into the river. There was no angel that came and
told her to do it. The Arabic word for this is i/hdm (an indirect inspiration),
where Allah # guides us to action in a manner that is not revelation or
wahi, as it is for the prophets. In this case, if it is Allah # speaking, then it
fits perfectly with the previous verses. This is because in previous verses
the young men called on Allah # to provide for them and have mercy:
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When those youths sought refuge in the Cave and said: ‘Our Lord!

Grant us mercy from Yourself and provide for us rectitude in our
affairs.’ (al-Kahf 18: 10)

In this verse we then see Allah 3 respond, guiding them to go to the cave
where He will extend mercy and make their affairs easy.

As Allah % willed, they acted. This is the reality that when we turn to
Allah 8, such as when seeking guidance in istikhara (a prayer performed in
the hope of being inspired to make a good decision), He tells us indirectly
to go on a particular path and we find ourselves on that path without
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necessarily knowing how we got there. Allah % guided these youths to go
to the cave where they would find His mercy and assistance. Here we learn
another simple Islamic principle: that never does Allah % send a hardship
except that He also sends ease. As the Qur’an says, -3¢ “Indeed, there is
ease with hardship.’20

Never does Allah # test us except He also blesses us. With every fitnah
(trial) there is faraj (remedy), and with every adhab (punishment) there is
also rahmah (mercy). According to one interpretation these young men
were the sons of noblemen, the elite of society. They were persecuted and
forced to flee, and by fleeing they were forced to leave their luxuries behind
and live in a cave. When they sacrificed in this manner for the sake of Allah
3, He blessed them with much more.

Verse 17 then describes the state of the youth in the cave:
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Had you seen them in the Cave it would have appeared to you that
when the sun rose, it moved away from their Cave to the right; and
when it set, it turned away from them to the left, while they
remained in a spacious hollow in the Cave. This is one of the Signs
of Allah. Whomsoever Allah guides, he alone is led aright; and
whomsoever Allah lets go astray, you will find for him no guardian
to direct him. (a/-Kahf 18: 17)

Here again we see the Qur’an does not mention details, rather they are

understood. It does not mention that the youths went to the cave. Verse 16
says they would go to the cave, so it is understood that they entered the
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cave. And Allah % is saying they entered fi fajwatin, meaning deep inside
the cave. The verse further mentions the sun would come up from the right
and set on the left: ‘ Had you seen them in the Cave it would have appeared
to you that when the sun rose, it moved away from their Cave to the right;
and when it set, it turned away from them to the left, while they remained in
a spacious hollow in the Cave.’ This means the cave was facing due north,
because the sun rises in the east and sets in the west. Allah % is implying
that He has had prepared the cave for them such that the ambience,
temperature and sunlight of the cave would be perfect. They were placed in
one of the inner chambers of the cave, and Allah # knew they would sleep
for 300 years, so if the sun fell directly on them they would die from over
exposure. However, the body also needs the sun to survive, so Allah %
willed that the cave is perfectly conditioned such that the sun indirectly
gives the youth light without shining directly on them.

Verse 17 then concludes: ‘ This is one of the Signs of Allah. Whomsoever
Allah guides, he alone is led aright; and whomsoever Allah lets go astray,
you will find for him no guardian to direct him.’ This shows us that Allah 3%
guided these young men spiritually and physically; spiritually to Islam and
physically to the cave.

In verse 18 we are told of the manner in which the youths were lying
down:
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On sesing them you would fancy them to be awake though they
were asleep; and We caused them to turn their sides to their right

and to their left, and their dog sat stretching out its forelegs on the
threshold of the Cave. Had you looked upon them you would have



certainly fled away from them, their sight filling you with terror. (al-
Kahf18: 18)

This shows that they were lying in a manner such that their eyes were open.
Allah % caused them to go to sleep while their eyes were open. And He
kept on turning them around on their right and left side. Why would this be
the case? Because, as we know, if we lie in one place for a long period our
bodies will become incapacitated; blood will sink and muscles atrophy. So
Allah 3 caused them to turn as we naturally turn in sleep. The verse adds
that their dog was at the entrance of the cave (a/-wasid), and he was resting
on his two paws in the manner of dogs in a protective position.

Such was the sight at the cave, the verse concludes, that it would cause
one to run away out of fear. This illustrates that the manner and state of the
youths and their dog was a fearsome sight. Some scholars have explained
that, given the understanding of those who reside in caves as usually being
criminals or bandits, the very fact that there are seven men and a dog in a
cave would strike fear in people. Other scholars have explained that Allah
3 permitted the hair and nails of the youths to grow. Still others have said
that the very fact that there are seven people lying with their eyes wide
open, tossing and turning inside a cave is sufficiently frightening a sight. It
also seems to indicate that in the course of the 300 years that the youths
were in the cave, someone may have stumbled across them and then fled,
too scared to mention it to anybody. This possibility is not difficult to
imagine.

Once again, the key message Allah 3 demonstrates for us is that He
will protect us in manners we cannot expect. Is it possible that these young
men could ever have imagined that they would sleep in a cave for 300
years? Who could imagine such a thing? Their situation was dire, with no
one coming forward to assist them, no army to protect them, their
community searching for them, and they put their trust in Allah 3. They
fled to the cave not knowing how they would be protected, but they knew
Allah 3 would help them when they put their trust in Him. And so, one of
the most amazing things in the history of humanity occurred; they fell
asleep for three centuries. In 300 years their generation, their tyrannical
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king, their entire society perished. Everything changed, and Allah %
protected them from a gruesome and evil end.

20 Alam Nashrah 94: 5.
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6

The Promise of Allah and the Seven
Sleepers

=

e now move on to verse numbers 19-21 of Surah a/-Kahf, continuing
the story of the Seven Sleepers from the moment they woke up:
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Likewise, We roused them in a miraculous way that they might
question one another. One of them asked: ‘How long did you remain
(in this state)?’ The others said: ‘We remained so for a day or part of
a day.”’ Then they said: ‘Your Lord knows better how long we
remained in this state. Now send one of you to the city with this coin
of yours and let him see who has the best food, and let him buy
some provisions from there. Let him be cautious and not inform
anyone of our whereabouts. (a/-Kahf 18: 19)
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For if they should come upon us, they will stone us to death or force

us to revert to their faith whereafter we shall never prosper.” (al-
Kahf 18: 20)
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Thus did We make their case known to the people of the city so that
they might know that Allah’s promise is true, and that there is
absolutely no doubt that the Hour will come to pass. But instead of
giving thought to this, they disputed with one another concerning
the People of the Cave, some saying: ‘Build a wall over them. Their
Lord alone knows best about them.” But those who prevailed over
their affairs said: ‘We shall build a place of worship over them.’ (al-
Kahf18:21)

Allah 3% uses the term baathnahum, a term generally used when
resurrecting the dead, not for waking from sleep. But Allah 3 uses this
term here because the Sleepers had slept so long it is as if they had died and
He had resurrected them from the dead. When they awoke, the Sleepers
began questioning each other for how long they slept, and one of them
suggested they had slept for a day or half a day. They concluded that Allah
# knows how long they slept, and it was time to take some of their silver
coins and go to the city to purchase the purest food they can find.
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Furthermore, the one purchasing the food should be discreet, so no one
detects them,

This demonstrates a number of things: first that their city was a
relatively large city such that it is possible to go there and not be
recognized. Also, that they had some money with them; as mentioned, some
. scholars suggested that the young men were the children of nobility and
when they fled, they had taken some of their money with them.
Furthermore, we learn the very interesting point that despite being
persecuted and trapped in a cave, their leader instructs that the one who
goes to the market should bring back pure food. Some scholars comment
that this was a pagan city and the believers who correctly slaughtered were
few, so the youths were keen to ensure they obtain the purest food and
avoid pagan slaughterers. It additionally shows that pure food has a very
important relationship to answering our dua’s. Pure halal food shows us
how much we care about Allah %, it is the real sign of raqwa (fear of
Allah). Because when we monitor what we eat and where our money comes
from, this truly shows how conscientious we are. The youths were trapped
in the cave in exile yet sought pure food, revealing their iman. Some
scholars say there were some secret Muslims in the city who correctly
slaughtered, so the Sleepers wanted to discretely get their food from them.

This displays a further interesting point; the youths demonstrated their
iman by fleeing to the cave and having tawakkul (trust) in Allah 3, but this
tawakkul does not mean they should act foolishly. The elder youth is
advising discretion in the city, so nobody notices the one who goes to
purchase the food. Being a believer does not mean we act in a foolhardy
manner; courage and foolishness are not the same thing. The believer is
brave but not foolish, they have trust in Allah % but they take precautions.
In the Battle of Uhud we learn that the Prophet % had a strategy and when
he marched to battle he wore two suits of armour, a double layer of
protection.2! Thus tawakkul means to take the necessary precautions and act
sensibly. Accordingly, the Sleepers of the cave were told to get food but to
act discretely and not bring any undue attention towards them.

Verse 20 reveals to us why the young people fled:
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For if they should come upon you, they will stone you to death or

force you to revert to their faith whereafter you shall never prosper.
(al-Kahf 18: 20)

From this persecution the youths fled, which shows us that our religion is
about common sense; it does not want us to foolishly become martyrs for
no reason. Our religion values life and asks us to preserve it and use it in the
best way possible rather than throw it away. Our religion says preserve
religion, life, sanity and wealth; these are the magasid or the goals of the
Shariah.

In verse 21, Allah 3 mentions the youths’ discovery by the people,
‘Thus did We make their case known to the people of the city ...’. In a very
beautiful manner, Allah 3 reveals how the Sleepers were discovered. He
mentions in verse 19 that the youth had warig (coins) that they would take
to market. As we know, coins keep changing over time, so by this Allah %
alludes to how they were discovered; the coins with which they attempted
to purchase food were 300 years old. It is said that when the youth sent to
purchase food arrived to the city he could not recognize anything. Three
centuries had passed and everything had changed. When he went to make
his purchase, his coin was not recognized and was passed around from
trader to trader until finally it was believed the youth had discovered
treasure, given his silver dating back 300 hundred years was by then a
priceless antique. The people then accosted him. In the Christian narrative,
in 300 years the city had embraced Christianity and the youth tells the
people of the Sleepers’ persecution at the hands of the emperor, at which
the people inform him that emperor is long gone. The youth is then taken
before the bishop, who struggles to believe the story. Accordingly, the youth
takes the bishop to the cave to witness the truth, and then he recognizes its
reality; the young men’s clothing, utensils, and belongings are all from a
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different era. It is said, and the Qur’an also alludes to this, that at this point
the seven pass away, dying a natural death following their discovery.

Verse 21 adds:
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Thus did We make their case known to the people of the city so that
they might know that Allah’s promise is true, and that there is
absolutely no doubt that the Hour will come to pass. But instead of
giving thought to this, they disputed with one another concerning
the People of the Cave, some saying: ‘Build a wall over them. Their
Lord alone knows best about them.” But those who prevailed over
their affairs said: ‘ We shall build a place of worship over them.’ (al-
Kahf18:21)

Allah’s 3 promise is that He will save His believers and is always on the
side of the believers. Allah 3§ says in the Qur’an ‘If Allah helps you none
shall prevail over you’ 2 He promises that never will those who reject gain
the upper hand over those who believe, and Allah’s % promise is never
broken. So He says ‘that they may know that Allah’s promise is true, and
that there is absolutely no doubt that the Hour will come to pass.” Why does
Allah 3 mention the Day of Judgement here? It is because Allah 3§ has
illustrated that when He can cause a person to sleep for 300 years and then
bring them back, then surely He can bring the dead back to life too. So, this
was a sign of the truth of the Day of Judgement. Yet the people began
debating amongst themselves as to what to do with the bodies of the
deceased youths, some suggesting building a monument and others building
a wall, Eventually, they built a place of worship where the Sleepers lay.

The Identity of the Sleepers
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An interesting note at this point is with regards to who these people were.
As previously mentioned, narratives of the Seven Sleepers exist in other
cultures, and the earliest reference we have is of the Seven Sleepers of
Ephesus, first recorded by Jacob of Serugh (Ya'qiib de-Srug), a historian of
the Syriac Church who died in 521 CE. This is a century before the time of
the Prophet % and revelation of the Qur’an. Jacob of Serugh does not tell us
his source but writes that they were seven Christians from the time of the
Roman Emperor Decius (d. 251CE). Decius persecuted the Christians,
caught the seven young men and tied them up to kill them. According to
Jacob’s legend, Allah 3% allowed the young men to escape and they fled to
the cave. The emperor sealed the opening of the cave so they would die a
miserable death within. This is different to the Qur’anic account, where the
mouth of the cave was open and the rising and setting of the sun could be
seen. Also, Jacob writes that the Sleepers remained in the cave for around
200 years, whereas the Qur’anic account records 300 years. The legend
continues that the youths fell asleep until all those years later a farmer
wanted to use the bricks that were blocking the cave opening. When he
broke down the wall, the youths awoke and when they went to the city they
discovered that it had become Christian, with a Christian emperor.

Another similar early account of Ephesus is by a historian named
Theophises, who died before the coming of Islam. He mentions a detail that
fits perfectly with the Qur’an. In this account, the historian reports that
when the dwellers of the cave exited, the heresy of the Sadducees was
spreading and they denied the resurrection (yawm al-qiyamah). The events
of the Sleepers proved to them that Allah 3 can resurrect the dead, and this
is exactly what the Qur’an says: ‘there is absolutely no doubt that the Hour
will come to pass’; there is no doubt about the truth of the Day of
Judgement and resurrection. It is striking that this classical historian is
describing how the Sleepers quelled a theological fitnah; at a time when it
seemed the debate around the resurrection would be lost to those who
denied it, Allah 3 allowed the seven Sleepers to be discovered. The whole
community saw that Allah # had allowed 300 years to pass by as the
youths slept, then they awoke and Allah 3% caused them to die. It was an
open miracle. Although we cannot say for sure who the seven Sleepers

54



were, the story of the Seven Sleepers of Ephesus would seem the most
likely candidate.

The community then debated what they should do about the discovery
and the cave where the youths were found. One group suggested erecting a
monument, another suggested building a house of worship; a church or
monastery, and it is they who eventually won. The Qur’anic phrasing,
#a88 seems to indicate a level of distaste regarding the final decision to
build a place of worship. And this reflects the Islamic point of view, which
is that we do not build mosques over the graves of righteous people. There
is a clear prohibition in the Shariah regarding this, and our Prophet % said:
‘Verily, the worst of people are those upon whom the Hour will be
established while they are alive, and those who take graves as places of
worship.’23 The reason mosques and graves do not occupy the same space
is that this is the easiest stepping stone to venerating a grave. And so we do
not build a mosque over a grave, and neither do we bury a person within a
mosque.

Ephesus is now in modern day Turkey, and in 1925 a site was excavated
which had in Syriac an inscription, ‘Here lies the Seven Sleepers’. This
caused a furore in the Christian community and to this day there is a shrine
which tourists can visit. However, for Muslims, we do no know for sure
whether this is the actual place of the Seven Sleepers. Nonetheless, the
Sleepers of Ephesus does seem a likely candidate. Many other countries
have claimed to have the site of the Sleepers, from Jordan to Syria and
China. Ultimately, what matters is the story itself, not the location, and
Allah # knows best.

21 Sahih al-Bukhari.
22 Al Imran 3: 160.
23 Musnad Ahmad.
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Etiquette of Saying Insha’Allah
=2

|n verses 22-24, the surah addresses speaking without know-ledge or
evidence and also etiquette:
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Some will say concerning them: ‘They were three and their dog, the
fourth’; and some will say: ‘They were five, and their dog, the
sixth’—all this being merely guesswork; and still others will say:
‘They were seven, and their dog, the eighth.’ Say: ‘My Lord knows
their number best. Only a few know their correct number. So, do not
dispute concerning their number, but stick to what is evident, and do
niot question anyone about them.’ (al-Kahf'18: 22)
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And never say about anything: ‘I shall certainly do this tomorrow’
(al-Kahf 18: 23)
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unless Allah should will it. And should you forget (and make such a
statement), remember your Lord and say: ‘I expect my Lord to
guide me to what is nearer to rectitude than this.” (al-Kahf'18: 24)

Verse 22 of the surah begins with a comment on the debate around how
many Sleepers there were. Allah 3% observes that some say there were three
and their dog was the fourth and others say there were five and their dog
was the sixth, but all of this is estimation without knowledge. Allah 3% then
observes that some say they were seven and the dog was the eighth, and say
my Lord is aware of their number. The fact that Allah 3 negates the
suggestions of three and five but remains silent on seven has meant the bulk
of Muslim scholars have agreed that they were seven in number. We have
seen previously the accounts of the Seven Sleepers of Ephesus. Our history
books mention that Christian groups debated with regards their number, but
Allah’s % silence on seven here affirms that they were seven in number.

Speaking without Knowledge

Allah 3 then says to the Prophet % that He knows their true number and to
not argue with the disbelievers except for an argument with evidence
(zahir). There are two main opinions as to what zahir means: the first that
the Prophet % should not argue with them without solid knowledge. So to
argue or debate, you must have knowledge or else remain silent. This is one
of the constant themes of Surah al-Kahf; Allah 3% warns us that we must
speak with knowledge or don’t speak at all. He criticizes those who speak
without knowledge and chastises those who say about Allah 3§ that which is
not true. This is a very important point for us, especially those of us living
in lands with majority non-Muslim populations. Not everybody is qualified
to give dawah verbally. We can all give dawah by our actions and we can
preach at a basic level what we know, but not everyone is qualified to
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respond to argumentation. Hence Allah 3 says here to not debate unless
you have knowledge of what.you are debating. This is one valid
interpretation for this.

A second interpretation is zahir meaning ‘outer’ (as op-posed to batin,
or ‘inner’). This is a beautiful point in which the Prophet % is being advised
to not make his argumentation emotional so that it seeps into his heart and
affects him psychologically by depressing him. As we know, when we
argue in a manner that enters our heart, it affects our life and is constantly
on our mind, making life difficult. The Prophet % is being told to debate an
outer debate, as this matter of the Sleepers of the Cave and their details of
how many they were is a frivolous issue. This also shows us that the one
giving dawah knows that not every issue has the same priority.
Furthermore, the Prophet % is advised to not dispute this matter because he
has certain knowledge from Allah 3% whereas they do not. Here again, the
issue of knowledge and certainty arises. Allah 3 tells us in the Qur’an to
ask people of knowledge if we don’t know.2* In Surah al-Kahf, Allah 3
says to not ask these-people with regards the Sleepers because they do not
know. From this we learn that when we face a dilemma and don’t know the
answer to something Islamic, we must go to the people of knowledge. Our
Prophet % is told here wala tastafti, literally, do not get a fatwa from them
because they have no knowledge and Allah has told you that which is
certain.

The Etiquette of Saying Insha’Allah
In verses 23 and 24, Allah 3§ then states:
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And never say about anything: ‘I shall certainly do this tomorrow’
(al-Kahf 18: 23)
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unless Allah should will it. And should you forget (and make such a
statement), remember your Lord and say: ‘I expect my Lord to
guide me to what is nearer to rectitude than this.” (al-Kahf'18: 24)

This is a very profound verse and its reason for revelation is tied to the story
of why Surah al-Kahf was sent down. If we recall from earlier chapters, the
Quraysh had come to the Prophet # asking about the People of the Cave,
and the Prophet % had confidently responded that he would give the answer
the following day. He had assumed our Lord would send the revelation and
so did not say insha'Allah. For this reason, the revelation was delayed by
two weeks, and when it finally came down, our Lord lightly chastised the
Prophet 3. The message is that wahi, or divine revelation, does not come
down on demand and it is not the prerogative of the Prophet % to state when
it will come. Rather, it is Allah 3 who will send it down when He wants to
send it down. Subhandllah, if this is what is our Prophet % is told, then
what about us? Allah 3 is teaching us adab, the manners we should have
before Him. It teaches us who is the Lord and who is the one the Lord is
controlling, who is the Rabb and who is the marbib.

Our Prophet % assumed that the question has been asked so the answer
will come the following day, an assumption that he should not have made.
So Allah 3% says here, do not say something will happen without saying
insha’Allah. This is common etiquette that we are all aware of now; we
never speak about something we want to do in the future except that we add
on insha’Allah. For example, we say ‘insha’Allah, 1 will go for Hajj next
year’ or ‘insha’Allah, 1 will begin a degree next year’. Whether next year or
next month, or tomorrow, we must add on insha’dllah. This is proper
etiquette with Allah 3%. Note that we only add insha'Allah with regards to
an act we are going to do in the future with certainty. If it is something we
are not certain about, then there is no need to add insha’A4llah. For example,
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if we say, ‘I don’t know if I am going to do it or not’, then there is no need
to say inshd'Allah. Or if we mention a plan without the actual action, such
as ‘I plan to go for umrah’ in general terms without specifics then there is
no need to add insha’dllah. If somebody asks, ‘are you going to go for
umrah next year?’ and we respond, ‘I plan to go’, there is no need to add on
insha’Allah because you are referencing the plan in your heart, which is
current and now. However, if we say, ‘I will go next year’, then we must
say insha'Allah. There is a difference between narrating the current
circumstance and stating something you will do in the future with certainty.
At this point, it is also worth commenting that often many brothers and
sisters mistake their use of insha'dllah and use it in the wrong context.
"There is no need to say insha’Allah when you give a response to something
current, and right here and right now. If someone asks, ‘What’s your name?’
we don’t say ‘Fatimah, insha’Allah’! We don’t need to say it for something
current; insha’Allah is for things that have to do with the future, and this is
what Allah 3 is telling us here.

Another point of figh here is that if we ever make a gasam, or oath, in
the name of Allah ¥, then it is advised to say insha'Allah. Whatever the
reason you may have made the oath, such as saying ‘wa Allahi T will fast
for a month’, add on insha'Allah because if you say insha’AllGh and are not
able to fulfil the oath then you will not be required to pay the penalty for
breaking an oath. Therefore, any time you take an oath, it is always
encouraged to say insha’Allah at the same time. It will not work if you say
insh@’Allah later, it has to be at the time of the oath. In the case of a
statement of certainty, such as ‘Tomorrow I am going to come to your
house’, if one forgets to say ‘insha’dllah’ and only remembers later, it is
encouraged to verbalize the ‘insha Allah’ when you remember. As verse 24
of Surah al-Kahf says, ‘And should you forget (and make such a statement),
remember your Lord’; Allah 3 is saying never be forgetful of Me,
whenever you forget about Me remember Me again, and make dua’. This is
similar to when we are eating and forget to say bismillah but remember
later and say it as soon as we remember. But this does not work for gasam

or oath; insha’'Allah must be said at the time of the oath for the ‘insha
Allah’ to be valid.
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Verse 24 then concludes: ‘and say: “I expect my Lord to guide me to
what is nearer to rectitude than this.”” The reference here is when the
Quraysh came to ask about the Ashab al-Kahf and they wanted two or three
facts, Allah # revealed two pages of detail. And this is the remarkable
point, that they wanted a little bit and they got back a lot. There is also a
beautiful miracle here: the delay the Prophet % faced in receiving the
revelation, although it caused tension for him at the time—being unable to
respond to the Quraysh for two weeks—it shows us that the Qur’an is not
the speech of the Messenger #%. He was not sitting at home composing
verses, because if that had been the case then he would have presented them
with his revelation the next day. The fact that he has to wait for fifteen days
demonstrates that he is not the author of the Qur’an, and that it is not in his
control. Then when the story came, it silenced the Quraysh because the
amount of detail given was much more than even the Jews of Madinah gave
them. In fact, the Qur’an refuted what the Jews of Madinah had said
regarding the number of the Sleepers—three and five—and established they
were seven. The Qur’an also established the Sleepers slept 300 years.
Imagine the astonishment of the Quraysh following their fifteen day wait,
when they found the revelation that came was far more powerful than
expected.

24 al-Nahl 16: 43.
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8

The Qur’an and Companions as
Protection

=2

We continue with verse 25 of Surah al-Kahf. Here Allah 3§, after
mentioning the difference of opinion about the number of Sleepers in
the cave, then mentions a difference of opinion over how long they slept.
Here is really the ijaz, the miracle, of the Qur’an: that the people who asked
about the cave and the Sleepers were themselves ignorant of their number.
Yet, they wanted to challenge the Prophet % to see if he knew anything
about the People of the Cave:
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They remained in the Cave for three hundred years; and others
added nine more years. (al-Kahf 18: 25)
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Say: ‘Allah knows best how long they remained in it, for only He
knows all that is hidden in the heavens and the earth. How well He

sees; how well He hears! The creatures have no other guardian than
Him; He allows none to share His authority.” (al-Kahf 18: 26)
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(O Prophet), recite to them from the Book of your Lord what has
been revealed to you for none may change His words; (and were

you to make any change in His words) you will find no refuge from
Him. (al-Kahf 18: 27)
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Keep yourself content with those who call upon their Lord, morning
and evening, seeking His pleasure, and do not let your eyes pass
beyond them. Do you seek the pomp and glitter of the world? Do
not follow him whose heart We have caused to be heedless of Our
remembrance, and who follows his desires, and whose attitude is of
excess. (al-Kahf 18: 28)
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And proclaim: ‘This is the Truth from your Lord. Now let him who

will, believe; and let him who will, disbelieve. We have prepared a
Fire for the wrongdoers whose billowing folds encompass them. If
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they ask for water, they will be served with a drink like dregs of oil
that will scald their faces. How dreadful a drink, and how evil an
abode! (al-Kahf 18:29)
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As for those who believe and do good, We shall not cause their
reward to be lost. (al-Kahf 18: 30)
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They shall dwell in the Gardens of Eternity, beneath which streams
flow. There they will be adorned with bracelets of gold, will be
arrayed in green garments of silk and rich brocade, and will recline

on raised couches. How excellent is their reward, and how nice their
resting-place!’ (al-Kahf'18: 31)

Not only did Allah # respond as to who the People of the Cave were, He
told the People of the Book of their own opinions and debates as to whether
they were three, five or seven Sleepers, and also He told them their own
opinions about the number of years the Sleepers slept. After listing them,
Allah 3 then resolves these differences of opinion. And so Allah 3% shows
the perfection of His knowledge; the people dare challenge Him about His
knowledge, and He not only resolves their conflicts but further reveals even
what they did not know '

In verse 25, Allah 3 established the Sleepers stayed in their cave for
300 years, observing that others added nine years to get a total of 309.



Some of our scholars have pointed out that 300 years in the Gregorian
calendar is 309 years in the Lunar calendar. Both time periods are exactly
the same. Again, this clearly shows us the precision of Allah #. Converting
Solar calendar years to Lunar calendar years is knowledge that the average
Arab would not possess at the time.

Verse 26 then states:
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Say: ‘Allah knows best how long they remained in it, for only He
knows all that is hidden in the heavens and the earth. How well He

sees; how well He hears! The creatures have no other guardian than
Him; He allows none to share His authority.’ (al-Kahf 18: 26)

Allah 3% observes that He knows how long they stayed. This is because, as
mentioned before in the accounts of the Seven Sleepers of Ephesus, the
People of the Book, as stated by the monk who wrote the account, actually
said 370 years. As such, there is even a controversy surrounding the
duration of the sleep. Accordingly, Allah % says He knows how long they
stayed and He has complete knowledge of everything in the heavens and
earth, adding absir bihi wa-asmi’ (How well He sees; how well He hears!)
This is known as sighat al-taajjub (formula of wonder); we are called upon
to be amazed at Allah’s 3 sight and Allah’s 3 hearing. He sees all and He
hears all, they have no one that they can turn to for protection besides Him
and none share the right of power and legislation other than Allah 3. By
this ayah, Allah 8 is telling the People of the Book and the Quraysh that
given the fact He knows so much about the People of the Cave, it
demonstrates that only Allah ¥ is ‘Allam al-Ghuyib (Knower of the
Unseen). Only Allah 3 is truly divine and worthy of worship. That Allah %
is the Most Powerful means they should be turning to none but Him for
their needs.
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Benefits of the Story of AShéb al-Kahf

This concludes the story of the People of the Cave, following which two
points are mentioned that go back to the main benefits of the story. Verse 27
states:
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(O Prophet), recite to them from the Book of your Lord what has
been revealed to you for none may change His words; (and were

you to make any change in His words) you will find no refuge from
Him. (al-Kahf 18:27)

Allah % tells us how the People of the Cave were saved, and then He
derives two benefits for us when we need to be saved as well. He has
already told us to turn to Him, so what else can we do? Verse 27 tells us we
must recite from the Book of Allah %. Scholars say that just like Allah 3§
protected the Sleepers through the cave, the Book will shelter us in a similar
manner. As soon as the story of the Sleepers concludes, Allah 3 tells the
Prophet % to recite His book in the very next verse. As such, there is an
indication that our protection—our metaphorical cave—will be by reciting
the Qur’an. And this is exactly what our Prophet % did when he went on the
Hijrah. He recited the Qur’an as he left and it literally blinded the Quraysh
such that they could not see him. And there are many other instances of the
Prophet % reciting the Qur’an to seek the protection of Allah 3.

Verse 27 concludes, lad mubaddila li-kalimatihi wa-lan tajida min dinihi
multahadan, nothing will change the speech of Allah 3, unlike the stories
of the People of the Book that keep on changing; like the disputed number
of Sleepers. The speech of Allah % never changes and therefore you will
never find a protector other than Allah 8. This then is the first point: when
in trouble, turn to the Qur’an for protection.



Another point of benefit from the story of the People of the Cave is the
virtue of having good companionship. The People of the Cave were a
group, they were not alone. Believers gain help from the other believers;
they seek help from Allah 3 for their brothers and sisters. Verse 28 states:
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Keep yourself content with those who call upon their Lord, morning
and evening, seeking His pleasure, and do not let your eyes pass
beyond them. Do you seek the pomp and glitter of the world? Do
not follow him whose heart We have caused to be heedless of Our

remembrance, and who follows his desires, and whose attitude is of
excess. (al-Kahf 18: 28)

Our Prophet #% was told be patient in staying with those who are making
du@a’ to Allah % in the mornings and in the evenings. It is said that an
incident happened before this verse came down: Umayyah ibn Khalaf and
some of the leaders of the Quraysh gave an ultimatum to the Prophet % that
if he got rid of Bilal, Abd Dharr and ‘Abdullah ibn Mas'id, then the leaders
of Quraysh would join the Prophet #. Bilal and the others were considered
to be of low class by the leaders of Quraysh and by joining the Prophet %
they did not want people to say that we are associating with riff-raff. In
response, Allah 3 revealed multiple verses, and this is one of them; the
Prophet % was warned against giving mind to this idea. In this verse he is
told wa sbir nafsaka, be patient whatever the cost. Whether people ridicule
you, make fun of you, perhaps even some of the Sahabah may test your
patience, you need to be patient with those who make dua’ to Allah 3§ in
the morning and in the evening (i.e. constantly). Such people are always
praying to Allah 3, and they only seek His pleasure. The verse continues,
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wa-la tadu aynaka anhum turidu zinata l-hayati d-dunya; don’t move your
gaze beyond this group who pray, don’t even look at the others. Focus your
gaze towards the quality over the quantity. Don’t look at the finery or
prestige, in case you might want the beauty of this world, rather look at the
iman and the tagwa.

A very important and beneficial point here is that often we read the
Qur’an and see something addressed directly to the Prophet #%. We may not
understand why Allah 3 might say this particular thing to the Prophet %
when we know that he could never be guilty of such a thing. For example, a
verse comments that if he dares invent a lie against Allah 3, yet we know
that the Prophet 3 would never invent a lie. Another verse says to the
Messenger #% that if he is in doubt about what has been revealed to him then
go ask the People of the Book. However, we know that the Prophet % is
never in doubt. The average person who reads these types of verses may get
confused. For example, here in verse 28 of Surah al-Ka#f it says, ‘Do you
seek the pomp and glitter of the world? Do not follow him whose heart We
have caused to be heedless of Our remembrance, and who follows his
desires, and whose attitude is of excess.’ It implies the Prophet % was
tempted by the adornments of the Quraysh and willing to dispense with
companions like Bilal and ‘Abdullah ibn Mas'iid, but this never happened.
Such phrasing is merely a manner of eloquence; while the Prophet % is
addressed directly, the real intent of the verse is us.

This is an eloquent device of rhetoric that we need to understand. Many
times in the Qur’an, the Prophet % is addressed but we are the intended
audience: he is being used to get the message to us. Sometimes he is
addressed personally, and that too is obvious. But in this case, Allah % is
giving us the message through the Prophet % to not be deceived by the
finery, the zinah, the outer appearance. Stay with the righteous, and that is
where Allah % will protect you. This is why our Prophet # said Allah #
will help us through those of us who are meek. Allah 3 is Qawrl and 4ziz,
He will not allow the mighty to trample the weak unjustly. Verse 28
concludes, ‘Do not follow him whose heart We have caused to be heedless
of Our remembrance, and who follows his desires, and whose attitude is of



excess.” Two groups are separated by this verse: those making dua’
moming and evening and the other which does not even remember Allah 3§
and follow their desires. There is a great contrast between the two.

Free Will and the Reward and Punishment of Allah

After presenting the story of the People of the Cave, Allah # then says in
verse 29:
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And proclaim: This is the Truth from your Lord. Now let him who
will, believe; and let him who will, disbelieve. We have prepared a
Fire for the wrongdoers whose billowing folds encompass them. If
they ask for water, they will be served with a drink like dregs of oil
that will scald their faces. How dreadful a drink, and how evil an
abode! (al-Kahf'18: 29)

They made a challenge and asked for evidence, and Allah 3 presented it.
The truth is from the Lord and it is left to them to decide whether to accept
or reject it. This is a very important verse for this point; it proves that we as
Ahl al-Sunnah wa al-Jamaah believe in a type of free will, but not ultimate
will. We are not robots. Allah % has given us an element of free will, even
though that free will is, of course, controlled by Allah % via gadar or
predestination. Nothing can happen without gadar. There are verses in the
Qur’an that affirm free will and there are verses that affirm Allah’s 3
complete control over creation. Both of these verses go hand in hand and
this is the ‘Sunni’ doctrine. It is in contrast to the extremist groups, of
which one said Allah # controls us like robots and we are like leaves in the
wind, but this is false. Another group said Allah 3 has no control over us
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and we can do as we please, but this is also false and a type of disbelief. In
line with Ahl al-Sunnah, a simple way of phrasing this is that Allah # has
given us will but His will is above ours.

In ayah 29, Allah 3 essentially says to the Quraysh: ‘here is the
evidence you wanted, if you want to believe it go ahead, and if you want to
reject it go ahead.” There are also threats and punishments presented in the
surah, which is very common in the Qur’an, but never does Allah 3%
threaten except that He also promises His rewards. Never does Allah 3 talk
about His adhab (punishment) without also talking about his rahmah
(mercy). This is the logical way of Islam, a carrot and stick method. We
need to be both frightened and encouraged; Allah # mentions here the
punishments of the Fire of Hell for those who reject, a Fire that will envelop
them, and if they want water to relieve their distress they will be given an
oil-like drink that will burn their faces even more.

Then in verses 30 and 31, Allah 3 mentions the rewards of Jannah:
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As for those who believe and do good, We shall not cause their
reward to be lost. (al-Kahf 18: 30)
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They shall dwell in the Gardens of Eternity, beneath which streams
flow. There they will be adorned with bracelets of gold, will be
arrayed in green garments of silk and rich brocade, and will recline
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on raised couches. How excellent is their reward, and how nice their
resting-place! (al-Kahf 18: 31)

The good deeds of the righteous will never to go to waste. Verse 31 adds
that the luxuries they will experience in Jamnah include gardens with
streams, luxurious clothing and jewellery and reclining on couches. This is
in stark contrast to the punishments of the Hellfire.

The punishments of Hell and the rewards of Paradise, or Jannah, are a
constant motif of the Qur’an. A very common question asked by non-
Muslims and Muslims is why the punishment, or the adhab, is so severe?
The Fire, boiling water, etc. are severe punishments, why can’t Allah 3 just
forgive? Many religions criticize Islam both for the strictness of the
punishment and for the pleasures of Paradise; the gardens, rivers and the
hir (maidens). As for the punishments, a hadith in Sahth Muslim explains
some of the wisdoms behind them:

Anas ibn Malik reported Allah’s Messenger % as saying: Allah, the
Exalted and High, would say to one who shall have to undergo the
least torture (on the Day of Resurrection): Would you like to go as
ransom if you had all worldly riches; he would say: Yes. Allah
would say to him: When you were in the loins of Adam, [ demanded
from you something easier than this that you should not associate
anything with Me. (The narrator says): I think He also said: I would
not cause you to enter Hellfire but you defied and attributed Divinity
(to others besides Me).25

This gives us some of the wisdom behind the harsh punishment. For
example, suppose your mother asked you for water while you are in the
kitchen, and you were to refuse. Everyone would know that it is a
significant refusal; she’s your mother who gave you her love, your life and
absolutely everything, so how dare you say ‘no’ to her for such a simple
request? If you think that your mother has so little right over you that you
can deny her just a glass of water, people will say how dare you not answer
that call? All that Allah # wanted in return is that you acknowledge Him
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and don’t worship others besides Him. Allah 3 set up all the evidence, gave
us our intellect, the Qur’an, the Prophet % and our fitrah. Everything is
telling us there is one God and we should worship Him, yet we insist on
turning away from our intellect, our nature and from the Qur’an. Rather, as
Allah 8 says, we live like cattle, or worse than cattle:

And certainly, We have created for Hell many of the jinn and
mankind; they have hearts with which they fail to understand; and
they have eyes with which they fail to see; and they have ears with
which they fail to hear. They are like cattle—indeed, even more
astray. Such are utterly heedless.26

After all Allah % has given us, if we still insist on rejecting so completely,
then the punishment makes sense.

As for the rewards of Jannah, no doubt many of the rewards are
physical in nature. However, there are rewards that are other than physical
and these are the greatest rewards of Jannah. They are to have that
connection with Allah #: to look at Him and to hear His speech, and these
are not the physical pleasures of this world. Furthermore, there are
pleasures beyond the physical; as Allah & says, ‘Therein they shall get
whatever they desire; and with Us there is even more.’2’ Some people will
want things that are other than physical, and they will be granted it. There is
the famous hadith regarding this:

Abu Hurayrah reported that the Prophet % was speaking about the
people of Paradise one day when a Bedouin was present. He
described how a man of the people of Paradise will ask his Lord’s
permission to grow some plants. (In Arabic, the past tense is used
here to show that this will undoubtedly happen). Allah will ask him,
‘Do you not already have all that you want?’ He will say, ‘Yes, but I
like to grow things.” So he will go and plant his seeds, and within
the blinking of an eye they will grow, ripen, be harvested and piled
up like mountains. Allah will say, ‘Here you are, O son of Adam,
nothing makes you satisfied!” The Bedouin said, ‘O Messenger of

72



Allah, you will find that he is either from Quraysh or the AnSar, for
they are the ones who like to grow things; we don’t like to grow
anything!® The Prophet % smiled broadly.2

This hadith illustrates a joy not mentioned in the Qur’an but specific to
people’s wishes. Allah #§ is telling us generic joys. Furthermore, much as
people may question or even mock, they cannot deny their own human
nature. When Allah 3 blesses people with wealth and status, they build
their own mansions and palaces, they have their swimming pools, jacuzzi,
greenery. They enjoy this dunya exactly as Allah % has described Jannah.
Human nature is that every person of wealth will build as Allah 3 has
described: ‘Gardens, beneath which streams flow’. Buildings, greenery and
water is ingrained in us, and so Allah 3§ speaks to us in a language we all
understand. Jannah is far more than this, yes, so let us not feel embarrassed
about its descriptions. It is what Muslims and non-Muslims alike all want.
As for the punishments of Jahannam (Hell), Allah 3 is the Mighty, al- 4ziz,
and the Wise, al-Hakim, and He only requires from us that we acknowledge
Him and worship Him. Yet, if somebody insists on turning away from
everything, then he is deserving of the punishment. Thus we conclude with
the story of the Sleepers of the Cave in Surah al-Kahf.

25 Sahih Muslim, 2805.
26 Al-Anf7:179.

27 Qafs0: 35.

28 Sahih Bukhari, 6965.
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9

The Man With the Two Gardens I
2

ln this chapter we move on to verse 32 of Surah al-Kahf, continuing until
verse 38:
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(O Muhammad), propound a parable to them. There were two men
of whom We bestowed upon one of the two vineyards, surrounding

both of them with date-palms and putting a tillage in between. (al-
Kahf 18: 32)
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Both the vineyards yielded abundant produce without failure and
We caused a stream to flow in their midst (al-Kahf 18: 33)
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so the owner had fruit in abundance and he said to his neighbour,
while conversing with him: ‘T have greater wealth than you and I am
stronger than you in numbers.’ (al-Kahf 18: 34)
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Then he entered his vine-yard and said, wronging himself: ‘Surely, I
do not believe that all this will ever perish. (al-Kahf 18:35)
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Nor do I believe that the Hour of Resurrection will ever come to
pass. And even if I am returned to my Lord, I shall find a better
place than this.’ (al-Kahf 18: 36)
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While conversing with him his neighbour exclaimed: ‘Do you deny
Him Who created you out of dust, then out of a drop of sperm, and
then fashioned you into a complete man? (al-Kahf'18: 37)
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As for myself, Allah alone is my Lord, and I associate none with my
Lord in His Divinity.’ (a/-Kahf 18: 38)

In the previous verses, after finishing the story of the People of the Cave,
Allah 8 mentions the rewards for the people of Jannah, or Paradise, and
the punishments for the people of Jahannam, or Hell. Allah 3 mentions
that the people of Jannah will get ‘Gardens of Eternity, beneath which
streams flow’.2? So Allah % mentions the real Jannah, and immediately
after He narrates another story about a Jannah that is not necessarily fake
but is not permanent, like the Jannah of the Hereafter. This is a story about
an earthly Jannah and how many can become deceived by such jannat. This
is the second of the four stories in Surah al-Kahf, and one that deals with
the fitnah, or trial, of the temporary Jannah and its pleasures in the dunya.
The first story, of the Sleepers of the Cave, was about the fitnah of
religion, this second story concemns the fitnah of money or the jannat of this
world and living in the zukhruf, zinah or adornments of the world around
us. It begins with, ‘Give them a parable’; this is another example or parable
presented by Allah 3. The Qur’an is full of ways of addressing our
intellect. Sometimes Allah % commands, sometimes He threatens,
sometimes He promises and sometimes He tells stories. Each are different
methods Allah 3 employs to impart the point to us. If we don’t pay heed to
one method, we may pay heed to another. Allah % uses every single
technique, and of the most effective techniques is the narration of stories.

The Man with the Two Gardens
In verse 32, Allah 3 says:
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(O Muhammad), propound a parable to them. There were two men
of whom We bestowed upon one of the two vineyards, surrounding
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both- of them with date-palms and putting a tillage in between. (al-
Kahf18: 32)

The parable presented is of two men, one of whom has been blessed with
two luxurious gardens of grapes, the most precious, delicate, prized and
expensive fruit. Allah 3 gave one of the men the best fruits, and not just
one garden, but two. And Allah % surrounded the delicate grape vines with
a protective border of strong date palms. So, the garden was positioned in a
manner that is most beneficial for the man. Furthermore, between these two
gardens there were yet other crops in addition to the grapes and dates,
which are of the two most essential fruits and most important crops known
to man. Verse 33 continues:
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Both the vineyards yielded abundant produce without failure and
We caused a stream to flow in their midst (a/-Kahf 18: 33)

What a beautiful arrangement the gardens were. Both of these gardens
would always yield maximum output with no shortage, loss or pestilence. A
farmer fears most that something might happen to harm his crop, yet Allah
3 says not only did He give the man the best quality of produce, but He
also gave him the best quantity. Furthermore, Allah 3§ says that between all
this He caused a stream to gush forth, such that the man does not even have
to irrigate his gardens or pray for rain, the water is there for him. You
cannot imagine a better arrangement: the best fruits, the best quality, the
best quantity and water flowing without having to do anything. Verse 34
adds:
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so the owner had fruit in abundance and he said to his neighbour,
while conversing with him: ‘I have greater wealth than you and I am
stronger than you in numbers.’ (al-Kahf 18: 34)

Wa-kana lahi thamarun means that he had thamar, or wealth beyond his
gardens of fruit. He was not just a farmer, he had riches beyond it whether
these were horses, carriages or gold and silver. This man had everything a
man might want in that era, and he had the best of it. What did all of this
wealth cause him to feel? Allah 3 says: ‘he said to his neighbour, while
conversing with him: “I have greater wealth than you and I am stronger
than you in numbers.”” Conversing with his companion, he boasts of
having more wealth (aktharu minka malan) and nobler children (wa-a azzu
nafaran). He claims to have better status and a larger, mightier family.

Notice here that throughout all of these verses Allah 3§ very beautifully
states all that He has given this man, yet now the man comes along and says
‘T, whereas Allah 8 has been saying ‘We’, to confirm that the bounty is all
from Him. Now the man is cutting off all recognition of Allah’s % bounty,
and instead ascribes it to himself, using the first person pronoun ‘I". This is
how feeble-minded people are, they assume that this is ‘my’ intelligence,
‘my’ degree, ‘my’ hard work, ‘my’ education, ‘my’ corporation, ‘my’
effort, yet do not take into account that they would be nowhere without
Allah % having facilitated all of this for them. Also notice, the man
assumes that the wealth he has makes him a better person than his
companion and he becomes boastful and arrogant. We know that the sin of
arrogance is of the worst sins of Islam.

In verse 35, Allah % then pitifully describes his status:
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Then he entered his vineyard and he was only wronging himself,
and said: ‘Surely, I do not believe that all this will ever perish.’ (al-
Kahf'18: 35)

Here he is mightily prancing around and Allah % says he was only
wronging himself. While the man thinks he’s better than his companion,
and is wronging his companion by belittling him, he has not harmed anyone
other than himself. In his arrogance and delusion, he thinks he is mighty,
yet he is the of the worst; as Allah % says, he was wronging himself. He
further adds that he does not think his gardens will ever perish; how can all
this wealth ever be gotten rid of? Here he made yet another fatal mistake;
he assumed that just because he’s wealthy now he will forever remain
wealthy, and just because he’s healthy now he will forever remain healthy.
Three verses before Allah 3 established the eternal garden of Jannah
beneath which rivers flow. Yet here the man is saying abada and assuming
his little Jannah on earth will be eternal.
The man then adds in verse 36:
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‘Nor do I believe that the Hour of Resurrection will ever come to
pass. And even if I am returned to my Lord, I shall find a better
place than this.’ (al-Kahf 18: 36)

Now he has committed yet another heresy. After first assuming his wealth
will last forever, he then becomes so engrossed in his wordly Jannah that he
doesn’t even care about the religion. He claims he doesn’t think that the
Day of Judgment will ever happen and that there is another Jannah, rather
all life is here, Furthermore, the epitome of his arrogance is then revealed
when even on the supposition that there may be a Day of Judgement, he
believes he will find something even better to live in, even better than all
that he has. This poor man, this miskin, thought that if you are rich in this
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world, if you are healthy and wealthy now, this means Allah % loves you.
But Allah % gives this dunyi to the righteous mu min and the impious
fasig, to the Muslim and the kdfir; He gives it to everyone. Allah $ says in
the Qur’an that He gives of the blessings to all groups. This dunya is not the
test that Allah % loves you, rather it is the next world that determines this.

In response to the man’s assertions, his companion then says in verses
370 38:
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While conversing with him his neighbour exclaimed: ‘Do you deny
Him Who created you out of dust, then out of a drop of sperm, and
then fashioned you into a complete man? (al-Kahf 18: 37)
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As for myself, Allah alone is my Lord, and I associate none with my
Lord in His Divinity.’ (al-Kahf 18: 38)

Notice here that his friend has just been insulted, being told that the one
with the gardens is wealthier and better. When something like this happens
to us we immediately want to defend ourselves, this is our ego. However, he
is silent when he is insulted and is willing to swallow that. But when the
man begins to insult Allah 3, his righteous companion cannot stand by.
When Allah % is mocked and the Day of Judgment is being denied, then he
responds because that is when his 7man is being threatened. In his response,
akafarta can have two meanings: The word ‘kafara’ is often translated as
rejecting Allah &, but this is in fact one of the two meanings of the term.
The other meaning is to be ungrateful to Allah 8 and that is why in the
Qur’an ‘kufr’ has two opposites. The first opposite of kuf¥ is iman and the
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other opposite is shukr (thankfulness). As the Qur’an says: ‘4nd
[remember] when your Lord proclaimed, “If you are grateful [shakartum),
will surely increase you [in favour]; but if you are ungrateful [kafartum],
indeed, My punishment is severe.”30

In the context here, the primary meaning of akafarta is to question how the
man can be so thankless: ‘are you so ungrateful to the One who created you
from dust and then from this drop of sperm He made you into a man?’ What
is the point of saying it in these terms? The point is to humble this man and
bring him back down to earth. The implication is: who do you think you are
that you are arrogantly assuming you’re better than everybody else? You
and we all come from dust, turab. As the Messenger % said, ‘The people
are all the children of Adam and Adam was created from dust.’>! And you
come from a nutfah, a drop of fluid that disgusts you such that if it falls on
your garment you wash it off. This is your origin, and now here you are
arrogant and mighty, thinking that just because you have a Jannah in this
world you are better than other people. Out of this furab and then out of
nutfah Allah 3% has made you into this beautiful perfect human being and
He has given you all that you have, so be grateful.

The companion continues: ‘As for myself, Allah alone is my Lord, and I
associate none with my Lord in His Divinity.” Some may ask what partners
this man associated with Allah 3, as we have not heard of any paganism or
idol here. However, by attributing this garden to himself the man made
himself an idol besides Allah 3%. Allah 3% says it is He who gave the garden
and made it rich and abundant, yet the man uses ‘I’ and attributes it to
himself. This is his shirk; to associate it to himself and to claim his efforts
to be the fruits of all that he has. And so his companion says that he will
never commit any shirk.

In the following chapter we will continue the discussions on the man
with the two gardens.

29 Al-Kahf18:31.
30 Ibrdhim 14:7.
31 Al-Tirmidhf.
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The Man With the Two Gardens 11
=

I n the previous chapter we explored the many sins of the man with the two
gardens. Of his biggest sins was that he challenged Allah’s 3 authority to
resurrect the dead and to have a Yawm al-Qiyamah, or Day of Resurrection.
Also of his crimes was that he ascribed all of his wealth to himself and he
looked down on his companion (some scholars suggest it may have been his
brother) simply because he didn’t have the same wealth. So, the man also
committed the crime of arrogance. In this chapter we will see how the
man’s arrogance and sins are punished by Allah 3 in verses 39-44:
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(His companion continued) ‘When you entered your vineyard, why
did you not say: “Whatever Allah wills shall come to pass, for there

is no power save with Allah!” If you find me less than yourself in
wealth and children (al-Kahf 18: 39)
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it may well be that my Lord will give me something better than your
vineyard, and send a calamity upon your vineyard from the heavens
and it will be reduced to a barren waste, (al-Kahf 18: 40)
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or the water of your vineyard will be drained deep into the ground
so that you will not be able to seek it out.” (al-Kahf 18: 41)
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Eventually, all his produce was destroyed and he began to wring his
hands in sorrow at the loss of what he had spent on it, and on seeing

it fallen down upon its trellises, saying: ‘Would I had not associated
-anyone with my Lord in His Divinity.” (a/-Kahf 18: 42)
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And there was no host, beside Allah, to help him, nor could he be of
any help to himself. (al-Kahf 18: 43)
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(Then he knew) that all power of protection rests with Allah, the
True One. He is the best to reward, the best to determine the end of
things. (al-Kahf 18: 44)

When his companion responds to him, he does it not in the order of the
man’s conversation but in the order of the greatest crime or sin he has
committed. Even though the man begins by boasting about himself being
superior to his companion, when his companion responds that is the last



thing he mentions. Being personally insulted is not what the companion is
concerned with, rather he is affronted by how the man dares to be
ungrateful to Allah 3. And so the companion first criticizes the man’s
rejection of Allah 3% as the source of his wealth, saying: ‘As for myself,
Allah alone is my Lord, and I associate none with my Lord in His
Divinity.32

Humility before Allah 8

He then responds to the man’s arrogance, stating that his wealth should
have led to humility:

E
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‘When you entered your vineyard, why did you not say: “Whatever
Allah wills shall come to pass, for there is no power save with

Allah!” If you find me less than yourself in wealth and children’.
(al-Kahf 18: 39)
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Allah % says in verse 35 that when the man entered his garden, he was
wronging himself and his arrogance got the better of him: ‘Then he entered
his vineyard and said, wronging himself: “Surely, I do not believe that all
this will ever perish’”. Accordingly, his companion tells him he should
have done the opposite when he entered the garden. Rather than ascribing
his garden to himself, using the pronoun ‘ana’ or ‘I', he should have been
in a state of humbleness and humility reciting , V#5336 mz sha’ allah la
quwwata illa billahi. Here, ma sha’ allah means ‘whatever Allah wills has
occurred (i.e. Allah has blessed me with this)’ and /a quwwata illa billahi
means ‘there is no power except the power of Allah’. This implies, ‘I didn’t
have the power to get this garden. It was not my effort, my wealth, or my
endeavours; all power is Allah’s 3 alone such that any power that was
needed to get this garden came from Him’.
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The phrase is a combination of two very common phrases: ma sha’

and the Qur’an, In one hadith:

Abii Dharr 4 narrated: Rasulullah # said to me: ‘Should I not guide
you to a treasure from the treasures of Paradise?’ I said, ‘Yes, O
Messenger of Allah.” He % said: ‘/a hawla wa la quwwata illa
billah, there is no might or power except with Allah,’33

Our Prophet % has also said that the phrase, /G hawla wa la quwwata illa
billah, is found under the throne of Allah 3§ and inscribed on one of the
doors that leads to Jannah. Hence, this is one of those phrases that we
should repeat and make a part of our ritual to remember Allah 3. It is
especially important when we feel a sense of ghuriir, a type of self-delusion
or self-grandeur, or when we feel hasad, or jealousy, towards another; these
are two very common problems amongst all of us. Sometimes we get
something new and flashy, like a new house or car, and we feel like we’ve
made it. If we feel this type of ghurir we should get rid of it by saying ma
sha’ allahu la quwwata illG billahi. We say these phrases to cleanse our
heart of that delusion. Indeed, this feeling of success only lasts for a week
or two then, given human nature, we crave something new and better than
that. Similarly, if we feel jealous or greedy for somebody else’s wealth, we
should also say /a hawla wa la quwwata illa billahi or the combined phrase,
ma sha’ allahu 1a quwwata illa billahi. And this has been narrated by many
of the Sahabah, that if we find ourselves feeling jealousy towards
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In another hadith on jealousy:

It was reported from Abu Umamah ibn Sahl ibn Hunayf that his
father told him that the Messenger of Allah % went out and they
travelled with him towards Makkah until they reached Shib al-
Khazzar in al-JuHfah. Sahl ibn Hunayf washed himself, and he was
a fair man with a handsome body and skin. ‘Amir ibn Rabi‘ah, the
brother of Bani ‘Ubayy ibn Kab, looked at him when he was
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washing, and said, ‘I have never seen anything like this, not even the
skin of a virgin in seclusion!’ (this was a metaphor for the intense
whiteness of his skin). Then Sahl suffered a seizure (an epileptic fit,
in which he fell to the ground). He was brought to the Messenger of
Allah % and it was said, ‘O Messenger of Allah, do you know what
has happened to Sahl? By Allah, he cannot raise his head and he
will not wake up.” He said, ‘Do you accuse anyone with regard to
him? They said, “Amir ibn Rabiah looked at him.” So the
Messenger of Allah % called ‘Amir and spoke angrily with him,
saying, ‘Would any of you like to kill his brother? If you see
something that you like, why do you not pray for blessing for it?’
Then he said to him (Amir), ‘Do ghusl for him.” So he washed his
face, hands, elbows, the soles of his feet and inside his izar (lower
garment) from a vessel, then that water was poured over him (Sahl)
—a man poured it over his head and back from behind, tilting the
vessel. This was done to him, then Sahl went on with the people and
there was nothing wrong with him,34

The Prophet % told ‘Amir ibn Rabi'ah that he should express barakta lahu
towards Sahl, meaning saying masha’Allah and baraka Allahu lak (may
Allah increase you in what you have). It’s also a very common phrase to say
masha’Allah tabarak Allah, and there’s nothing wrong with that. But
tabarak Allah is a praise of Allah 3, and what we’re supposed to do when
we feel jealous is to make dua’ that Allah 3 gives baraka in the other
person’s wealth: baraka Allahu lak. So if we feel jealous of someone, we
should say masha’Allah baraka Allahu lak, meaning may Allah 3§ give you
more baraka, or blessings. This gets to the root of the problem, which is for
you to make a dua’ for the one that you feel jealous towards. We are
supposed to say masha’Allah, baraka Allahu lak, 1a hawla wa la quwwata
illa billah. That is why our Prophet % asked why the Sahabah didn’t say
baraka Allahu lak (may Allah increase you in what you have). When we
make this dua’, jealousy will go away. Furthermore, the Prophet % said,
‘Any time a Muslim servant supplicates for his brother behind his back, the
Angels say: And for you the same.’33 So if we see someone with wealth or
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any blessing, we should make dug’ for them and Allah 3 will give us
exactly the same as well.

An issue arises here with regards to South Asian culture, where the
phrase /@ hawla wa 1d quwwata illa billah is always associated with
something negative—such that when it is said it is assumed something
terrible has occurred. I remember one of our brothers came to me asking
why when we hear the adhan at certain phrases we say la hawla wa la
quwwata illa billah. The brother believed this phrase is only said when you
hear terrible news. But the phrase is not inherently associated with a
calamity, even though it can be said at these times. Rather, it is a generic
phrase. Haw! means ‘change’and quwwa means power; so the phrase means
nothing will change unless Allah 3 wills it and nobody has the power to
execute the change unless Allah 3% has willed it. When we hear the adhan
saying hayya ala al-saldh (come to saldh) we are supposed to stand up and
walk to the masjid. The quwwa or power to stand will not come, that haw!
or change from sitting to standing will not come, until Allah 3 gives it to
us. That is why we say /a hawla wa la quwwata illa billah, that the change
and power will come when Allah 3 gives it to me. We also say it when we
feel ghuriir to remind ourselves that all of this is from Allah 3%.

A notable point here is the companion who is criticizing the man does
so by teaching him as to how the latter should have acted. A Muslim never
criticizes just by being negative and demeaning; rather, even in his
criticism, he is merciful and tender. The companion didn’t just say how
foolish or arrogant the man was, but he taught him the right goal. Wa-law-ia
idh dakhalta jannataka quita ma sha’ allahu 1a quwwata illa billahi.

The companion then goes to the third and final point. His first point was
on the man’s rejection of Allah 3§, the second on the man’s arrogance, the
third is on how the man demeans his companion. The companion responds
to all of these in the order that it deserves. Nobody likes to be belittled, so
he also defends himself. But even here there is an element of threat and
mercy. In verses 39 to 41, the companion says:
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‘When you entered your vineyard, why did you not say: “Whatever
Allah wills shall come to pass, for there is no power save with

Allah!” If you find me less than yourself in wealth and children (al-
Kahf 18:39)
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it may well be that my Lord will give me something better than your
vineyard, and send a calamity upon your vineyard from the heavens
and it will be reduced to a barren waste, (al-Kahf18: 40)
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or the water of your vineyard will be drained deep into the ground
so that you will not be able to seek it out.” (a/-Kahf 18: 41)

In the use of in tarani, i.e. ‘if you percieve’ or ‘if you find’, there is a sense
of the companion highlighting the man’s delusion. He did not say, ‘I am less
than you’ but ‘you perceive me to be less than you.” And this is a beautiful
way of phrasing it, as it implies Allah 3 knows the one who is higher and
‘the one who is lower. The companion continues to say that if the man feels
superior because the former has less money and children, Allah 3 might
give something better to the companion and take away the man’s garden.
He is being arrogant, but Allah 3 can reverse the situation. The man should
fear that Allah 3 might destroy him and his garden and cause all the land to
become completely infertile, or cause the water to disappear into the ground
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such that it cannot be extracted. Furthermore, even if Allah 3§ doesn’t bless
the companion with a better garden in this world, he hopes for a better
Jannah in the next world. The companion has full faith that if he is true to
Allah 3§ and persistent in ibadah that in the next life he will get his Jannah.

We know from hadith how much Allah 3§ despises kibr (arrogance) and
that people have no right to feel an atom’s weight of pride: ‘Abdullzh ibn
Mas'lid narrated that the Prophet 3 said: ‘“No one who has an atom’s-weight
of arrogance in his heart will enter Paradise.’3¢ Who then is the man to feel
pride? Allah 3% created him and all that he has and Allah 3 gave him all
that he has, and yet the man comes along and attributes it to himself. This is
why the sin of arrogance is such that if a heart has it that heart will not enter
Jannah. Allah 3% will forgive zina (fornication) and Allah 3 will forgive
khamr (alcohol). But the sin of kibr is a sin that is not befitting of a created
mortal, a human who is created from nutfah and from ¢in and alaq (a clot of
congealed blood). It is simply not befitting for such a person to feel
arrogance against Allah 3%.

The Punishment and Reward of Allah @

Just as the man and his companion are talking, Allah’s 3 punishment
comes into effect:
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Eventually all his produce was destroyed and he began to wring his
hands in sorrow at the loss of what he had spent on it, and on seeing
it fallen down upon its trellises, saying: ‘Would I had not associated
anyone with my Lord in His Divinity.” (al-Kahf 18: 42)
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And there was no host, beside Allah, to help him, nor could he be of
any help to himself. (al-Kahf 18: 43)
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(Then he knew) that all power of protection rests with Allah, the
True One. He is the best to reward, the best to determine the end of
things. (al-Kahf 18: 44)

Allah % says, wa-uhita bi-thamarihi (all his produce was de-stroyed), and
this is the height of eloquence. Allah % spends four verses describing the
man’s garden and all the ways in which He perfected it, and then He spends
two words describing its destruction without any details. Wa-uhita bi-
thamarihi implies the whole garden was surrounded, but Allah 3 doesn’t
give any detail of what it was surrounded by. Why does He do this?
Because this garden means little to Allah 3. It is Allah’s 3 qudra; all of the
garden is surrounded by His punishment and destroyed. Some say a fire
came, others say a tornado, but ultimately this is all irrelevant. Both men
are there and see the garden being destroyed. The owner begans to wring
his hands in regret at the loss of all he had spent on his garden, fa-asbaha
yuqallibu kaffayhi ala ma anfaga fiha. Furthermore, Allah 3 employs a
metaphorical expression as if to say the roof became the ground: fa-asbaha
yuqallibu kaffayhi ald ma ‘anfaqa fihd wa-hiya khawiyatun ala uriishiha.
The garden was collapsed in totality; the uriish, which is the roof, came
down to the ground and became completely empty.

It is at this point the man laments, wa-yaqilu ya-laytant lam ushrik bi-
rabbi 'ahadan (‘Would I had not associated anyone with my Lord in His
Divinity.”) That is when he realized his crimes, but as usual regret and
remorse after the adhab, or punishment, is of no use. Regret and remorse
must come before the adhab. Everyone will regret when they see the
punishment. Even Firawn, the worst person in the history of people, when
he saw the Angel of Death and the adhab of Allah % said, ‘J believe that
there is no god but Allah in Whom the Children of Israel believe, and I am
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also ome of those who submit to Allah.’¥’ And Allah % mocks him:
‘Aal’an?” (Now?) ‘Now you believe, although you disobeyed earlier and
were one of the mischief makers.’3® Similarly, here the man of the garden
after witnessing the adhab feels regret. The real test is whether there is
repentence to Allah % before that adhab.

In verses 43 and 44, Allah 3§ says:

@‘ ” 2l {\ﬁjd‘gjéu‘.,b_”ﬂ;- ‘3‘;1’)

And there was no host, beside Allah, to help him, nor could he be of
any help to himself. (a/-Kahf'18: 43)

L5 5 Al s

(Then he knew) that all power of protection rests with Allah, the
True One. He is the best to reward, the best to determine the end of
things. (al-Kahf 18: 44)

Here was the man saying aazzu nafaran, 1 have more children, I have an
army, [ am aziz. In return Allah 3§ says nobody could protect him when the
punishment came, nor could he defend himself. Allah 3 adds, hunalika I-
waldyatu li-llahi l-haqqi, this is where Allah’s 3 waldyah, meaning
protection, is truly shown. At times of ease the Muslim and the kafir enjoy
that ease, but at times of punishment and difficulty and when the duga’
needs to be answered, Allah’s 3 walayah is really shown. This is when the
mu’min (righteous) is separated from the kafir (disbeliever) and the fasiq
(sinner); hunalika, at that point in time.

Allah % then affirms in verse 44 that He is the One who has the best
reward and the best end result. The man with the garden was only looking
at circumstances at a particular point in time, believing himself better than
his companion. But the believing companion knew that in the end he will be
successful. That is what Allah 3§ is confirming in verse 44 when He says:
huwa khayrun thawdban wa-khayrun ugba. In this instance, ugbd means
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end result and thawdb means reward; Allah 3% has the best reward and the
best end result. The real winner is not the winner who is rich at one point in
his life, but the one who is wealthy and happy for eternity, and that is in
Jannah. The real winner doesn’t just look at one day, he looks at eternity,
and the only being that will give you that eternity is Allah 3&.

32 Al-Kahf18: 38.

33 AIl-Tirmidhi.

34 AHmad, al-Musnad, 3/486.
35 Sahih Muslim, 2732,

36 Sahih Muslim, 91.

37 Ytinus 10: 90.

38 Yinus 10: 91.
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11

The Criminal’s Book of Deeds
=

In the previous chapter we looked at the second fitnah in Surah al-Kahf,
which is the fitnah of wealth, as illustrated by the story of the man with
two gardens. Allah % then builds on that story with a parable in verses 45—
51, explaining in more detail what He means by the fitnah of wealth:
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(O Prophet), propound to them the parable of the present life: it is
like the vegetation of the earth which flourished luxuriantly when it
mingled with the water that We sent down from the sky, but after
that the same vegetation tumed into stubble which the winds blew
about. Allah alone has the power over all things. (al-Kahf 18: 45)
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Wealth and children are an adornment of the life of the world. But
the deeds of lasting righteousness are the best in the sight of your
Lord in reward, and far better a source of hope. (al-Kahf 18: 46)
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Bear in mind the Day when We shall set the mountains in motion
and you will find the earth void and bare. On that Day We shall
muster all men together, leaving none of them behind. (al-Kahf 18:

47)
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They shall be brought before your Lord, all lined up, and shall be
told: “‘Now, indeed, you have come before Us in the manner We
created you in the first instance, although you thought that We shall
not appoint a tryst (with Us).” (al-Kahf 18: 48)
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And then the Record of their deeds shall be placed before them and
you will see the guilty full of fear for what it contains and will say:
‘Woe to us! What a Record this is! It leaves nothing, big or small,
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but encompasses it.” They will find their deeds confronting them.
Your Lord wrongs no one. (al-Kahf 18: 49)
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And recall when We said to the angels: ‘Prostrate yourselves before
Adam’; all of them fell prostrate, except Iblis. He was of the jinn
and so disobeyed the command of his Lord. Will you, then, take him
and his progeny as your guardians rather than Me although they are
your open enemies? What an evil substitute are these wrongdoers
taking! (al-Kahf 18: 50)
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I did not call them to witness the creation of the heavens and the
earth, nor in their own creation. I do not seek the aid of those who
lead people astray. (al-Kahf 18: 51)

The Fitnah of Wealth

In ayah 45, Allah 3 says:
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(O Prophet), propound to them the parable of the present life: it is
like the vegetation of the earth which flourished luxuriantly when it
mingled with the water that We sent down from the sky, but after
that the same vegetation turned into stubble which the winds blew
about. Allah alone has the power over all things. (al-Kahf 18: 45)

The example of the life of this world being like vegetation is a very
common theme of the Qur’an and appears at least seven times. Allah %
says the example of this world is that it is like vegetation that grows, then
dies and withers away to become hay and must be planted again. This kind
of parable of the cycle of crops to illustrate the temporality of life is one
that is understood by most people. There are a number of commonalities
between life and crops. First, the fact that it is temporary. Secondly, that it is
luscious when it is alive and green, and thirdly that when it is gone it is
useless. Similarly, when this world goes by you cannot retrieve it. And
hence Allah # says it is just like the vegetation around you; pay attention to
it and you will learn from your own life as well. Some scholars have said
Allah % compares this world to water: wa-drib lahum mathal al-hayati al-
dunya ka-ma’in (ka-ma’in means ‘like water’). This is a beautiful analogy,
because we all need the right amount of water to live but if there is too
much water we will drown and perish. Like floods and tsunamis, too much
water will become something that destroys. So Allah 3 says you need a
little bit of this world, but if you immerse yourself too much into it then it
will cause your own destruction. Allah 3 mentions that just as plants wither
and become like hay that the wind tosses, so too will we decay, and our
bones and flesh will become like nothing. So we must think about that
which will remain forever.
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Allah % then says in verse 46, as explicitly as possible:
"
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Wealth and children are an adornment of the life of the world. But

the deeds of lasting righteousness are the best in the sight of your
Lord in reward, and far better a source of hope. (al-Kahf 18: 46)

Zinah is decoration or a decorative piece, the purpose of which is it pleases
the eye. Our homes are full of decorations that are zinah—soothing to the
eyes—but then what? This is what Allah % is saying; your money and
children are what makes your life look enjoyable to live. Also notice that
Allah % says mal (wealth) before he says banin (children). This is because
money is always in our hearts. From when we're young to when we're old,
we always want money, but we only want children in a particular period of
our lives. For a 20-year-old the last thing on their mind is children; they
want money. This is also true at an older age, such as sixty or seventy, when
the children are much older; they want money. So al-mal is first, and then
baniin. Of course, money and children really do make life worth living. The
greatest happiness for people is to live comfortably with family, and Allah
#& doesn’t negate this but recognises it as zinah. However, the Muslim uses
it as real zinah, as a stepping stone to get to the next world, whereas for the
non-muslim, money and children will be a temporary zinah.

The verse then continues with that which we should look for: wa al-
bagiyatu al-salihatu khayrun inda rabbika thawaban wa khayrun amalan
(But the deeds of lasting righteousness are the best in the sight of your Lord
in reward, and far better a source of hope). This is a very interesting point:
technically, from a linguistic perspective, it should be wa al-salihatu al-
bagiyatu, i.e. the other way around, to mean ‘the good deeds that remain’.
This is because what remains is the salihat or the ‘good deeds’. However,
Allah 8 flipped it around to wa al-bagiyatu al-salihatu, ‘the remaining
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deeds that are good’. Allah 3 wants to emphasize the fact that good deeds
last forever, even though from a purely linguistic perspective it would make
more sense to say wa al-salihatu al- bagiyatu, ‘the good deeds are those
that will remain forever’. Allah 3§ wants to emphasize what makes good
deeds different from everything else.

Mal and banin, or wealth and children, are then like hay, they come and
go. What remains is wa al-bagiyatu al-salihatu. Ton ‘Abbas said wa-I-
bagiyat s-salihatu is subhan Allah wa al-hamdu lillah wa la ilaha illa’llah
wa Allahu akbar (Allah is free from imperfection; praise be to Allah; there
is no true god except Allah; and Allah is greatest). Another Sahabi said it is
la ilaha illa’llah (there is no god but Allah), and another Sahabi said it is
your salah, while a further Sahabi said it is your dhikr. All of these are
valid; good deeds of any type are the things that remain. And so, Allah #
says those good deeds that are eternal are khayrun inda rabbika thawdaban,
that is the real reward, wa-khayrun amalan and that’s where you should put
your amal (hope). Every one of us thinks about money, children, property
and luxury. Allah 3 says your amal should be wa wa al-bagiyatu al-
salihatu and not al-malu wa-I-baniina. Don’t go to sleep calculating what’s
going to be your next year’s income or other such things, these are
temporary. Rather, think about that which will be permanent.

The Day of Judgement and Record of Deeds

Once Allah 3 has affirmed that this world is temporary, He then jumps to
what will be the Final Day and end result. That is the Yawm al-Qiyamah or
Day of Judgement:
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Bear in mind the Day when We shall set the mountains in motion
and you will find the earth void and bare. On that Day We shall
muster all men together, leaving none of them behind. (al-Kahf 18:
47)
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On that Day the mountains won’t be where they once were. Barizah means
flat, i.e. the earth will be flattened and there will be nothing on it. We know
this from the Qur’an and Sunnah, such as when Allah & says: ‘when the
mountains shall be set in motion’® that there is going to be a huge
cataclysmic event that will change this whole world. As Allah # says, the
world will be changed into another world and the heavens will be changed
to another heaven, everything will be changed.*0 So on that Day the
mountains, which we consider to be most stable and will last for centuries,
will be moved and the whole world will be laid flat. Allah # will bring
everyone forth and not one of them will be forgotten or left behind. The
point in this verse is that Allah 3 is threatening those who denied the Day
of Judgment. They think they are going to get away from it, but on that Day
everyone will be gathered and no one will be forgotten.
Allah % continues in verse 48:
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They shall be brought before your Lord, all lined up, and shall be
told: ‘Now, indeed, you have come before Us in the manner We

created you in the first instance, although you thought that We shall
not appoint a tryst (with Us).” (al-Kahf 18: 48)

We learn from the Qur’an that every group of people will be with their own
kind. So those who are idolaters, those who are mundfigiin or hypocrites,
those who are kafir, each group will be saffan, in ranks. Then Allah 3 says,
‘Now, indeed, you have come before Us in the manner We created you in the
first instance’. Our Prophet % explained that this meant every human being
will be resurrected in front of Allah % barefoot, naked and uncircumcised.
There will be no luxuries of this world, where every one of us is
accompanied by luxuries that give our status away, on that Day Allah 3%
says everyone will come before him as we came into the world: with
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nothing. So too will we come back, having absolutely nothing of what we
had in this world. Our money, our children will all be gone like the dust in
the wind. Allah # then adds ‘although you thought that We shall not
appoint a tryst (with Us)’; that you denied this appointment but there is
indeed an appointment.

Allah % then speaks of the Book of Deeds in verse 49:
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And then the Record of their deeds shall be placed before them and
you will see the guilty full of fear for what it contains and will say:
“Woe to us! What a Record this is! It leaves nothing, big or small,

but encompasses it.” They will find their deeds confronting them.
Your Lord wrongs no one. (al-Kahf 18: 49)

This is the Book of our own deeds; the kitGh mentioned here is the book
that the kiraman katibin, the noble angel scribes, are writing. As Allah 3§
says in Surah Qaf:
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Moreover, there are two scribes, one each sitting on the right and the
left, recording everything,
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He utters not a word, but there is a vigilant watcher at hand.4!

These are the angels that are writing our own book, and it is this book that
is referenced here in verse 49 of Surah al-Kahf. The book is referred to in

101



the Qur’an multiple times. In Surah Bani Isra’il, for example, ‘We shall
produce for him his scroll in the shape of a wide open book, (saying):
“Read your scroll; this Day you suffice to take account of yourself.”**2
Furthermore, the Prophet # said this book will be read by the literate and
the illiterate. Even if we cannot read we will be able to understand it
because we are the one who authored it. The angels wrote it down but the
deeds are ours. Thus, Allah % says wa-wudia al-kitabu: the book will be
placed open in front of them.

The verse then says fatara al-mujrimina; ‘al-mujrimina’ means ‘the
criminals’, and here Allah # calls those who reject Him and those who
worship others besides Him as criminals, or mujrim. To this day, when an
Arab says criminal he uses the word mujrim. The term is different to
mushrik or kafir. Anyone who is so arrogant and haughty as to deny Allah
&, to worship other than Him, this man is a criminal in the eyes of Allah #.
That is why mujrim is a common term for those who are too arrogant to
worship Allah % and be righteous people. Muyjrim also encompasses those
Muslims who are not righteous and don’t live good lives, even if they knew
the truth. Allah 8 doesn’t say kafir in such a case, but says mujrim. A
Muslim can also be a fasig or a bad Muslim, as we say. And so mujrim
incorporates anyone who is not faithful to Allah 3.

Allah % says fatara al-mujrimina mushfigina mimma fihi, you will see
the criminals are terrified of what is in this book. Mushfig means to be
terrified of the consequences. ‘Shafaga’ is to be terrified of what is going to
happen. They are terrified of the consequences of what they have done. The
verse continues: ‘ “Woe to us! What a Record this is! It leaves nothing, big
or small, but encompasses it.” They will find their deeds confronting them.
Your Lord wrongs no one.” They get angry at the book, even though they
should be angry with themselves. Ahsad means to write in explicit
meticulous detail, and there is nothing large or small except that this book
has meticulously preserved it. And so Allah 3 says that the mujrim will get
angry at the book because he recognizes it has not left anything out. Allah
8k says don’t get angry at the book, wa-wajadii ma amili hadiran, all that
you have done is in front of you; this is your deeds. Allah 8 further adds,
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wa-la yazlimu rabbuka ahada your Lord is not going to be unjust to you.
This is what you have done and nobody else will take responsibility for it
other than you.

The Arrogance of Iblis

After Allah 3 mentions the end of times, He then reverses back in time and
goes to the beginning of time:
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And recall when We said to the angels: ‘Prostrate your- selves
before Adam’; all of them fell prostrate, except Iblis. He was of the
Jinn and so disobeyed the command of his Lord. Will you, then, take
him and his progeny as your guardians rather than Me although they
are your open enemies? What an evil substitute are these
wrongdoers taking! (al-Kahf 18: 50)

After talking about the Day of Judgement, immediately Allah # goes back
to the beginning of the creation, as if to tell us that this isn’t anything new.
There is another beautiful reason why this is mentioned over here. The
Quraysh were too arrogant to sit with the lower classes among the Muslims,
such as Bilal and Salman. In response, Allah 3 is saying here that you are
not the first to be arrogant; there was a being who had the same arrogance
and that being was none other than Iblis. And when you don’t want to do
what Allah 8 commands, you are imitating Iblis. When you don’t want to
be in the company of the righteous, you will be in the company of Iblis.
There is another reason why the story of the Iblis is mentioned here.
Allah 3§ says He instructed the angels to bow down before Adam and all
did except Iblis, ‘... he was of the jinn’. This is very explicit evidence that
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Iblis was of the jinn, not of the angels as some other religions believe. Iblis
swerved away from obedience to Allah 8, and He says: ‘Will you, then,
take him and his progeny as your guardians rather than Me although they
are your open enemies? What an evil substitute are these wrongdoers
taking!” Allah % is saying to the Quraysh that Iblis showed arrogance from
the very beginning, so should they take him as their ally when he refused to
honour mankind and hated mankind from the very beginning? Do they
believe he will love and honour them now? Will they take Iblis and his
progeny as guardians? This also proves that Iblis has children, and these
children are the leaders of evil.

Some early scholars say that each child took responsibility for one
spectrum of evil. For example, one causes divorce, another causes murder,
etc. There is no authentic hadith to confirm this, however it is not difficult
to imagine that Iblis would have appointed his children in positions of
authority. There is some evidence with regards Shaytan being allocated
specific tasks. In one example, a Sahabi complained about struggling to
concentrate in sa/ah and the Prophet % said that there is a Shaytan whose
name is Khinzab and whose job is to spoil your concentration in salah. This
indicates that for every problem in the world there is one Shaytan whose
responsibility it is to tempt you to it. So Allah # declares, ‘What an evil
substitute are these wrongdoers taking!’ Instead of turning to the righteous
and admitting themselves to the company of the prophets and the righteous,
they have gone over to the side of Iblis.

Allah & then states:
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I did not call them to witness the creation of the heavens and the

earth, nor in their own creation. I do not seek the aid of those who
lead people astray. (a/-Kahf 18; 51)
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Allah 3 puts the Quraysh and anyone who rejects and denies Him in their
place, telling these beings that they are worshipping the Shaytan and idols,
which were not around when Allah # created the universe. Allah % didn’t
show them how He created the universe, and if He didn’t even show them
how the universe was created, then how can you think these beings are
powerful over Allah’s 3% creation? How then do the disbelievers think these
beings share in the creation with Him, and how can the disbelievers worship
them besides Allah 3%? He then adds, ‘I do not seek the aid of those who
lead people astray.’ The meaning here is that the Quraysh said these idols
are Allah’s % helpers, but Allah 3 is saying these beings are in fact
Shaytan and were not around, nor were they witnesses when He created the
creation. Furthermore, if Allah 3 wanted help from anyone, do the
disbelievers really think it would be from mudillina, those who are evil and
are causing people to go astray? Allah 3 thereby dismisses these
assumptions and establishes His authority.

39 Al-Takwir 81: 3.
40 Ibrahim 14: 48.

41 Qarso: 17-18.
42 BaniIsra'll 17; 13-14.
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The Day of Judgement and the Futility
of Shirk and Argumentation

==y

he surah here continues with verses 52-59, giving greater detail about
the Day of Judgment:
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What will such people do on the Day when the Lord will say: ‘Now
call upon all those whom you believed to be My partners?’
Thereupon they will call upon them, but they will not respond to
their call; and We shall make them a common pit of doom, (al-Kahf
18: 52)
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and the guilty shall behold the Fire and know that they are bound to
fall into it and will find no escape from it. (al-Kahf 18: 53)
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And surely, We have explained matters to people in the Qur’an in
diverse ways, using all manner of parables. But man is exceedingly
contentious. (al-Kahf 18: 54)
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What is it that prevented mankind from believing when the gmdance
came to them, and from asking forgiveness of their Lord, except that
they would like to be treated as the nations of yore, or that they
would like to see the scourge come upon them face to face? (al-Kahf
18: 55)
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We raise Messengers only to give good news and to wam. But the

unbelievers resort to falsehood in order to rebut the truth with it, and
scoff at My revelations and My warnings. (a/-Kahf 18: 56)
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Who is more wicked than the man who, when he is reminded by the
revelations of his Lord, turns away from them and forgets (the
consequence of) the deeds wrought by his own hands? We have laid
veils over their hearts lest they understand the message of the
Qur’an, and We have caused heaviness in their ears. Call them as
you may to the Right Path, they will not be ever guided aright. (al-
Kahf 18: 57)
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Your Lord is All-Forgiving, full of mercy. Had He wished to take
them to task for their doings, He would have hastened in sending
His scourge upon them. But He has set for them a time-limit which
they cannot evade. (al-Kahf 18: 58)

All the townshlps afﬁlcted with scourge are before your eyes. When
they committed wrong, We destroyed them. For the destruction of
each We had set a definite term. (al-Kahf'18: 59)

Shirk and Argumentation

Allah % says in verse 52 that on that Day He will tell the disbelievers to go
ahead and call and make dua’ to those false gods that they presumed were
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gods besides Allah 3. So, they will call upon their false gods on the Day of
Judgment, as they used to call their gods in this world, but there will not be
any response. How can there be a response when Allah 3§ has said He has
constructed a barrier of destruction between these false gods and those who
used to worship them? In this verse, Allah 3 is emphasizing the futility of
shirk. He threatens and mocks those who commit shirk, implying, ‘you used
1o call them in this world, now on the Day of Judgment go ahead and call
them, see if they will respond to you.’

After the false gods fail to respond to the call, verse 53 declares: ‘and
the guilty shall behold the Fire and know that they are bound to fall into it
and will find no escape from it.’ This is a threat to the Quraysh and to all of
those who worshipped others besides Allah 3. Allah 3 says wa-lam yajidi
anha masrifa, that they will not find a way out from the Fire of Hell. Then,
in verse 54 Allah % says:
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And surely, We have explained matters to people in the Qur’an in

diverse ways, using all manner of parables. But man is exceedingly
contentious. (al-Kahf 18: 54)

Allah 3 says wa-la-qad sarrafnd; the same verb is applied. This is a form
of eloquence called tgjgnus, where similar verbs are used. Allah % says
they will not find a masrifan away from Jahannam, but in the Qur’an He
has made sarrafna. 1t is as if Allah 3 is saying that if you want to be
protected from Jahannam then follow the Qur’an, there is no masrifan from
Jahannam other than that; He has made the way out through the Qur’an
Allah 3% says ‘We have explained’: sarrafna means shown through a variety
of means. And so Allah 3 is saying: We have told you through parables,
stories, signs and facts. When will you believe and what will cause you to
believe?
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Despite these multiple methods to get the message across, many still
reject it. The problem is, most of mankind seeks to dispute and argue: wa-
kana l-insanu akthara shay'in jadalan. Jadal is simply argumentation. In
the Qur’an, generally speaking argumentation has been discouraged,
because truth is clear from error and argumentation or philosophizing too
much is simply a waste of time. That is why Allah % mentions that
argumentation is not a sign of the believer. The believer, when they know it
is from Allah 8, they hear and obey. In fact there is a hadith in which the
Prophet % quoted this verse, wa-kana l-insGnu akthara shay'in jadalan, to
show that sometimes even a little bit of argumentation is not encouraged:

It was narrated from ‘Al ibn Abi Talib that: The Prophet % came to
him and Fatimah at night and said: “Won’t you pray?’ I said: ‘O
Messenger of Allah #, our souls are in the hand of Allah and if He
wants to make us get up, He will make us get up.” The Messenger of
Allah % went away when I said that to him. Then as he was leaving
I heard him striking his thigh and saying: But, man is ever more
quarrelsome than anything.*3

SubhanAllah, in this hadith the Prophet % assumed that his daughter and his
son-in-law would be praying tahajjud (voluntary prayers). These were not
the nights of Ramadan, these were regular nights, but he had a high
standard for his daughter and son-in-law. ‘AlT’s 4 response is not haram; it’s
not wajib (necessary) to pray tahajjud, But to make an excuse as he did, this
too is a type of mujahada (self-mortification) that our Prophet % did not
approve of. Too much philosophizing and questioning is not a characteristic
of the believers. The believers believe in what Allah % has said; they listen
to what He has to say and they follow it in the best way possible. Too much
questioning will lead you to find ways to block the truth, and this is not the
way of the believers.

Punishment, Reward and Allah’s Forgiveness

This verse is particularly pertinent here because the Quraysh came to
challenge the Prophet %. They asked him to tell them the truth and Allah 3§
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told them the truth. Then they would reject the truth by jadalah, and they
will begin to invent things. Verse 55 continues:
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What is it that prevented mankind from believing when the guidance
came to them, and from asking forgiveness of their Lord, except that
they would like to be treated as the nations of yore, or that they
would like to see the scourge come upon them face to face? (al-Kahf
18: 55)

The problem is they will not believe until one of two things happen: until
the sunnat al-awwalin, what has happened to the previous nations, will
happen to them: which is destruction. Previous nations had been destroyed
by earthquakes, floods, wind, etc. Or they will not believe until ya Yiyahum
al-adhabu qubula, the punishment will come to them directly face to face:
this means death or the Day of Judgment. Allah 3§ is essentially saying,
‘Why don’t you believe? Are you waiting for one of two things; the
punishments of the people of old or the Day of Judgement and death?’
Some have interpreted that adhab here refers to the Battle of Badr. This is
not too far from the truth because when this verse came down it was during
the Makkan era and their first major punishment was the Battle of Badr. As
such, some of the early scholars have said aw yatiyahum al-adhabu
qubulan is a warning that there will be a battle that they will face qubul,
meaning face to face. Alternatively, if one were to say that this is a generic
punishment if they don’t believe, there is one of two options: either a
punishment will come right here and now or a punishment will come
directly to your face through the Angel of Death. Both of these are valid
interpretations.

Earlier in this same verse we see the blessings of istighfar where Allah
3% asks: ‘Why didn’t they turn and ask Allah for forgiveness?” wa-
yastaghfiri rabbahum. This means the worst of the worst will be forgiven if
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they turn to Allah % and ask for His forgiveness. Those whom Allah % has
just threatened with the adhab and to whom He has just said there will be
nothing preventing them from Jahannam, Allah 3% asks why they didn’t ask
for forgiveness. This shows us that when a person turns to Allah 3, then no
matter what their sin is, He will forgive this sin and give them another
chance.

In verse 56, Allah 8% then says:
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We raise Messengers only to give good news and to warn. But the
unbelievers resort to falsehood in order to rebut the truth with it, and
scoff at My revelations and My warnings. (al-Kahf 18: 56)

This is a constant theme of the Qur’an; good and bad, puni-shment and
mercy, Jahannam and Jannah are always paired together. The Prophet %
came with a message of mercy and tolerance as well as one of threat and
warnings. If you think about it this is the logical form of religion. Some
religions claim that they’re all about mercy and compassion, but the fact is
that a religion that only speaks about love and compassion can never live up
to its own values because we cannot be loving all the time; nobody can live
up to this type of lifestyle. There must be a time of strictness. It is the
reality that even those countries that claim to be following such religions,
they are the furthest in their actions from implementing them. The religion
of truth, the religion of common sense, the religion of logic; it is a religion
of love and mercy but there’s also a side that is strict. If you obey Allah 3§
and if you are righteous there is Jannah, but if you are so arrogant as to
disobey then there is punishment waiting. This is common sense and logic,
this is the religion of Islam. The prophets have come mubashshirin wa-
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mundhirin, they give glad tidings and they also warn against impending
evil. Yet the response of those whom the prophets came to wam: wa-
ywadilu lladhina kafard. Once again jadal or argumentation; those who
reject have nothing to do other than argue. And they make their argument
with batil, with no foundation.

There is not a shred of reason or logic to reject the message of the
Prophet %, everything about him is declaring the truth. His message,
lifestyle, miracles, the Qur’an, everything tells you this is the true religion.
How then can it be rejected, except by inventing false logic, by
philosophizing through batil and by rejecting the truth through invented
thetoric. Li-yudhidii bihi I-hagqa, so that the truth can be destroyed or
wiped out, wa-ttakhadhii ayati wa-ma undhiri huzuwan, and they have
taken My verses and My signs and all that I have warned about, as
something of ridicule. This shows us that ridiculing Allah 3 and His
messengers can never come from the heart of the believer. When the people
reject the Qur’an they have to end up making fun of it, they have to end up
mocking the religion, and this is not the characteristic of a noble opponent.
Allah 3 says anyone who ends up rejecting His signs, they end up mocking
it: wa-ttakhadhii ayati wa-ma undhiri huzuwan.

In verse 57, Allah 3§ continues:
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Who is more wicked than the man who, when he is reminded by the
revelations of his Lord, turns away from them and forgets (the
consequence of) the deeds wrought by his own hands? We have laid
veils over their hearts lest they understand the message of the
Qur’an, and We have caused heaviness in their ears. Call them as
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you may to the Right Path, they will not be ever guided aright. (al-
Kahf18: 57)

So who does more wrong and can be more sinful and arrogant than the one
who was reminded of the verses of Allah 3 and all he did was turn around
in arrogance? This shows us that the one who has been exposed to the
message has no excuse. However, the one who has not heard of Islam and
has not been exposed to the message, this person might have an excuse
because Allah 3% says: who does more wrong than the one who was shown
my sign and then turns away. If he wasn’t shown the signs and he didn’t
know of Islam and he was ignorant of the religion, this person might have
an excuse in the sight of Allah 3%; we leave their affairs to Allah 3. But the
one who heard the Qur’an, learnt the message of Islam and was exposed to
the teachings of the Prophet %, and then his response was to turn his back to
it, who does more wrong than this person?

Once they have shown this arrogance, Allah 3 puts a seal on their
hearts arid covers their ears such that they will not be able to understand His
message. When you embody evil, Allah 3§ will be strict with you, and when
you embody good He will be gentle with you. These people were arrogant
so Allah 3% made them even more blind, even more deaf, and covered up
their hearts. When you call them to guidance, how do they expect ever to be
guided? Despite all of this, Allah % reminds that your Lord will ever
remain al-Ghafur (the Forgiver).
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Your Lord is All-Forgiving, full of mercy. Had He wished to take
them to task for their doings, He would have hastened in sending

His scourge upon them. But He has set for them a time-limit which
they cannot evade. (al-Kahf 18: 58)
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He will always continue to forgive, and He will always have mercy, and if
Allah 38 were to deal with you as you deserve in fairness, the punishment
would have come right now. But they will have some time to think, to seek
forgiveness and be guided if they want. But if they don’t take advantage of
that time then they will never find an escape from the time that Allah 3% has
placed for them.

Allah % offers a consolation to the Prophet % and to us, and a threat to
the Quraysh. Sometimes we question and the Muslims in the time of the
Prophet # also questioned. Bilal 4 asked where is Allah’s 3 adhab upon
these people, why doesn’t He take them to account now, why are the
Muslims suffering in this manner? We too ask the same when we see the
situation in the world, such as what is happening in Syria and beyond. Allah
3 says:
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All the townships afflicted with scourge are before your eyes. When

they committed wrong, We destroyed them. For the destruction of
each We had set a definite term. (al-Kahf 18: 59)

Allah 3 has everything written down. He sees what they are doing, and
when these cities and towns disobeyed and transgressed, He took them to
account, But there is a time, and that time will not be hastened just because
you don’t understand Allah’s 3¢ wisdom. The Quraysh had a time, ‘Ad had a
time, Thamiid had a time, Firawn had a time. Allah 3§ is watching what
they’re doing, and He knows the reality. And when the time comes, they
will not be saved from punishment. So this is a consolation to the Prophet %
and the Muslims that the Quraysh will face justice. It is a threat to those
who reject Islam that the time will come, and until that time, anyone who
repents, Allah 3% is always forgiving. This is the greatest mercy of Allah 3%
that no matter how evil a person has been, if they repent before the athab
comes or before death comes, Allah 3 will accept that repentance. But
when the punishment or death comes, it will never be possible to change
that for them.
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13
The Story of Miisa and Khidr I

An Introduction to Masa, Yasha and Khidr
&

s we have previously mentioned, Surah al-Kahf is composed of four
tories: the first is the story of the men in the cave, the second is the
story of the men and the two gardens, the third story is the story of Miisa
%8 and Khidr 38 and the fourth story is that of Dhii al-Qarnayn. In this
chapter we will consider the story of Miisa and Khidr.

sl 1N 00 0
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(And recount to them the story of Moses) when Moses said to his

servant: ‘I will journey on until I reach the point where the two
rivers meet, though I may march on for ages.’ (al-Kahf 18: 60)
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But when they reached the point where the two rivers meet, they

forgot their fish, and it took its way into the sea, as if through a
tunnel. (al-Kahf 18: 61)
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When they had journeyed further on, Moses said to his servant:
‘Bring us our meal. We are surely fatigued by today’s journey.’ (al-
Kahf'18: 62)
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The servant said: ‘Did you see what happened? When we betook

ourselves to the rock to take rest, I forgot the fish—and it is only

Satan who caused me to forget to mention it to you—so that it made
its way into the sea in a strange manner.” (al-Kahf 18: 63)
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Moses said: ‘That is what we were looking for.” So the two turned
back, retracing their footsteps (al-Kahf 18: 64)

The Yahud had asked the Prophet % for two stories; that of the AShab al-
Kahf and of Dhii al-Qarnayn, but Allah 3 revealed four. What then are the
other two stories doing here? They didn’t ask for it but Allah 3 gave them
two more as a bonus. The second story, which is the story of the men and
the two gardens, is of relevance to the Quraysh who felt that they were too
powerful to accept Islam. They had might and glory, so they thought: ‘who
are we to accept this message?’ The second story was therefore a perfect
response to the Quraysh.

The third story—that of Miisa and Khidr—goes back to the Jews of
Yathrib and is directed towards them. In it Allah 3§ reminds them who their
prophet is, the one they claim to be following. Allah ¥ is reminding them
of Miisa %8 and what he did. Miis3 was the most knowledgeable man on
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earth, but when he found new knowledge he submitted himself to it. He
didn’t have kibr, or pride. Rather, he humbled himself to the truth and he
accepted knowledge from someone else. And that is why a new prophet has
come, in the form of Muhammad #%. Allah 3§ is saying to the Jews that you
were upon the truth and your own Prophet Miisa %8 would have accepted
this new prophet had he been alive. Your own Prophet %8 would have been
a follower of this Prophet %, so why then are you rejecting him?

This then is the story of Miisa and Khidr, and deals with the fitnah of
the arrogance of knowledge. Knowledge is a blessing if it is acted upon, but
it becomes a curse if it leads to arrogance. It is a blessing if it enters the
heart, but if knowledge remains in the head and doesn’t reach the heart then
it becomes a curse. Allah 3% compares these types of groups to a donkey
that is carrying books, where even if you have the books it is not benefitting
you. We seek refuge in Allah 3 from this, and in this story of Miisa and
Khidr the main message to the Muslims, the 4h/ al-Kitab and all people is
to make sure our knowledge does not lead us to become arrogant.
Knowledge should lead us to humility.

In verse 60, Allah 3§ says:
g g Vi 2 0035
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(And recount to them the story of Moses) when Moses said to his

servant: ‘I will journey on until I reach the point where the two
rivers meet, though I may march on for ages.’ (al-Kahf 18: 60)

We will not understand this story without turning to the hadith, because our
Prophet % explained it in a lot of detail. This hadith is in al-Bukhari and
Muslim, and it shows us we cannot just open the Qur’an and interpret it
without referring to the Sunnah. It is impossible to understand the Qur’an
without knowing the Sunnah. We would not know the details of this story if
we don’t go back and see what details our Prophet #% gave. Who is this
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man? What is happening here? The hadith in Sahih al-Bukhari is a
relatively lengthy one, one of the longer hadiths in the collection, and other
books of hadith also have variations and details that will be collated in the
version below.

Who Was Khidr?

This is the story between Miis3 %8 and Khidr 8. Khidr is an interesting
character; his name is not his proper name, it is in fact a title of this person,
whom Allah 3§ blessed to be alive at the time of Miisa #8. The meaning of
Khidr 28 is ‘green’. Ibn Hajar and others have said that he was called
Khidr because of his blessings, such that wherever he went the land would
turn green behind him, that he would flourish and Allah 3 blessed him. The
name Khidr also has ten different pronunciations, all of which are valid.
There are two major opinions in the ummah about who Khidr is. One group,
in particular those involved in mysticism, say that Khidr 38 was a wall min
awliya’ Allah; a saint or holy man, and Miisa %8 was taught to study with
him. According to this interpretation, many from this group say Khidr %8 is
a person who is ever-living. As such he’s alive right now and visits the
sheikhs, pirs and awliya’, and teaches them a secret knowledge. This is
because Allah ¥ says in verse 65 wa-allamnahu min ladunna ilman, ‘we
taught him a knowledge’, and they say this is al-ilm al-ladunni, a
knowledge directly from Allah 3%. This is the position of many—if not all
— of the mystical groups. In fact this opinion has become so common that
often, when one hears the other opinion, they are amazed that there is
actually another opinion out there.

The fact of the matter is that the position that Khidr %8 is a wal7 and that he
is still alive has no shred of evidence in the Qur’an and Sunnah, nor in
common sense, reason and intellect. It contradicts the Qur’an because Allah
3 says ‘Everyone is bound to taste death’ ** Allah 3 has made the status of
the rasil and nabr higher than the status of a walf. It is not possible that
Miisa %8 is less knowledgeable than a wall min awliya’ Allah, this is
simply not something we are allowed to believe. Walf means a good person
and we believe in that, but walT does not mean somebody who knows more
than the Prophet % or that the prophets themselves have to humble
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themselves in front of a wall. Furthermore, the position that Khidr 3@ is
still alive contradicts the Sunnah because when the Prophet # saw a
Muslim reading the Torah to find out what Miisa %8 said, the Prophet %
would say, ‘if Miis@ had been alive he would have no option but to come
and follow me."# If this is the case for Miisa, then how about Khidr? If he
had been alive at the time of the Prophet # it would have been wajib on him
to come to the Prophet % and give him bayah, or allegiance, and be his
follower.
We also have the hadith in al-Bukhari:

Narrated ‘Abdullzh ibn ‘Umar: Once the Prophet % led us in the
Tsha’ prayer during the last days of his life and after finishing it (the
prayer) (with taslim) he said: ‘Do you realize (the importance of)
this night? Nobody present on the surface of the earth tonight will

be living after the completion of one hundred years from this
night.’46

The last Sahabi would have died literally in the year 110 AH. The Prophet
% said nobody alive on the face of the earth will be alive in 100 years. As
such, if Khidr had been alive, he wouldn’t be alive after 100 years. Such
claims go against the Qur’an and Sunnah, as well as common sense.

No human being, including a wall or saint, is going to be so
knowledgeable that Misa Kalimullah, the one who spoke to Allah 3%, Misa
%8 to whom Allah 3 said: ‘T chose you above all of mankind’, will be told
to study with the wali. Rather, as the real researchers Ibn Taymiyyah and
Tbn Kathir have said, there is no doubt that Khidr %8 was in fact a nabi, or
Prophet, whom Allah 3% had sent to another nation. No doubt every prophet
has some knowledge another prophet does not have, and that is something
we believe. Miisa 3 had a speciality, Ts3 ## had a speciality, Ibrahim &
had a speciality, and Khidr %8 had a speciality. Therefore, Miisa would
have every right to ask to study with Khidr because he was a fellow
prophet. This is proven by the Qur’an itself: when Khidr kills the child and
does the other actions, as we will see fater in the surah, he says to Misa: ‘I
didn’t do this from my own command (meaning: Allah told me to do it)".
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We know Allah 3 does not communicate except with prophets. Also, Allah
3¢ says in this surah wa-allamndhu min ladunna ilm, (We taught him a
knowledge from us). Who is there that Allah 3 teaches directly other than
the prophets? So there is no question that Khidr 38 was a prophet and all of
these superstitious tales and legends that Khidr is a green-turbaned figure,
flying in the air who visits people is false. By Allah 3, our religion is more
sensible than this myth! Khidr %8 is a Prophet of Allah 3 whom He had
sent to another nation. He was not from the Ban Isra’1l, had he been from
them he would have been a follower of Miisa 4.

The Humility of Misa sgi
The hadith in Sahih al-Bukhari relates:

Narrated Ubayy ibn Kab: The Prophet # said, ‘Once the Prophet
Moses %# stood up and addressed Bani Isra’il. He was asked, “Who
is the most learned man amongst the people?” He said, “I am the
most learned.” Allah admonished Moses as he did not attribute
absolute knowledge to Him (Allah)’.47

Miisa didn’t give the question too much thought and assumed that he must
be the most knowledgeable. He had every right to assume this because
Allah 3 had chosen him like he has chosen no one else, and Allah 3% had
spoken to him directly. However, immediately Jibril came down and
reprimanded him: how he could speak without knowledge? Subhandllah,
notice that Miisa made a very rational assumption, for who should be more
knowledgeable than him? It was a logical assumption, but this assumption
was not based upon what Allah 3 had told him. You cannot assume when it
comes to the religion of Allah 3. And so immediately Jibril came down and
reprimanded him, and Misa asked him: ‘Who has more knowledge than
me?’ Allah 3 told Jibril to tell him of ‘one of Our servants upon whom We
had bestowed Our mercy, and to whom We had imparted a special
knowledge from Ourselves.**8

Miisa then sought permission of Allah % to meet and study with this
servant of Allah 3%, which He granted. The hadith continues:
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Moses said, ‘O my Lord! How can I meet him?’ Allah said, ‘Take a
fish and put it in a large basket and you will find him at the place
where you will lose the fish.” Moses took a fish and put it in a
basket and proceeded along with his (servant) boy, Yiisha' ibn Niin4®

Yisha' ibn Niin is the ‘fata’ mentioned in verse 60. He was to be the next
prophet after the death of Miisa %8, going on to lead the Bani Isra’ll and
under whom Allah 3 would open up the land of Palestine allowing the
entry of the Bani Isra’1l. He was also the prophet for whom Allah % would
pause the sun. This hadith on Khidr from al-Bukharf mentioned that it was
Friday night and they were fighting the other nation. When the sun set it
would be Saturday, the Sabbath when they are not allowed to do anything.
So Yiisha made a dua’ to Allah 3 saying, ‘O Allah, pause the sun for us so
that we can finish the battle and win over and enter the holy land.” Allah 3%,
for this one and only time as far as we know, paused the sun and the Bani
Isra’1l, who were the true believers at the time, won over their army. This is
what Yiisha' ibn Niin would rise to achieve. But in this surah he is the fatg
and a teenager in the training of Miisa.

The Prophet % told us that Miisa and Yiisha' went to the place where
they were supposed to meet Khidr and, as Allah 3 says, Miisa %8 said, ‘/
will journey on until I reach the point where the two rivers meet, though I
may march on for ages.’ This shows us his eagerness for knowledge, and
one of the main lessons of this story is Miisa 38, being who he is, instantly
humbles himself to the extent of travelling. Imam al-BukharT said that the
first human who ever travelled for the sake of knowledge was Misa %@. So
he travelled and made Hijrah for the sake of ilm (knowledge), and after him
all the scholars made this their model to leave their lands and travel for the
sake of knowledge. Our scholars comment that there is no doubt Khidr 28
is a nabf, but in the grand scale of things Miisa %8 is higher than him. This
is beca ‘ use we know that the five ‘men of fortitude’, the w/il~azm: Nih,
Ibrahim, Miisa, Tsd and the Prophet %, are the elite among the prophets and
everybody else is lesser than them in rank. There is no question Musa is
higher in rank than Khidr, even though Khidr has some knowledge that
Miisa does not. Yet still Miisa immediately agrees, humbles himself and
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asks Allah’s 3§ permission to study with Khidr. Furthermore, he undertakes
a long journey; scholars say this was in Iraq or in Jordan, with some even
saying it was in Tunisia or Morocco. He left his people for the sake of
increasing his knowledge.

A relevant question to ask ourselves is: when was the last time we sat
under somebody whom we knew was less knowledgeable than us but still
possessed some i/m that we don’t have? When was the last time our pride
allowed us to sit down under somebody younger than us, or who knows less
than us overall but in a particular area knows more, so can benefit us with
that knowledge? We find it difficult, but Misa Kalimullah had no problem
doing it. Miisa Kalimullah immediately said to Allah 3% that he wanted to
go and meet this man Khidr and the sign, as we said, was the fish that
would disappear. When they reached the relevant place they fell asleep; the
Prophet % said they put their head on a rock and went to sleep, and while
they were asleep the fish miraculously became alive and returned to the
ocean. That was the sign, where the fish leaves the pot that they were
carrying. Yisha and Miisa awoke, but they didn’t check on the fish and
continued on their journey, or Yiisha' checked but forgot to alert Miisa.
They kept going for a whole day, with Miisa thinking they still had the fish.
Finally, at the end of the day Miisa says to Yiisha' to prepare the dinner, as
they are both so tired from the long journey. When they discover the fish is
missing, Yisha' recalls that when they rested on the rock the fish escaped
and he forgot to tell Miisa. Miisa replies that this is what they have been
waiting for and they walk the whole way back.

We see here that Miisa %8 does not make one word of reproachmeant to
Yiisha'. This mirrors the example of our Prophet %, when Anas ibn Malik
said that he was ten years in the service of the Prophet % and never once did
he say, ‘why did you do this?’ or ‘why did you not do that?’ and never once
did the Prophet % hit Anas or speak harshly to him. These are the prophets
of Allah 3: demonstrating modesty, humility, humbleness.

44 Al Tmran 3: 185.
45 Sunan Ahmad, 14736.
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46 Sahth al-Bukhar, 116.
47 Sahih al-Bukhari, 122,
48 Al-Kahf18: 65.

49 Sahih al-Bukharf, 122.
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The Story of Miisa and Khidr IT

The Incidents of the Boat and the Boy
=

s discussed in the previous chapter, Allah 3 gave Misa %8

information to go and meet with Khidr 9. Miis3 %3 and Yisha' %2
went beyond the appointed place. Accordingly, verse 64 describes fartadda
ala atharihima qasasan (So the two turned back, retracing their footsteps).
In this chapter Allah 3 describes Miisa’s meeting with Khidr 338 and other
events in verses 65-76:
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and there they found one of Our servants upon whom We had
bestowed Our mercy, and to whom We had imparted a special
knowledge from Ourselves. (al-Kahf 18: 65)

Sl et Aol el o e A0

Moses said to him: ‘May I follow you that you may teach me
something of the wisdom which you have been taught?’ (al-Kahf
18: 66)

126



Wkwé—d&\db

He answered: “You will surely not be able to bear with me. (al-Kahf
18: 67)

For how can you patiently bear with something you cannot
encompass in your knowledge?’ (al-Kahf 18: 68)
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Moses replied: “You shall find me, if Allah wills, patient; and I shall
not disobey you in anything.’ (al-Kahf 18: 69)
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He said: ‘Well, if you follow me, do not ask me con-cerning
anything until I myself mention it to you.” (al-Kahf 18: 70)
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Then the two went forth until, when they embarked on the boat, he
made a hole in it, whereupon Moses exclaimed: ‘Have you made a

hole in it so as to drown the people in the boat? You have certainly
done an awful thing.’ (a/-Kahf'18: 71)
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He replied: ‘Did I not tell you that you will not be able to patiently
bear with me?’ (al-Kahf 18: 72)
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Moses said: ‘Do not take me to task at my forgetfulness, and do not
be hard on me.’ (al-Kahf 18: 73)
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Then the two went forth until they met a lad whom he slew,
whereupon Moses exclaimed: ‘What! Have you slain an innocent
person without his having slain anyone? Surely you have done a
horrible thing.” (al-Kahf 18: 74)
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He said: ‘Did I not tell you that you will not be able to patiently bear
with me?’ (al-Kahf 18: 75)
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Moses said: ‘Keep me no more in your company if I question you
concerning anything after this. You will then be fully justified.’ (al/-
Kahf18:76)
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Let us dissect this amazing story line by line.
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and there they found one of Qur servants upon whom We had
bestowed Our mercy, and to whom We had imparted a special
knowledge from Ourselves. (al-Kahf 18: 65)
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Many things are learnt here. Firstly, our Prophet % gave us some details that
are not found in the Qur’an. He told us that when Miisa %8 returned to the
place, he found Khidr 2 sitting at a rock exactly where the fish they were
carrying had gone in. That was where they were supposed to meet him, and
Khidr was sitting right there. Miisa said to him ‘al-salamu alaykum’ and
Khidr responded ‘wa anna bi-ardik al-salam’, ‘how do you make salam in
this land of yours?’ This shows us that the saldm and the greetings of the
salam are uniquely Islamic concepts. That all of the believers of Allah %
would greet one another with salam. So, when Miisd greeted Khidr with
salam, he was astonished because he thought he was in the land of the
pagans and idolaters.

Where then did the salam come from? There is a beautiful hadith in
which the Prophet 3 told us that the first thing Allah 3 taught Adam %8
was the salam and its response:

Abu Hurayrah & reported: The Prophet % said, ‘When Allah
created Adam %8, He said to him: “Go and greet that company of
angels who are sitting there—and then listen to what they are going
to say in reply to your greetings, because that will be your greeting
and your offspring’s.” Adam %8 said to the angels: “al-salamu
alaykum.” They replied: “al-salamu alaykum wa rahmatullah”, thus
adding in reply to him: “wa rahmatullah (and Mercy of Allah)” to
his greeting.’50
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Thus, the salam was taught directly to Adam %8, and it became a mark of
all those who believe in Allah 8§ to greet one another with salam. That is
why of all the religions that Allah 3 has revealed, they have within them
the concept of salam. To this day the Jews greet each other with ‘shalom
alaykum’ and the Christians once upon a time would greet one another with
the Latin phrase ‘pax vobiscum’, meaning ‘peace be with you’.

So Miisa greeted Khidr with the salam and Khidr responded by asking
where this greeting was from. Miisa, implying that he is not from this land,
replied ‘I am Miisa.’ Khidr responded, ‘Miisa from Bani Isra’11?’ So Khidr
knew exactly who Miisa was. This illustrates the point from the previous
chapter that Miisa’s magam, or status, is higher than that of Khidr, because
Khidr knew Misa yet Miisd had never heard of Khidr until Allah 3%
informed him. Generally, the one whose magam is higher is the one
everybody knows of. So Khidr knew exactly who Miisd was, and he was
astonished to see him there.

Allah % describes Khidr %8 as a servant of Allah # from among His
bigger than this, or into some entity. Allah 3 has many servants and Khidr
%8 is one of them. But what Allah % did do to make Khidr special was
ataynahu rahmatan min ‘indind, (We gave him rahmah from Us). Allah’s 3
most specific characteristic is rahmah, He is al-Rahim; we say bismillah al-
rahman al-rahim and the most common names of Allah % in the Qur’an
centre around the concept of rahmah. Allah % gave Khidr 38 rahmah and
He taught him directly a knowledge. Notice it is 7ahmah that comes first
before knowledge in the verse. This is because if we have rahmah without
knowledge, we can still be good people, but knowledge without rahmah is a
problem. Allah 3§ said to Prophet Muhammad %:
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(O Prophet) it was thanks to Allah’s mercy that you were gentle to
them. Had you been rough, hard-hearted, they would surely have
scattered away from you. So pardon them, and pray for their
forgiveness, and take counsel from them in matters of importance.
And when you are resolved on a course of action place your trust in
Allah; surely Allah loves those who put their trust (in Him). (4/
Imran 3: 159)

Even in the case of our Prophet #%, if he didn’t have good akhlag, or
manners, the people would have left him. So, the first thing we need to have
is manners; we need to have humbleness and mercy, and then comes
knowledge. As verse 65 of Surah al-Kahf shows, ataynahu rahmatan min
indina wa-allamnahu min ladunna ilma, the best combination is rahmah
and ilm put together and this is what Allah 3 had bestowed on Khidr .
The scholar who is merciful and has manners, that is the highest level. The
one who does not have manners, even if he has knowledge that knowledge
will not benefit him. On the other hand, the one who has manners but
doesn’t have knowledge can still be of some benefit.

Seeking Knowledge from the Knowledgeable

So, when Miisa informed Khidr of who he is, Khidr wonders what Misa is
doing there. In answer to his question, in verse 66, Miisa says: ‘May |
Jollow you that you may teach me something of the wisdom which you have
been taught?’ Miisa is asking if he can follow Khidr to learn from his good
knowledge. Notice here that the one with the higher magam is Miisa %8,
yet he is the one asking permission; Miisd is humbling himself. After
having travelled a long and exhausting distance, and Allah 3 knows how
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long he has journeyed, he finally finds Khidr 3¢8. Yet he does not command
Khidr to teach him, introducing himself as Miisa the son of Imran from
Bani Isrd’1 who has come from such and such land, rather he asks to follow
and learn from Khidr #8. Look at the adab, the manners of somebody who
is higher in status yet still, when it comes to knowledge and benefit, shows
we must humble ourselves in front of the one who will benefit us. This is
the magdm of the tilmidh, or student, in front of the muallim, or teacher.
Here, Miisa becomes the tilmidh and he is so eager for knowledge that he is
willing to sacrifice his magam so that Khidr 38 can become his teacher.
Furthermore, he asks Khidr in a gentle and beautiful way, if he may follow
him so that Miisd may learn from the latter’s knowledge: hal attabiuka ala
an tuallimani. He is praising Khidr 38 for his ilm even though Miisa’s ilm
is greater than Khidr’s. But Allah 3% has told Misa that Khidr has
knowledge that he lacks, and Milsa wants that knowledge and seeks it.

This also shows us that the best way—and some scholars have said the
only way—to gain knowledge is by studying it with the ulama’, the
teachers of knowledge. Those who try to gain knowledge through books
alone fall into many errors. One of our classical scholars said that whoever
takes his books as his teachers and makes the kutub his sheikhs, his
mistakes will be greater than what he is correcting. This is because we can
copiously read and might misunderstand something, and nobody can verify
that what we are understanding is correct. Furthermore, we don’t know
what to read and don’t have a methodology for reading. If we look at the
way we lead our lives, we always mentor under experts. To study medicine
we don’t just read books, half of medical training is being mentored by
doctors one-on-one. This is the way knowledge is taught. On becoming an
engineer, the first thing to happen in a company is a training session to leam
from the experts. If this is the case with secular knowledge, how much more
so with religious knowledge? One of the themes of Surah al-Kahf is to not
speak without knowledge, and yet unfortunately when it comes to Islam
everybody thinks they can be a self-taught Sheikh. Google becomes their
teacher and Wikipedia their mufti. Yet, they never do this for any other
discipline. Would we medically diagnose and treat ourselves after reading
up on Google? Why then do we think that the religion of Islam doesn’t
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deserve even more respect? To want to know scholarship either we must go
find the scholars or become a scholar ourselves—nothing prevents us from
doing that.

The real way to learn is to sit with the people of knowledge as Miisa did
with Khidr. So Miisa asks Khidr if he may accompany him to learn from his
rushd, or righteous knowledge. Khidr responds: ‘You will surely not be able
to bear with me. For how can you patiently bear with something you cannot
encompass in your knowledge?’ Khidr initially tries to reject Miisa’s
request, saying ‘You’re not going to be able to keep up with me, you’re not
patient enough to learn from me’. Khidr then makes an excuse, questioning
how Miisa would even have the patience when he doesn’t have Khidr’s
knowledge. Here Khidr is simply attempting to see how serious Miisa is,
and whether he really wants to learn. It is like an entrance exam to assess
whether he is serious or needs to raise the bar. It also shows that Khidr is
thinking about Miisa as well, as if to sympathize that as Khidr will act in a
manner beyond Miisd’s understanding, he would not blame Misa if he
cannot do it. This teaches us that any time we’re having a conversation or
debate, we should always put ourselves in the shoes of the other person, to
try to see the world from their perspective. This will lead to empathy and
sympathy.

Miisa then raises the bar, saying: ‘You shall find me, if Allah wills,
patient; and 1 shall not disobey you in anything.” A few ayat earlier in this
surah, our Prophet % was told to never say anything about tomorrow except
to say insha’Allah. Here our Prophet % is shown that Miisa too would add
insha’Allah when he said something of the future. In this verse, Miisa is
asking Khidr to take him on. Notice again there is a gentle pleading; there is
no commanding or ordering. He just wants to be Khidr’s student. Anyone
who truly wants to study any science, especially the Islamic Sciences, needs
to have patience and dedication. Miisa %8 is demonstrating that dedication.
And so Khidr says to him: ‘Well, if you follow me, do not ask me
concerning anything until I myself mention it to you.’

Khidr %8 establishes that his one and only condition for Miisa %8 to
follow him is that Miisa does not disturb Khidr until the latter is ready to
explain his actions that Allah 3 has guided him to do. Miisa’s job is simply

133



to be patient. On the face of it that seems very easy. However, Misa does
not know what he is getting himself into.

The Incident on the Boat

And so Miisd %8 and Khidr 38 both went on their way together. Most
likely they left Yisha' behind to wait, as the term employed in verse 71,
Jfantalaqd, is a dual verb implying just Misd and Khidr. Both of them
continued until they boarded a boat. As the surah relates:
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Then the two went forth until, when they embarked on the boat, he
(Khidr) made a hole in it, whereupon Moses exclaimed: ‘Have you
made a hole in it so as to drown the people in the boat? You have
certainly done an awful thing.’ (a/-Kahf 18: 71)

Our Prophet #% mentions that when they were on the ship Khidr and
Miisa had a conversation. That conversation is recorded in al-Bukhari thus:

When they were on board the boat, a sparrow came and stood on the
edge of the boat and dipped its beak once or twice into the sea.
Khidr said to Miis3, ‘O Miisa! My knowledge and your knowledge
have not decreased Allah’s Knowledge except as much as this
sparrow has decreased the water of the sea with its beak.’5!

Khidr says to Miisa that compared to the knowledge of Allah % both their
knowledge combined does not even equal the amount of water that this bird
removed from the ocean, if this ocean were to be the knowledge of Allah
®. That is the ilm of Allah %. The hadith also mentions that the boat
owners were poor fishermen, as subsequent verses will reveal, who were
gracious enough to allow Misd and Khidr to come on board without
payment. However, while they were busy fishing, Khidr pulled out an axe
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and hacked a hole into the ship such that water began bubbling in. Seeing
this, Miisa forgot his promise to not question and said, ‘Have you made a
hole in it so as to drown the people in the boat? You have certainly done an
awful thing.’ SubhanAllah, what is interesting here is the phrasing. On the
ship is Miisa, Khidr and the fishermen, yet Milsa is concerned only for the
fishermen. He didn’t express concern for his own life or say to Khidr,
‘We’re going to die!” His whole concern is that these are poor fishermen
and they’ve been so generous as to allow them to travel with them, yet
Khidr does this to them. This shows us the akhlag of the prophets—that
they are concerned about their people and about humanity. Anyone who
wants to call others to Islam has to have that same love without selfishness.

Astounded by his teacher’s action, Miis@ challenges Khidr, and our
Prophet % said Miisa genuinely forgot the promise he had made to be silent
and not question anything Khidr might do or say. In verse 72, Khidr
responds: ‘Did I not tell you that you will not be able to patiently bear with
me?’ to which Miisa replies, ‘Do not take me to task at my forgetfulness,
and do not be hard on me.’ In effect, Miisa says: don’t blame me or make
matters more difficult for me, I actually forgot, it’s a genuine mistake.
Notice here that Yiisha' %8 forgot about the fish and Miisa did not get
irritated at him, but when Miisa forgot his promise Khidr, while not
necessarily becoming irritated, nonetheless reproached him. The reason for
this is because of the status of Miisi. What is neglected in the case of
Yiisha' should not be neglected in the case of Miisd. As ‘A’ishah r narrated,
the Prophet % commanded us to treat people according to their level. A
Bedouin is not treated the same as a scholar. When a Bedouin urinates in
the masjid, he should not be treated as you would treat a person of
knowledge, but you excuse them according to their background.’> And so
Misa is gentler with Yisha' than Khidr is with Misa. Khidr warned Misa
three times that he would not be patient with Khidr’s actions, and Miisa
repeatedly assured him that he would. When he then failed to live up to the
promise, it is reasonable that he receives some reproach. When Milsa then
states that he genuinely forgot, they move on.

The Incident of the Boy
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Then Miisd %8 and Khidr %8 proceeded on their way and found a boy
playing with other boys. Verse 74 describes what happened next:
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Then the two went forth until they met a lad whom he slew,
whereupon Moses exclaimed: ‘What! Have you slain an innocent
person without his having slain anyone? Surely you have done a
horrible thing.’ (al-Kahf 18: 74)

Barely having finished one conversation, Khidr kills a boy. In this instance
Miisa did not forget his promise, yet he sees this as a crime in front of
which he cannot remain silent. So, he questions Khidr as to how he could
kill a nafsan zakiyyah, or pure soul who has not done any harm, adding that
his act of murder is a nukran, or monstrosity. In the previous verse
regarding the boat, Miisa used the milder term imran, or to do something
bad; however here he is using the harsher term nukra. It is notable that this
action by Khidr also demonstrates that he is clearly a prophet as no one has
the right to take another life without a trial or having committed a crime
unless Allah % has commanded it. And only Allah 3 commands prophets
to do things of this nature that are beyond understanding.

In this instance, Khidr is even more harsh towards Miisa: ‘Did I not tell
you that you will not be able to patiently bear with me?* Whereas in the
previous verse it was gala a-lam aqul, in this verse it says gala a-lam aqul
laka; there is an extra laka that adds emphasis in his saying: ‘Did I not tell
you that you will not be able to patiently bear with me?’ Here Khidr is
prodding Miisd, and under pressure Miisi puts forward his own condition:
‘Keep me no more in your company if I question you concerning anything
afler this. You will then be fully justified.’ Musd promises that should he
question Khidr again, then Khidr has every right to move on and break
away from Miisa. Our Prophet % said, ‘May Allah bestow His Mercy on
Miisa! If he had remained patient, we would have been told further about

136



their case.’> Miisa %8 had become hasty and irritated at himself as he
knew he did not live up to his side of the bargain. Khidr 38 didn’t tell Miisa
he should leave, but he felt so much pressure that he put that condition upon
himself. Our Prophet # thus commented that if only Miisd had been more
patient, he would have seen many more interesting things. In the next
chapter we will explore the third story in the events of Miisa and Khidr,
regarding the townspeople.

50 Sahih al-Bukharf and Sahth Muslim, Book 6, Hadith 846.
51 Sahth al-Bukhart, 122.

52 Sahth Muslim, 285.

53 Sahth al-Bukhari, 3401.
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The Story of Misa and Khidr I11
Khidr Builds a Wall and Explains his Actions on the Boat

e

ollowing the previous two incidents in the story of Miisa %8 and Khidr

%8, the events on the boat and the events around the child, the two
prophets continued on their way together. After commenting on the
previous two incidents despite promising not to, Miisa has asked for one
more chance from Khidr to remain in the latter’s company.
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Then the two went forth until when they came to a town, they asked
its people for food, but they refused to play host to them. They
found in that town a wall that was on the verge of tumbling down,

and he buttressed it, whereupon Moses said: ‘If you had wished, you
could have received payment for it.’ (al-Kahf 18: 77)
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He (Khidr) said: “This brings me and you to a parting of ways. Now
I shall explain to you the true meaning of things about which you
could not remain patient. (al-Kahf 18: 78)
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As for the boat it belonged to some poor people who worked on the
river, and I desired to damage it, for beyond them lay the dominion
of a’king who was wont to seize every boat by force’. (al-Kahf 18:
79)

It was the accepted norm of all civilizations of the past that a stranger who
is passing through the city is allowed access to the well to get a drink and
some basic food before they move on, as these were necessary means of
survival. In fact, our Shariah also made this wajib. We know through the
hadith of the Prophet % that it is the right of a Muslim upon another Muslim
that he feeds him and houses him for one day in a generous manner, and
then after that two days in the normal way that he lives (i.e. three days and
nights overall). Diyafah, or being a host, is something that is expected. Our
scholars have said that this means if a stranger comes to the city and he
doesn’t have any money, the community is obliged to ensure someone takes
care of the stranger’s basic needs for three days before he moves on.
Consequently, when Miisa and Khidr went to the city it was understood
they should be given some food and water. Yet this city was so stingy that
they refused to give them anything. On another point, this moment also
illustrates that although Miisd and Khidr are the holiest men alive, they
don’t have any money. This is because they’re not interested in money, their
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goal, or their main himmah (spiritual aspiration) in life is not to amass
wealth and hoard fortune. And so in the absence of money they ask for food
from the town. Yet, they are told to go away and are generally treated very
rudely. You can imagine how much anger Miisa must have felt at this.

As Miisi and Khidr were walking out of the city, they found a wall that
was on the verge of collapse. Allah # describes it in a very powerful way:
Jjidaran yuridu an yangaDDa, that the wall itself wanted to fall down. Khidr
then physically rebuilt the wall brick by brick. At this Miisa, who is already
hungry, tired and very insulted at how they’ve been treated, blurts out that
Khidr could have done the task in return for payment. The term Miisa uses
is ajr, which can mean money or payment, and could also mean get some
food. His point is that after being ill-treated by this city, the least Khidr
could have done is to be paid for his effort so that they could get some food.
Our Prophet # said that the first time Miisa said something was a genuine
mistake, then the second time he said it was in anger, meaning he knew he
wasn’t supposed to, and the third time again he didn’t make a mistake but
he couldn’t keep silent. It shows us the human nature of even the greatest of
prophets; there is a point of irritation that even Miisa might reach.

The Meaning of Khidr's Actions on the Boat

At Miis?’s outburst, Khidr said: ‘This brings me and you to a parting of
ways. Now 1 shall explain to you the true meaning of things about which
you could not remain patient.’* Khidr is now invoking the condition Miisa
placed upon himself that if he spoke again they would part ways. Khidr
says he will inform Miisa of the meaning of all that he did not have the
patience to be silent about. Khidr continues: ‘As for the boat it belonged to
some poor people who worked on the river, and I desired to damage it, for
beyond them lay the dominion of a king who was seizing every boat by
Jorce’. The ‘people who worked on the river’ implies they were fishermen,
and this verse, number 79, brings up a point about zakat; Allah  says in
this verse that the people who owned the boat were masakin (needy). A
boat is an expensive item, but still they were called masakin. This shows us
that you can be miskin and still have some possessions if those possessions
don’t give you enough to live off. It is most likely the boat was owned
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communally by a group of people, and even though the boat itself was
worth a lot they were still struggling. The boat is not going to give you
investment unless you work on it, and you may work hard and long hours.
This shows us the difference between the faqir and miskin. The fagir is one
who doesn’t own anything and the miskin is one who owns something but it
is not enough to take care of his needs. So, Allah % referred to these people
as poor miskin even though they owned the boat. Hence, it is allowed to
give zakat to someone who owns some items that might be worth value but
he is still struggling to get by.

Khidr explains in this verse that the boat belonged to these poor people
who were working in the ocean, and he wanted to cause some defect in it
because behind them was a king that was confiscating every single ship.
The story then is very simple: there was an evil king who for whatever
reason wanted to acquire many ships and, in the way of tyrants, he was
simply taking at will every ship that was usable. Therefore, Khidr doesn’t
destroy the boat but puts a defect in it so that it is no longer serviceable, and
when the king came he would confiscate every single ship in the port except
for that one boat that belonged to these masakin. By putting a defect in it,
Allah 3§ actually saved it.

This demonstrates a very profound point. Imagine how the fishermen
must have felt when they discovered their boat had been damaged. Imagine
their anger at these two strangers, towards whom they had shown charity
and agreed to take them aboard their vessel, only to find that they actually
caused the fishermen harm. Now, imagine what would happen to that anger
as soon as the king comes and begins confiscating every ship except for
theirs. Immediately, they would have said, Alhamdulillah, Allah 3%
protected our ship, and that anger would have turned to thanks.

This shows us the wisdom of Khidr’s %8 actions that Allah 8 told him
to perform. These poor people were generous with their boat and agreed to
carry these two strangers without payment. They were genuinely nice and
generous with their vessel. And what did Allah % do? He protected the very
instrument of their generosity. What we learn from this is if we want to
protect our wealth we should give it /i sabilillah, in the way of Allah 3. If
we want to protect our car or our money then we should be generous with it
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and do with it what Allah 3 wants us to do with it. Then Allah % will
protect it. And so Allah % saved the instrument of the fishermen’s

generosity because of that generosity. There are many hadiths and ayahs
about this. Of them is the famous hadith:

Abid Hurayrah narrated from the Prophet % that once while a man
was travelling in the wilderness he heard a voice in a cloud ordering
the angel of the cloud to pour its rain on a particular farm. So the
man followed the cloud and saw that it poured its rain on a rocky
volcanic plain. All the water gathered in a stream and poured into a
farm. The man saw the owner working in that farm and asked him
his name. The name was the same one that he had heard from the
cloud. The man then related what he had heard and seen, and
enquired of the owner of the farm what was special about him that
would explain all of this. Given the reason for the enquiry, the
owner explained that he would plant his farm and then split the
harvest into three equal parts. One part he gave as sadagah, the
second part he kept as food for himself and his family, and the third
part he replanted.5S

It is notable that giving one-third is a large amount. Who amongst us gives
one third of our wealth fi sabilillah? Yet, the man said he gave one-third fi
sabilillah. Subhanallah, this shows that because he was giving one-third fi
sabilillah, Allah % provided him manifold. He thought he was giving a
third but by giving a third Allah % gave him ten times more than what he
would have harvested if he hadn’t given the third.

There is also another hadith in Sunan al-Tirmidhi that proves this. There
was once a rich businessman in Madinah who had a brother who was a
student of knowledge. This brother was of ahl al-suffah, he would live with
the Prophet %, learn his hadiths and be with him all the time, and be
involved with the academic side of Islam. One day, the businessman came
to the Prophet 3 complaining that his brother in the ahl al-suffah lives off
his business earnings and eats at his table but does not help in the business.
He essentially complained that the brother is a freeloader. Our Prophet %
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said ldallaka turzaqu min ajlihi, ‘perhaps Allah 3 is making you wealthy
and rich because of him.’5® The Prophet % implied that the man was
complaining that he had to take care of his brother yet did not even realize
that the reason he was rich was because he was taking care of somebody
who was servicing Islam. This is exactly the point that we learn from this
story of the boat: when the fishermen were generous with what Allah 3
gave them, Allah 3% increased that very instrument of their generosity.

Another point here is regarding one of the main themes of all of these
three stories: the issue of gadar (the decree of Allah) and accepting qadar.
We don’t know the future: the fisherman would have been very angry that
their boat was damaged, but Allah 3 has a plan and He knew it was in their
best interests that the vessel be damaged. Allah’s 3 gadar works in ways
that are beyond our understanding. Next time we face a calamity of a
financial nature, or an accident, or any misfortune, let us remember this
story and realize Allah % knows best. There are so many accounts of
people who were in a minor accident, for example, and because of this they
were delayed and yet because they were delayed they were saved from a
much bigger calamity. At the time when the accident happened they were
frustrated, but Allah 3§ in His wisdom knew that it was better for them to be
delayed. It is a simple fact and reminder for us all.

Every one of us has gone through ups and downs in life, but we would
not be where we are today had it not been for those problems over the
years. Allah 3 knew that for you to be here right now you had to cross
those barriers. When they happened, those barriers might have been the
biggest calamity, but if we were patient and we put our trust in Allah 3, He
blessed us with something that was even better. This concludes the first of
the three incidents. Insha’Allah, in the coming chapters, we will continue
the second and the third incidents.

54 al-Kahf18:78.
55 Sahth Muslim.
56 Sunan al-Tirmidht, 2345.
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The Story of Miisa and Khidr IV
Khidr Explains the Incidents of the Boy and the Wall

=2y

ere we continue exploring the story of Miisa %8 and Khidr 38 and the

three incidents that occurred. The first incident was of and the
fishermen and their ship, from which we derive many points. The main
point learnt was that if we want to be blessed in any area of life, we must
use that area for the sake of Allah 3% to gain more blessings. The second
story is that of the child that was killed. Now Khidr explains that action:
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‘As for the lad, his parents were people of faith, and we feared lest
he should plague them with transgression and disbelief, (al-Kahf 18:
80)
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and we desired that their Lord should grant them another in his.
place, a son more upright and more tender hearted. (al-Kahf 18: 81)
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As for the wall, it belonged to two orphan boys in the city, and
under it there was a treasure that belonged to them. Their father was
a righteous man and your Lord intended that they should come of
age and then bring forth their treasure as a mercy from your Lord; I
did not do this of my own bidding. This is the true meaning of
things with which you could not keep your patience.’ (al-Kahf 18:
82)

The Meaning of Khidr Killing the Boy

If we want our children to be blessed, we must make sure they love Islam
and that they pray and read the Qur’an. If we want our family life to be
blessed, we must make sure our household is practising the ethics and the
morals of Islam. If we want to be blessed in our money, make sure our
money is being spent f7 sabilillah taala. Whatever we do for the sake of
Allah 3, that very instrument of our action will become something that is
pleasing and will benefit us.

Both of the child’s parents were mu’min, and when the Qur’an uses the
term mu’min it is a higher level than simply a Muslim. This means they
were good righteous people who truly believed in Allah 3. Khidr knew that
when this boy grew up he would overpower his righteous parents to do sin
and kufr. Scholars have differed as to how this would happen, and
ultimately we don’t know for sure those details. Some scholars, for
example, have said that he would have become a highway robber and his
parents would have begun to defend him and to hide his sins out of their
love for the child. Others have given other explanations. What is established
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is that had this child lived, the love that the parents had for the child would
have adversely affected their own status in the eyes of Allah 3. In a hadith,
the Prophet % said: “Your love of something might render you blind and
deaf.’s7 It is true that when we fall in love with anything it makes us blind.
An example is someone who loves money to the degree that he forgets
where it comes from and that there are rights upon the money.

Allah 3 knew that this young boy would grow up to cause his parents
to stray from Islam. And kufr could mean they become kafir, or
disbelievers. Kufr could also mean they become ungrateful, which is a type
of sin, and lose their high status before Allah 3% Both meanings are
possible here. By removing the boy, the righteous parents would remain
righteous. Indeed, their righteousness would increase. Our Prophet
Mohammed # told us:

Allah, the Exalted, says: ‘I have no reward other than Jannah for a
believing slave of Mine who remains patient for My sake when I
take away his beloved one from among the inhabitants of the
world.’s8

In another hadith, the Prophet # said: ‘Any woman who loses three of her
children, they will all form a barrier for her to protect her from the Fire.’
One woman asked him, ‘What about a woman who loses two?’ The Prophet
# said, ‘It is so even if she loses two.”>*

The loss of a child is the most painful, traumatic experience for any
parent. There is no musiba, or calamity, that is more painful for the parents
than the loss of your own child or children. The loss of relatives, friends
and even parents we recognize and expect as a part of nature, but the loss of
children is not something that we expect. Indeed, any parent would give up
their own life to save the life of their child. So, when the life of a child is
lost, it is an incredibly difficult tragedy. May Allah 3¢ increase the gjr of
those who lose their child. In another beautiful hadith:

The Messenger of Allah 3 said: ‘“When a child of the slave (of
Allah) died, Allah says to the angels: “Have you taken the fruits of
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his work.” They reply: “Yes.” So He says: “What did My slave
say?” They reply: “He praised you and mentioned that to You is the
return.” So Allah says: “Build a house in Paradise for My slave, and
name it ‘the house of praise’.”” %

In another case, our Prophet % gave the good news to every parent who had
lost a child that those children would be waiting for them. In a further
hadith:

Mu'awiyah ibn Qurrah narrated that his father said: ‘When the
Prophet of Allah sat, some of his Companions would sit with him.
Among them was a man who had a little son who used to come to
him from behind, and he would make him sit in front of him. He
(the child) died, and the man stopped attending the circle because it
reminded him of his son, and made him feel sad. The Prophet
missed him and said: “Why do I not see so-and-s0?” They said: “O
Messenger of Allah, his son whom you saw has died.” The Prophet
met him and asked him about his son, and he told him that he had
died. He offered his condolences and said: “O son-and-so, which
would you like better, to enjoy his company all your life, or to come
to any of the gates of Paradise on the Day of Resurrection, and find
that he had arrived there before you, and he is opening the gate for
you?” he said: “O Prophet of Allah! For him to get to the gate of
Paradise before me and open it for me is dearer to me.” He said:
“You will have that.”’6!

This is good news for anyone who has suffered this tragedy of
having a young child taken away from them: that our Lord will give
them a bayt al-hamd (a house of praise) if they are patient. As the
hadith says, there is no reward less than Jannah for anyone who
loses a beloved and is patient. In the above hadith, the deceased boy
will be waiting for the parent at the gates of Jannah. In other hadith,
we learn that young children who pass away will be one category of
intercessors on the Day of Judgement:
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Their little ones are the little ones (daamis) of Paradise. When one
of them meets his father—or his parents—he takes hold of his
garment—or his hand—as I am taking told of the hem of your
garment, and he does not let go until Allah admits him and his father
to Paradise.5?

In the story of Miisa %8 and Khidr 38, the parents of the boy were
righteous people and Allah 3 did not want them to lose their righteousness.
He wanted them to be raised in their ranks and so He took away their most
beloved son. Why did He take him away? Because Allah 3 knew that had
this boy remained with them, it would have been to their own detriment.
When He took the son away, rather than the rank of the parents going down,
their rank increases. Our Prophet % said that when Allah 3 loves
somebody, He tests them, and the more that person is tested, the higher their
rank rises up in the eyes of Allah 3&.

Furthermore, in verse 81 Khidr 3¢a says: ‘and we desired that their Lord
should grant them another in his place, a son more upright and more tender
hearted.” Allah 3% took this child away, but He wanted to yubdil, substitute
him for a better child, khayran minhu zakatan, a purer child, wa-agraba
ruhma, and one that was more merciful to them. SubhanAllah, rather than
just taking the child away, Allah 3 substituted them with a better child.
This leads us to a very simple but important rule of our Islamic Shariah
given by Allah 3: our Prophet #§ has said that never does a person leave
something for the sake of Allah 3§ except that He gives him something
better in return.9 This is with particular regard to sins. This ayah in Surah
.al-Kahf shows us.a similar rule: never does Allah 3 take away something
that you love and with whom you are patient, except that He will give you
something better in its stead. For every difficulty there will be multiple
ease. And so the next time we face a calamity, we must be patient and have
full yagin (certainty) that in place of whatever has been taken away we will
get back much more. This is of the rahmah of Allah .

The Meaning of Khidr Building the Wall
The surah then continues:
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‘As for the wall, it belonged to two orphan boys in the city, and
under it there was a treasure that belonged to them. Their father was
a righteous man and your Lord intended that they should come of
age and then bring forth their treasure as a mercy from your Lord; I
did not do this of my own bidding. This is the true meaning of
things with which you could not keep your patience.’ (al-Kahf 18:
82)

The wall belonged to two orphan boys and beneath it their righteous father
had buried treasure for them. The residents of this city were so miserly that
they couldn’t spare a glass of water for Miisa and Khidr, so what would
they have done if they had found this gold? They would not have given it to
the orphans. Their father was a righteous man and Allah 3§ protected the
financial wellbeing of the children because of the righteousness of the
father. He did so by causing Khidr to come and rebuild the wall so that
when the orphans grew to be fully independent and when they truly need
the money and can defend it, they can access it. Allah 3 wanted to allow
them to grow up so they could find the treasure and then defend it and take
advantage of it. Meanwhile, if we think of the mother of the orphans, she
must be wondering where the money is and how she will manage, and
where was the help of Allah 3. Yet if Allah 3 had helped her at that point
in time and the people had discovered the treasure, she would have lost it
from in front of her eyes. So Allah 3%, for a wisdom known only to Him,
delayed the response to her dua’. It must have been difficult, but Allah 3&
’knows to give money when it is needed.
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Of the most important benefits of this story of the two orphans is that
when faced with a calamity and wondering where the help of Allah 3% is,
we must remind ourselves that He knows when to respond to our dua’.
Allah 3 knows when to give us what we want, and we must put our trust in
Allah % and know that His knowledge is infinite and our knowledge is
finite. Remember what Allah 3 says in the Qur’an: ‘But perhaps you hate a
thing and it is good for you; and perhaps you love a thing and it is bad for
you. And Allah knows, while you know not.”®* As long as we have a
connection with Allah 3§, whatever happens will be for the best. But if we
don’t have that connection with Allah 3 then nothing will be for the best.

Also, notice here that Allah 3% preserved the religion and the finances of
the children because of the religion of the parents. Those of us who are
parents all want our children to be happy and successful. In the first story,
that child would have been an evil child, so Allah % wanted to give the
parents a good child. He gave the parents a good child because the parents
were mu’minayn, and so Allah 3 gave them children that were mu'min.
Thus, when the parents were good, their children were also good. In the
second story, Allah 3 blessed the children with wealth because their father
was righteous. So, do we want our children to be happy? Do we want our
children to be successful? And do we want our children to flourish? Then
we must start with ourselves; correct ourselves, be good in our own life, be
a role model for the children and have that khushu and tagwa of Allah 3%
and then He will shower us with the blessings of this world and the next.
Allah 3 mentions this explicitly in the Qur’an, where he states that if we
fear dying and leaving young children behind, the solution is to have tagwa,
to say good words and Allah 3¢ will take care of our children. The Qur’an
says:
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And those who would have been fearful on account of their helpless
offspring they may have behind them, let them fear Allah and say
what is right.65

This is proven in this case of the orphans. Allah 3 took the father but did
not neglect the children purely because of his righteousness. The mother is
not mentioned in this story; she may have been an average person and not
exceptional in her belief. But the father was a good man, because of which
Allah 3% took care of the children.

Brothers and sisters, start with yourselves, start with your immediate
families. You and your spouse have a good Islamic relationship. If husbands
treat wives nicely and wives treat husbands nicely in an Islamic manner,
they will implant in their children the role model of how to grow up. The
children will subconsciously learn what it means to be a Muslim, including
the love, tenderness and rahmah. If we do this then Allah % will shower
His blessings on us in this world and the next.

Following his explanation, Khidr concludes: wama faaltuhii an amri
dhalika ta'wilu ma lam tasti’ alayhi sabran, ‘1 did not do this of my own
bidding. This is the true meaning of things with which you could not keep
your patience.’” This verse in particular is the strongest evidence that Khidr
%8 is a prophet because he says he didn’t do this of his own accord, rather
Allah 3% told him to do these things. A further interesting point from these
two stories that is worth mentioning is that when Khidr mentions that he
caused damage to the boat he says it in the first person, fa-arddtu an
aibaha, (I wanted to damage the boat). Then when he mentions the blessing
of a new righteous child to replace the boy, and the rebuilding effort to save
the treasure of the orphans, here he attributes it to Allah 3%, fa-'ardda
rabbuka (your Lord wanted that the children get the treasure). Here, Khidr
is displaying Islamic manners; he ascribes the negative to himself, and the
positive to Allah 3%. This is also reflected in the dug’ of Ibrahim 38, when
rather than saying ‘Allah causes me to fall sick’ he said, ‘when I fall sick’.
Furthermore, he ascribes the cure to Allah 3§: ‘He is the one who cures me’.
Sickness and health are both from Allah #, but Islamic etiquette dictates
we ascribe the evil to ourselves and the good to Allah 3. By contrast, Iblis
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ascribed his own evil to Allah 3%, saying ‘My Lord because You have
deceived me’.

The main theme of all of these three stories is that if you are righteous
and put your trust in Allah 3 then there is a wisdom behind everything that
happens. Good in this world, and of course the next, will come for us, but
even in this world any accident, any loss of life, any trial or any sickness,
whatever happens there is a wisdom and there is good for us in this world
before the next world. It is due to the relationship with Allah 3§ of those
fishermen and the righteous parents that their dunya, in this world and the
next, was taken care of. He who believes in gadar should never feel
pessimistic. He who believes that Allah 3% is in control of everything can
never ask ‘why is this happening to me?’ Allah 3 loves us more than our
mothers do, as our Prophet % said. Allah’s 3 plan is better than our plan
and His wisdom is infinitely greater than our wisdom. We must put our trust
in Allah 3 and know that whatever happens happens for our good, as long
as we truly believe in Allah 3§ and put our tawakku! in Him.

57 Sunan Abu Dawud, 5130.

58 Sahih al-Bukhari, Book 1, Hadith 32.

59 Sahih al-Bukhart, Vol. 1 pp. 2, 9, 36 and 124; Sahth Muslim, Vol. 4, pp. 2028 and 2632; Musnad
Ahmad, Vol. 3, p. 34.

60 Sunan al-Tirmidhi, 1021.

61 Sunan al-Nasa'i.

62 Sahth Muslim, 6370.

63 Musnad Ahmad, 22565.

64 Al-Bagarah 2: 216.
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17

The Story of Dhii al-Qarnayn I
The Righteous King and His Early Travels
=

e now begin the final of the four stories of Surah al-Kahf. The first

was the story of the young men and the cave, the second story was of
the man and the two gardens, and the third was the story of Miisa %8 and
Khidr 3, The fourth is the story of Dhu al-Qarnayn. The first of the stories
dealt with the fitnah of persecution for the sake of religion. The second
story dealt with the fitnah of money. The third story dealt with the fitnah of
knowledge. This fourth story deals with the fitnah of power; what happens
when a person becomes powerful.
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(O Muhammad), they ask you about Dhii al-Qarnayn. Say: ‘I will
give you an account of him.” (al-Kahyf 18: 83)
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We granted him power in the land and endowed him with all kinds
of resources. (al-Kahf 18: 84)
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He set out (westwards) on an expedition, (a/-Kahf'18: 85)
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until when he reached the very limits where the sun sets, he saw it
setting in dark turbid waters; and nearby he met a people. We said:

‘O Dhi al-Qamayn, you have the power to punish or to treat them
with kindness.’ (al-Kahf 18: 86)
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He said: “We will chastise him who does wrong, where- after he will
be returned to his Lord and He will chastise him grievously. (al-
Kahf18: 87)
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But as for him who believes and acts righteously, his will be a
goodly reward and we shall enjoin upon him only mild commands.’
(al-Kahf 18: 88)
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Then he set out on another expedition (al-Kahf 18: 89)
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until he reached the limit where the sun rises and he found it rising

on a people whom We had provided no shelter from it. (al-Kahf 18:
90)
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Thus was the state of those people, and We encom-passed in
knowledge all concerning Dhi al-Qarnayn. (al-Kahf 18: 91)

LA
Then he set out on another expedition (al-Kahf 18: 92)

K,\Jb_,)\qa_,au».b-_,JU\ éﬂa\ 13>
V505

until when he reached a place between the two moun-tains, he found

beside the mountains a people who scarcely understood anything.
(al-Kahf 18: 93)
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They said: ‘O Dhii al-Qarnayn, Gog and Magog are spreading
corruption in this land. So shall we pay you taxes on the
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understanding that you will set up a barrier between us and them?’
(al-Kahf'18: 94)
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He answered: ‘Whatever my Lord has granted me is good enough.
But help me with your labour and I will erect a rampart between you
and them. (al-Kahf 18: 95)
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Bring me ingots of iron.” Then after he had filled up the space
between the two mountainsides, he said: ‘(Light a fire) and ply

bellows.” When he had made it (red like) fire, he said: ‘Bring me
molten copper which I may pour on it.” (a/-Kahf 18: 96)
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Such was the rampart that (Gog and Magog) could not scale, nor
could they pierce it. (al-Kahf 18: 97)

It is a documented fact in the history of humanity that almost every single
person in power, and every single powerful nation or superpower, has
desired even more power than it already has. However, Allah % never
allowed any nation or any person of power to flourish in this world. Why?
Because al-mulk lillah wa al-‘izzat lillah, kingship and power, belongs to
Allah %, Every single nation that tried to gain more and more power, Allah
% brought about their demise by their own hand. All we need to do is to
look at history: where are the great pharaohs? Where are the great tyrants of
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0ld? Where is that mighty civilization of Rome that ruled the world?
Indeed, we do not even have to go that far back; one hundred years ago the
British Empire, which was perhaps the largest empire in terms of land mass,
controlled vast regions of the globe, at one point in time even North
America. They boasted to other nations that the sun would never set on
their Empire, yet where is that glory now? Such is the Sunnah of Allah 3.

Power and Piety

In the last of these four stories, Allah % tells us about a king whom Allah 3§
had blessed with power and he was still righteous. Now, the general rule
that history and Islam has taught us is that power corrupts. That is why our
Prophet % warned us from entering the palaces of the emperors, stating: ‘Be
careful from the doors of the rulers (abwab al-salatin).’% This is because
flirting with power and being involved with power, infiltrates a person’s
mind, and there is nothing more destructive to a person’s ego than power.
Power gives fame, wealth, fortune and access to all of the other fitnas that a
man has. Look at the scandals that we see around us involving women,
money, etc. Such is the nature of power.

As such, our Prophet % warned us to be careful when it comes to power
and taught us never to seek power or seek to be in charge of others. This is
because if you want to be in charge of others, Allah 3% will leave you alone.
Whereas if others ask you to be in charge and want you to be in charge,
then Allah 3§ will help you. The entire system of Islamic government and
the whole concept of Islamic political science is so radically different from
the Western concept and from any other concept. In the Islamic concept, the
amir does not stand up and say, ‘vote for me I’m the best candidate’, rather
the real candidate will be like Abi Bakr 4, who said in response to people
who approached him to succeed the Prophet #: “Umar is better than me and
Abi Ubaydah is better than me, so choose between Umar and Abi
‘Ubaydah.” To which ‘Umar # replied: ‘No wallahi (I swear to Allah), you
are the best among us.” They fought with each other as to who was the
better candidate, and this is the real Islamic sense of power; the definition
of a real Khalifah. He does not want that position, rather he wants to run
away from it. ‘Umar ibn al-Khattab & would say: ‘I swear it before God
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that I never coveted this office.’6? He wished he had never been given this
position and put in charge of the affairs of the believers. There are many
stories from the earliest generations and from the Islamic leaders that show
that they used to try to avoid being placed in positions of authority.

A person in power who is sincere and pure is the exception and not the
rule. That is why our Prophet % said there are three people to whom we
must show respect: ‘Part of respect for Allah is to show respect to an old
Muslim and to someone who knows the Qur’an, as long as he does not go
to excess in it nor turn away from it, and to respect a just ruler.’6® A person
who is seventy or eighty years old is al-shayba, meaning white haired and
elderly, and they have a right from Allah 3% that we show respect to them.
Second, our Prophet % said we should show respect to hamili al-Qur ‘an,
the one who is hdfiz (memorized the Qur’an) and who acts upon it. Third,
he said we must respect the sultan who is just or the ruler that acts in
accordance with the Shariah. This is because it is a rarity, and somebody
who has power and is still just is truly something that is worthy of the
respect that Allah 3 has obligated upon us. Such rulers are also among
those whom the Prophet % has said will be sheltered under the shade of
Allah %.

Allah 3 wants to give us an éxample of one such ruler. In verse 83 He
says: ‘(O Muhammad), they ask you about Dhii al-Qarnayn. Say: “I will
give you an account of him.””

Who Was Dhii al-Qamayn?

Remember that Surah al-Kahf was revealed after the disbelievers asked
about three questions: The People of the Cave, Dhil al-Qarnayn and the rih.
Allah 3% revealed details of the rith in Surah Banf Isra’tl in just one line:
‘They ask you about “the spirit”. Say: “The spirit descends by the
command of my Lord, but you have been given only a little knowledge.” %
Allah 3% therefore responded to the question of the rizh by telling mankind
that it is a mystery only He knows. Then in Surah al-Kahf Allah 3 began
and finished the surah with the two other questions raised. The first story is
of Ashab al-Kahf and the last is about Dhi al-Qarnayn.
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In verse 84, Allah % explains a little about Dhd al-Qarnayn: ‘We
granted him power in the land and endowed him with all kinds of
resources.’ Makkannd means ‘we gave him power’, which implies he was a
type of king and Allah #& gave him the ability to follow his own path. This
meant he had an army and was able to travel to any land he wanted. Some
scholars have said that Dhi al-Qarnayn was a prophet, but when
considering the story and this ayah, it doesn’t seem so. When Allah 3
described Khidr %8, He says ‘e gave him a knowledge from Us’;™0 that is
prophethood. But when He describes Dhii al-Qarnayn, Allah 3% says: ‘We
granted him power’, which Allah 3 gives to righteous and unrighteous
people. If we look at the story here, there is nothing that Dhi al-Qarnayn
did that really stands out as being something only a prophet could do. And
so the more reasonable position is that Dhi al-Qarnayn was a righteous
king. As Tbn ‘Abbas said, he was rajulun salih, a righteous man whom Allah
3% had given power and a type of kingdom.

Dhii al-Qarnayn is also not this righteous king’s name, rather it is his
title. Qarn means horn, so Dhii al-Qarnayn was ‘the one of the two horns’.
Many stories are given as to why he is called this, some have said he was
the only person to rule over both Persia and Rome, so each of these lands
represent a garn. Another was that he is called Dhii al-Qarnayn because he
would have his hair tied up into two ponytails (the Arabs would call a
ponytail a garn). Others have explained that he controlled the East and the
West, which represent the two horns. In reality we do not know the exact
reason he is named Dhii al-Qarnayn. There is also a popular legend in many
Muslim cultures that Dhii al-Qarnayn is actually Alexander the Great.
However, there is not a shred of Islamic or historical evidence that links
Alexander the Great with Dhi al-Qarnayn. In fact, on the contrary, there are
a number of things that do not fit at all with Alexander the Great being Dhii
al-Qarnayn. The most important of them is that Allah 3 describes Dhii al-
Qarnayn as being a pious Muslim and a good man. We know historically
beyond a shadow of a doubt that Alexander the Great was a pagan and
idolater. His teacher was none other than Aristotle. These people were not
believers in Allah 3%, they believed in a pagan religion. So, Alexander the
Great has nothing to do with the story of Dhii al-Qarnayn.
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Who was he then? Only Allah 3% knows best. The books of tafsir give
all of these stories, but ultimately they are simply Islamic legends. There is
no shred of evidence in the Qur’an and Sunnah for them, and the more
unnecessary detail we go into, the more trouble we put ourselves in. So, let
us stick with the Qur’anic story and not go into too much detail that Allah
3% did not care to tell us about, because they are not relevant.

The Travels of Dhi al-Qamayn

Allah % tells us, ‘We granted him power in the land and endowed him with
all kinds of resources’, meaning he had an army with him and could march
to any land if he so desired. The surah continues: ‘He set out (westwards)
on an expedition, until when he reached the very limits where the sun sets,
he saw it setting in dark turbid waters; and nearby he met a people. We
said: “O Dhii al-Qarnayn, you have the power to punish or to treat them
with kindness.””™ This implies that he travelled until he reached the
westernmost lands imaginable. Some have said this is China, others it is
Samarqand in modern-day Uzbekistan, while others still have said it is
Azerbaijan. However, what we can say is that he reached a land the
whereabouts of which Allah 3 knows best. It was a very faraway land and
he found the sun setting into the water. There are two recitations here: the
first, aynin hami’a, means ‘cloudy water’, and then the second, aynin
hamiah, means ‘boiling hot water’. Both of these are valid recitations, and
it was a clearly a strange kind of lake, one that was muddy and very hot.
Some have said this might be lava, or something of this nature. It was
something different to regular water, and Allah 3 knows best.

Dhu al-Qarnayn found a group of people, and the verse says: quina ya
dha I-qarnayn: ‘We said: “O Dhii al-Qarnayn ..."””. Some have suggested
that Allah 3§ is speaking to Dhii al-Qarnayn, which means he must be a
prophet, but in fact the response to this is that the phrasing does not
necessarily indicate this. Allah 3 can speak in different ways: either direct
speech to prophets or indirect speech, called ilham in Arabic, to those who
are not prophets. One example of ilham is the mother of Miisa 8. She was
not a prophet, but Allah 3 gave her ilham that she should put Misa in the
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basket and cast it into the river. Where did she get this inspiration from?
Aliah % says He told her:
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We suggested to the mother of Moses: ‘Suckle your child, but when
you fear for his life cast him into the river and be not fearful nor
grieve, for We shall restore him to you and make him one of the
Messengers.’72

Furthermore, Allah 3 mentions speaking to the mountains, yet mountains
don’t become prophets asa result. Similarly, Allah 3§ speaks to the bees:
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Your Lord inspired the bee, saying: ‘Set up hives in the mountains
and in the trees and in the trellises that people put up’.”

Nonetheless, bees do not become prophets because of this. So the speech of
Allah 8 only makes the recipient a prophet when that speech is direct;
when it is heard from behind a curtain or revealed through an angel. As for
indirect speech, ilham, this does not make someone a prophet, and in the
case of Dhil al-Qarnayn, it could be ilham through which Allah 3 spoke to
him.

Verse 86 then continues that Allah 3 inspired Dhii al-Qarnayn with two
options in how to deal with these people: ‘O Dhi al-Qarnayn, you have the
power to punish or to treat them with kindness.’ These are the options that
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every king has when they conquer a new nation, and Allah 3§ is showing
the nature of Dhii al-Qarnayn; he had the option of massacring or being
harsh with the people or being good. In response Dhi al-Qarnayn said: ‘ We
will chastise him who does wrong, whereafier he will be returned to his
Lord and He will chastise him grievously. But as for him who believes and
acts righteously, his will be a goodly reward and we shall enjoin upon him
only mild commands.’™ This is the sign of a just and true ruler, that one is
strict with the criminals and gentle with the good people. In this account of
Dhi al-Qarnayn there are three stories of three groups of people that he
met. This first incident demonstrates for us the nature of Dhu al-Qamnayn
that he was a righteous king and power did not corrupt him. He had the
option of enslaving, killing, looting and plundering, and he had the option
of being generous and good, and he chose the latter.

Dha al-Qarnayn then travelled on a second expedition, ‘until he reached
the limit where the sun rises and he found it rising on a people whom We
had provided no shelter from it.” Some have said that the people having no
shelter from the sun meant that they did not know how to construct
buildings and were still living in the open, using just the trees as shade.
Others have said that they were people that didn’t wear clothes. Thus Allah
3k is using a kindyah, or indirect reference, to describe a group of people
that were so uncivilized they did not even wear clothes. This too is
plausible, as Allah 3 says in the Qur’an:
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O Children of Adam! Indeed We have sent down to you a garment
which covers your shame and provides protection and adornment.

But the finest of all is the garment of piety. That is one of the signs
of Allah so that they may take heed.”
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Allah & revealed a /ibas or garment for us to cover ourselves, and here was
a group that didn’t have that /ibds. Allah 3 says in verse 91: ‘Thus was the
state of those people, and We encompassed in knowledge all concerning
Dhii al-Qarnayn.’

Ya'ja] and Ma’j0j (Gog and Magog)

The purpose of this account is to lay the foundations for the third and final
story of Dhii al-Qarnayn. The third story is lengthy and will extend across
this and the next chapter. Allah 8 relates the third expedition as follows:
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Then he set out on another expedition (4/-Kahf 18: 92)
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until when he reached a place between the two mountains, he found

beside the mountains a people who scarcely understood anything.
(Al-Kahf 18: 93)

‘A people who scarcely understood anything’ means they were cut off from
all civilization. When civilizations interact, each has a translator or an
interpreter. It is only if you go to a civilization that is cut off from all others
that there will not be a translator for their language. We have seen this in
recently identified tribes in the jungles of Brazil, for example. Therefore,
Allah % is indicating that Dhd al-Qarnayn went to a faraway land, cut off
from civilization and contact with other groups of people. They couldn’t
even communicate, and this is the height of isolation. So they
communicated through a method other than speech, such as through their
hands; it is possible to make basic communication like this.
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They said: ‘O Dhu al-Qarnayn, Gog and Magog are spreading
corruption in this land. So shall we pay you taxes on the

understanding that you will set up a barrier between us and them?’
(Al-Kahf18: 94)

They told Dhi al-Qarnayn that Ya’jiij and Ma’jij were causing a lot of evil
on the Earth. This means that this tribe was interacting with Ya’jij and
Ma’jlij, and some have said that the tribe and Ya’jiij and Ma’jiij were
related. The tribe complain of the corruption and evil being spread in the
land and they seek to pay Dhii al-Qarnayn and his vast army, who clearly
are from a superior civilization and seem to be good, to protect them from
Ya’jiij and Ma’jiij by building a wall through the valley as a barrier; sadd is
like a barrier or a dam. In answer to their plea, in verse 95 Dhii al-Qamayn
responds: ‘Whatever my Lord has granted me is good enough. But help me
with your labour and I will erect a rampart between you and them.’ He tells
them he does not need their money and will do it for Allah’s 8 sake, but he
will need the tribe’s manpower and physical strength. He offers to make a
radm, which in Arabic is very similar to a sadd, but more fortified. The
tribe asked for a sadd to be built and Dhii al-Qarnayn said he would do
something even better, and will build a radm.
Dhii al-Qarnayn then began the building process:
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‘Bring me ingots of iron.’ Then after he had filled up the space
between the two mountainsides, he said: ‘(Light a fire) and ply
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bellows.” When he had made it (red like) fire, he said: ‘Bring me
molten copper which I may pour on it.” (4/-Kahf 18: 96)
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Such was the rampart that Gog and Magog could not scale, nor
could they pierce it. (4/-Kahf 18: 97)

Dhii al-Qarnayn asked for zubar al-hadid, pieces of iron. Zubar means
nuggets, so he sought nuggets of iron, which he laid between the two
mountains, creating an iron barrier that was cold. He then asked them to
build a fire and ‘blow’, and the blowing here is with bellows to create an
intense fire that is so hot all of the iron became molten and stuck together.
This is the physical help that he needed from these people. Allah 3% knows
how they built such a large fire, Dhi al-Qarnayn had the technology to do
that. When the iron was as hot as fire he told the people to bring him gitr, or
molten copper. So the radm that he built was composed of iron and copper
and was so massive that it was between two mountains.

The people of Ya’jiij and Ma’jiij were trapped inside an area from which
they had no way to escape. Allah 3 says: fa-ma stdi an yazharihu wa-ma
stata® lahu nagban (they could neither climb over it nor could they dig
underneath it). Notice there is a difference between ‘ista %’ and ‘i stata@’. In
reality istda and istataa are the exact same word and it is allowed to simply
cut off the /3 in order to make the pronunciation easier. This is similar to
how ‘cannot’ becomes ‘can’t’, and ‘do not’ becomes ‘don’t’. We have this
in Arabic as well, where we cut off when things are a little bit difficult.
Because there is a ‘sin’ and a ‘ta’ and the additional ‘ta’ is difficult to
pronounce between the two, so you can say istda instead of istataa. Now
notice how Allah % uses both verbs ist@a and istataa even though they are
exactly the same word. There is an element of balaghah, or Qur’anic
eloquence, here and that is to have extra letters in the structure to show an
extra emphasis on the verb.

So which is more difficult, climbing over or breaking through a molten
barrier? Obviously, breaking through the barrier is more difficult than
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climbing over. Of the easier of the two, Allah % said ‘fa-ma staw’, and for
the more difficult ‘wa-ma statai’. According to one of the scholars, the
reason why the two verbs are different is so that the listener does not
become tired or bored of the same verb being used twice in the same
sentence. By bringing the same verb but using different structures, istaa
and istatda, and then using ‘istatGa’ for the one that requires more
empbhasis, Allah 3 brings more eloquence to the ears of the listener.

According to one interpreter, Dhii al-Qarnayn actually fell into sajda
(prostration) thanking Allah # that he was able to complete the barrier.
This shows us that Dhii al-Qarnayn realized how evil Ya’jij and Ma’jij
were, and he thanked Allah % for blocking and trapping them. The next
chapter will continue the discussion about who Ya’jiij and Ma’jiij are and
why they are mentioned here.

66 Sunan al-Bayhaqi.

67 Inaugural address of Umar ibn al-Khattab.
68 Al-Bukhar, Al-Adab al-Mufrad, 357.

69 BaniIsra’ll 17: 85.

70 Al-Kahf18: 65.

71 Al-Kahf 18: 85-86.

72 Al-Qasas 28: 7.

73 Al-Nahl 16: 68.

74 Al-Kahf 18: 87-88.

75 Al-Araf7:26.
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18

The Story of Dhi al-Qarnayn IT

Ya’juj and Ma’jaj and the Ten Major Signs of the Day of
Judgement

&

n this chapter we continue the discussion around the story of Dhi al-

Qarnayn. The people asked Dha al-Qarnayn to build a barrier between
them and Ya’jiij and M3jtij, and he built a fortified wall made out of iron
and copper. Instead of taking any payment from the people, he thanked
Allah %, saying:
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Dhi al-Qarnayn said: ‘This is a mercy from my Lord: but when the
time of my Lord’s promise shall come, He will level the rampart
with the ground. My Lord’s promise always comes true.’ (a/-Kahf
18: 98)

The scholars have interpreted the promise of Allah % mentioned here to
mean the Day of Judgment and the signs of that Day. Then Allah % will
cause this massive barrier, which is impossible for humans to penetrate, to
crumble and fall level to the ground. Allah 3% says:
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And on that Day We shall let some of them surge like waves against

others, and the Trumpet shall be blown. Then We shall gather them
all together. (al-Kahf 18: 99)

It is as if Allah 3% is saying of Ya’jiij and Ma’jijj that there’s a huge quantity
of them and they are swarming all over one another, like waves on top of
one another.

Here let us pause to look more closely at Ya’jiij and Majiij. They are
mentioned only twice in the Qur’an: here in Surah a/-Kahf and in Surah al-
Anbiya’. Surah al-Kahf is the first time they are mentioned and in this
instance Allah 3 tells us of their origin, where they are from and their story.
Dhi al-Qarnayn trapped them and Allah % says, We have left them in this
trap and they are so many in quantity it’s as if they’re like wasps or bees,
swarming over one another, but they are isolated from mankind. Allah %
continues, wa taraknd ba dahum yawmaidhin yamigju fi badin wanufikha fi
al-siir fa-jamanahum jam an (when the Day of Judgment will come that is
when We will cause them to come out and they will meet everyone). Thus,
in the story of Surah al-Kahf, Allah % says Ya’jiij and Ma’jiij are trapped.
In Surah al-Anbiya’, Allah 3§ says:
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It has been ordained against every town that We ever destroyed that
they shall not return (to enjoy a new lease of life)
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until Gog and Magog are let loose, and begin swoop-ing from every
mound,
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and the time for the fulfilment of the true promise of Allah draws
near, whereupon the eyes of those who disbelieved will stare in fear,

and they will say: ‘Woe to us, we were indeed heedless of this; nay,
we were wrongdoers.’76

It has never been the case that Allah 3 destroyed a city, a town or a nation
and that entity was restored, except that civilization is ended entirely. And
this will be Allah’s 3 law until He lets go of Ya’jiij and M3jij. He will
open up the doors for Ya’jij and M3jiij, and they will descend from every
mountaintop like a swarm.

In the hadiths there is mention of only a few details of Ya’jiij and Majdj.
There are a lot of cryptic issues here, but what we know we will mention.
Our Prophet % warned us of Ya’jiij and Majiij:

Zaynab bint Jahsh reported: The Prophet % got up from his sleep
with a flushed red face and said, ‘None has the right to be
worshipped but Allah. Woe to the Arabs, from the great evil that is
nearly approaching them. Today a gap has been made in the wall of
Gog and Magog like this’ (Sufyan illustrated this by forming the
number 90 or 100 with his fingers). It was asked, ‘Shall we be
destroyed though there are righteous people among us?’ The
Prophet % said, “Yes, if evil increased.’””
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Signs of the Day of Judgement

In another hadith the Prophet % spoke of ten signs of the Day of Judgement,
among which is Ya’jiij and Majiij:

Hudhayfah ibn Usayd al-Ghifari reported: Allah’s Messenger %
came to us all of a sudden as we were (busy in a discussion). He
said: “What do you discuss about?’ They (the Companions) said,
“We are discussing about the Last Hour.” Thereupon he said: ‘It will
not come until you see ten signs before’ and (in this connection) he
made a mention of the smoke, Dajjal, the beast, the rising of the sun
from the west, the descent of Jesus %8 son of Mary, the Gog and
Magog, and landslides in three places, one in the east, one in the
west and one in Arabia, at the end of which fire would burn forth
from the Yemen and would drive people to the place of their
assembly.”®

Hence, until we see these ten signs we don’t have to worry about the actual
Day of Judgment. These ten signs are called the major signs of the Day of
Judgment, and our Prophet % said that when one of them happens the rest
will immediately follow, like dominoes, one after the other. We seek Allah’s
% refuge from seeing any of them. This is the very end of times.

Before these ten are many minor signs of the Day of Judg-ment.
Scholars have written many books about the minor signs; some have made
them up to 100, some up to 150, but there are many hadiths that make
mention of the signs of the Day of Judgment, and it is safe to say that all of
them, or almost all of them, have occurred, one after the other. If you look
at the minor signs of the Day of Judgment that the Prophet % predicted,
they were things that were absolutely surreal and unbelievable for his time
and place. He told the Muslims of Makkah, when they were being
persecuted and had no authority in. Makkah, that they were impatient and
hasty, for a time will come when a lady shepherd will go from Hadramawt
to San’a in Yemen and the only thing she is scared of is Allah 3 and then
the wolf attacking her sheep. When they were being defeated by the
Quraysh and others, the Prophet % told the Muslims that they would
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conquer Bilad al-Sham (Syria), dimashq (Damascus) and Jerusalem.
Indeed, Jerusalem was conquered on the final day of the death of Abi Bakr
«. The Prophet % said his only army would be sent to other nations, and
the only army that was sent to fight other nations was to Bayt al-Magqdis
and it was successful, also during the caliphate of Abi Bakr. The Prophet %
told the Muslims that they will distribute the treasures of Caesar and the
treasures of Kisrd, the leader of the Persian Empire. Suraqah ibn Malik 4
could not believe his ears when the Prophet % told him he would be
wearing the bangles of Kisra. During the caliphate of ‘Umar ibn al-Khattab
4, when a territory of the capital of the Persian Empire was conquered and
the treasure came and ‘Umar saw in front of him the gold piled high, he
himself took out the bangles of Kisrd and sought out Suraqah ibn Malik.
And with his own hands ‘Umar put them on the hands of Surdqah, saying
this is what the Prophet % predicted.

Our Prophet # also predicted that the Muslims would conquer Egypt at
a time when the Muslims didn’t even have a caravan to go to Egypt:

Abi Dharr reported Allah’s Messenger % as saying: ‘You would
soon conquer Egypt and that is a land which is known (as the land
of algiraf). So when you conquer it, treat its inhabitants well. For
there lies upon you the responsibility because of blood-ties or
relationship of marriage (with them).'”

The reason why ‘kinship’ is mentioned is because Hajar, the maid-servant
of Tbrahim, is from Egypt, and she is the mother of Isma‘l, from whom the
Arabs are descendants. Even though Hajar is at least fifty generations
removed from the Quryash, still, the Prophet % is reminding the Sahabahs
that they have some blood relation with the people of Egypt so there is a
duty to care for them. All of these hadiths are found before the Conquest of
Makkah occurred, and they cannot be denied. There are also many other
predictions, such as that knowledge will spread and fahishah, or lewdness
and nudity, will become prevalent. Certainly the spreading of lewdness is a
reality of our times. The Prophet % predicted many things, and going down
the list we see one after the other of his most famous predictions have
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occurred. Hadiths that we memorized as children and wondered when such
events would occur we now see happening before our eyes, in our own
generation. Abii Hurayrah 4 also narrated:

The Messenger of Allah % came out one day to the people, and a
man came to him and said: ‘O Messenger of Allah, when will the
Hour be?” He said: ‘The one who is asked about it does not know
more than the one who is asking. But I will tell you of its portents.
When the slave woman gives birth to her mistress; that is one of its
portents. When the barefoot and naked become leaders of the
people; that is one of its portents. When shepherds compete in
constructing buildings; that is one of its portents. (The Hour) is one
of five (things) which no one knows except Allah.” Then the
Messenger of Allah % recited the words: ‘Verily, Allah, with Him
(alone) is the knowledge of the Hour, He sends down the rain, and
knows that which is in the wombs (to the end of the Verse).’
[Lugman 31: 34).80

In our own generation and before our very eyes we see that some of the
tallest buildings in the world are in the Middle East. Every time one prince
or ruler builds one, another says he will build taller. It is as if he believes in
the hadith more to make sure it happens. We see these signs of the Hour
before our very eyes, and they are the minor signs of the Day of Judgement.

As seen in the hadith mentioned previously, the Prophet % said there are
ten major signs of the Day of Judgement:

NSk W=

The coming of the Dajjal.

The coming of Prophet Tsa %@, i.e. Jesus Christ.

The coming of Ya’jiij and Majtj.

Major earthquakes in the East.

Major earthquakes in the West.

Major earthquakes in Jazirat al- Arab or the Arabian Peninsula.
The coming of al-Dukhdn or the Smoke.
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8. The coming of Dabbah, the Beast, as mentioned in both the Qur’an
and the Bible.?!

9. The sun rising from the West.

10. The coming of a fire that will gather people to Ard al-Mahshar,
which is in Syria or Jerusalem.

The first of the ten major signs, the coming of Dajjal, will cause fitnah and
Jasad as the world has never seen. Our Prophet % has explained how long
Daijal will be in the world: ‘Forty days, one day like a year, one day like a
month, one day like a week, and the rest of his days like your days.’# No
one will be able to harm him because Allah 3§ has decreed only one person
can kill him, who is not on Earth right now. It is Prophet Tsa ibn Maryam
%8 and, as our Prophet Muhammad % said, Tsa will come down after Dajjal
has been here for forty days according to the Prophet’s # explanation of
that time. When Tsa comes he will kill Dajjal at Bab al-Lid, which is the
city of Lod that exists in the land of Palestine. Allah 3¢ says that Tsa 2
will then gather his followers and Allah % will tell him ‘O Tsa, I have
brought forth some of My slaves whom no one will be able to kill, so take
My slaves to Tur in safety.’83 This group is Ya’jij and Majij, who are the
third of the ten major signs of the Day of Judgement.

Fitneh of Ya’j0} and Ma’j0j

The Prophet % described many things about Ya'jiij and Majij. He said that
they have small eyes and their faces are like a shield that has been
hammered. The descriptions he gave led many of the earlier Muslims to
think that they are a race of the people of the Far East, and Allah 3 knows
best. The Prophet # also said that their clothing is made out of wool or fur,
and this is something that is also a hallmark of the people of the Far East.
And he also said that they are so many that: ‘The first of them will pass by
lake Tiberias and drink from it, then the last of them will pass by it and will
say: “There was water here once.”® Lake Tiberias is a famous lake in
Transoxiana, in the portion of Central Asia corresponding approximately
with modern-day Uzbekistan, Tajikistan, southern Kyrgyzstan, and
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southwest Kazakhstan, and the hadith implies that Ya’jij and Ma’jij are so
many in number that they will drink all of its water.

In another hadith in Tirmidhi, the Prophet % describes that during the
night of al-Isra’ wa al-Mirdj he met together with Ibrahim %8, Miisa %8
and Tsa 8. SubhanAllah, can you imagine the conversation they must have
had? Allah % knows how long they spoke and what they talked about.
Among the things they discussed was the Day of Judgement, of which
Ibrahim and Miisa said they have no knowledge. Tsa, on the other hand,
said he had no knowledge except that he will be sent down to kill Dajjal and
that Allah 3§ will send Ya’jiij and M3jij. So Tsa knew about Y’juj and
Majij. Tsa added that when Ya’jiij and Ma’juj came he would flee with his
followers to the mountains and make dua’ for Allah % to protect them.
Allah 3§ has allowed him to kill the Dajjal but not Ya’jij and Majuj. This
shows us the quantity and the fear of Ya'jiij and Majj.

Ya’jiij and Ma’jdj will conquer the world and cause fitnah and fasad.
They will kill everyone until finally they will say ‘we have killed the
inhabitants of the world’, but they will not know that Tsa 3@ is hiding with
his followers. Ya’jij and Ma’jaj will then seek to kill the inhabitants of the
skies, meaning the angels, and they will take their arrows and start shooting
into the air. Allah 3 will cause their arrows to return with blood on them, to
give Ya'jiij and Ma’juj the impression that they have genuinely killed
everyone. Then Tsa 8 will make dua’ to get rid of them and Allah 3 will
send a disease. According to a hadith, this disease will inflict them in the
neck and cause them to fall dead: ‘Then Allah will send a worm in their
necks and the next morning they will all die as one.’85 The stench of their
corpses will fill the earth, and according to the Prophet % the animals will
fatten by feeding on their bodies.® Tsa and his followers will not be able to
bear the stench, so they will make dua’ to Allah 3 and He will send birds
that will pick up the bodies and throw them far away.

Tsa will then come down with his followers, which will be the very final
time Muslims will be on earth. Our Prophet % said there will be nothing but
happiness and joy, there will be no hatred and no fighting. This is after
Ya’jij and Majiij, towards the very end of time, and it will be the glorious
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time of humanity on this earth. However, it will be for a very short period,
the duration of which Allah % knows best. Then the wind will come and
cause all of the believers to pass away, leaving only the non-believers. They
will be the worst of the worst people, and then the Dabbah, or Beast, and
Fire will come forth.

This is all that the Qur’an and Sunnah has told us about Ya’jij and
Mijij, but we also have Islamic legends, some of which come from folk
tales and some from Jewish and Christian sources. Ya’jij and Ma’jiij are
mentioned in three places in the Old Testament as Gog and Magog: in the
Book of Genesis, the Book of Ezekiel and the Book of Jubilees. All three
mentions are very cryptic references with no details. There is a reference of
them being towards the end of times, the Armageddon, and that they shall
cause fitnah and fasad. We cannot be certain of the truth of these Biblical
accounts, but our scholars have taken them as Islamic legends. Al-Tabarl
and Ibn Kathir all mention these accounts. Only Allah 3 knows if these
accounts are true or not. In the Book of Genesis we learn that Gog and
Magog are from the children of Japheth, the third son of Nith 8. He had
three children: Sam, Ham and Japheth. From Sam we get the Semites and
the Caucasian races; from Ham we get the people of Africa: and from
Japheth we get the people of the Far East. This fits into the Islamic hadiths
that Ya'jij and Ma’jiij are of the far eastern race, and Allah 3 knows best.

In the year 624 AH, Genghis Khan started the Mongolian expansion of
his kingdom and human history saw a type of barbarity they had never seen
before. This was the invasion of the Tatars, and we have all heard of
Genghis Khan. Khan began conquering land after land and even conquered
Samarkand, where in one Islamic account we are told he walked into the
masjid and told the Muslims that his conquest was because of their own sins
and that their God has allowed him to conquer them. The Muslims there
were living luxurious lifestyles, far from the din. He told them from the
very mimbar (the steps on which the imam stands to deliver the khutbah) of
the masjid of Samarkand that this victory of his was because of their
faithlessness. The Mongols continued their invasion and one after the other
they conquered almost every civilization, land and sultan until they reached
the gates of Baghdad in 1258 CE. There they surrounded Baghdad and
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killed the caliph after killing his family in front of him. They then went on
to massacre over a million people of Baghdad. It is said the streets flowed
with blood for months, and the River Tigris was full of ink for over a year
because of all the books that had been thrown into it. At that point in time,
the Islamic scholars said the invaders must be Ya'jiij and Majtj, because
how else can they explain this phenomenon. But it turned out they were not
Ya’jiij and Ma’jiij at all, rather the Mongol invasions were just historical
events.

Where then are Ya’jij and Ma’jij today? There are some modern
scholars who say they are not hiding in some cave or similar, rather they are
actually living in the lands of the Far East, and the wall of Dhi al-Qarnayn
is the Great Wall of China. However, this does not appear to be valid
because the Qur’an tells us the wall was made out of iron and copper, and
the Great Wall of China is made out of stone. As well, the Great Wall was
not build by any ‘Dhul-Qamnyan’ like figure, nor did it actually hold in one
tribe in one location, for it was meant as a protection for the people of
China.

Of course, for a modern mind, understandably this story is one that
raises many questions. The world has essentially been mapped out by
satellites, and there are no large masses of land where tens of thousands of
people are living without our knowledge. Even the isolated tribes in remote
areas are isolated because modern civizliations have made a conscious
decision to avoid contact with them, and not because we are not aware of
their presence.

Some have said that Ya’jij and Ma’jij are not living secretly on earth
somewhere, but rather will be a race, perhaps descendants of the tribe
trapped by Dhii al-Qarnayn, who will invade mankind towards the end of
time. This group reinterprets or weakens the hadiths regarding Ya’jdj and
Ma’jiij and claims that the Quranic verses simply indicate that at one point
in time, a tribe was blocked, and that at a later time, that wall shall fall.
While this opinion is a bit of a stretch, and it does seem to be a minority
opinion that opposes the traditional understanding of the story, it is not
wholly impossible either.
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The majority position has always been that Ya’juij and Ma’jijj are a race
that are not mixing with people right now but are in an isolated place,
separated from mankind. Allah knows best.

Our Prophet # told us:

The people of Ya’jiij and Ma’jiij dig every day until, when they can
almost see the rays of the sun, the one in charge of them says: ‘Go
back and we will dig it tomorrow.” Then Allah puts it back, stronger
than it was before. (This will continue) until, when their time has
come, and Allah wants to send them against the people, they will
dig until they can almost see the rays of the sun, then the one who is
in charge of them will say: ‘Go back, and we will dig it tomorrow if
Allah wills.’ So, they will say: ‘If Allah wills.” Then they will come
back to it and it will be as they left it. So, they will dig and will
come out to the people, and they will drink all the water.8”

This hadith is significant because Surah al-Kahf is linked with the phrase
‘insha’Allak’, and Allah # tells our Prophet %: ‘And never say about
anything: “I shall certainly do this tomorrow” unless Allah should will it.
And should you forget (and make such a statement), remember your Lord
and say: “I expect my Lord to guide me to what is nearer to rectitude than
this.”’88 Meanwhile, in the same surah Miisa says to Khidr: ‘You shall find
me, if Allah wills, patient; and I shall not disobey you in anything.’® This
hadith about Ya’jiij and Ma’jgj is the third insha’dllah associated to this
surah. Allah % knows best the secret of the link between Surah al-Kahf and
insha’Allah.

This is all that we know about Ya’jij and Majdj. It is of the mysteries of
Allah 3¢ that He alone knows and it is of the major signs of the Day of
Judgment. When the Jews came to our Prophet % they asked about Dhi al-
Qarnayn. However, the story of Dhi al-Qarnayn linked to Ya’jdij and Ma’jj
is not found in the Old Testament; even though the account of Ya'jij and
Ma’jijj is, and the account of Dhil al-Qamayn building the wall to trap them
is not found either. It is as if Allah 3 was showing the Jews that He knows
and they do not know. They are asking about one or two stories, and Allah
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3 responds with that which they did not even know and is not found in any
of their sources.
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19

The Day of Judgement and the
Greatest Losers

=2

n the previous chapter we discussed the story of Dhi al-Qarnayn and how
he blocked Ya’jiij and Majtij. Within two ayahs, Allah 3 then begins
talking about the Day of Judgement. The transition is a very immediate one:
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And on that Day We shall let some of them surge like waves against
others, and the Trumpet shall be blown. Then We shall gather them
all together. (4/-Kahf'18: 99)
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That will be the Day We shall place Hell before the unbelievers (4/-
Kahf 18: 100)
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whose eyes had become blind against My admonition and who were
utterly disinclined to hear it. (4/-Kahf 18: 101)
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Do the unbelievers, then, believe that they can take any of My

creatures as their guardians beside Me? Verily We have prepared
Hell to welcome the unbelievers. (4/-Kahf 18: 102)

Say, (O Muhammad): ‘Shall We tell you who will be the greatest
losers in respect of their works? (4/-Kahf 18: 103)
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It will be those whose effort went astray in the life of the world and

who believe nevertheless that they are doing good. (4/-Kahf 18:
104)
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Those are the ones who refused to believe in the reve-lations of their
Lord and that they are bound to meet Him. Hence, all their deeds
have come to naught, and We shall assign no weight to them on the
Day of Resurrection’. (4/-Kahf 18: 105)
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After concluding that Ya’jij and Ma’jiij were locked away, in verse 99
Allah 3 says: ‘And on that Day We shall let some of them surge like waves
against others, and the Trumpet shall be blown. Then We shall gather them
all together.’ This sudden transition to the Day of Judgement is because as
we have established, Ya'jij and Ma’jdj are one of the major signs of that
Day. As such it is relevant that following their story the conclusion of the
surah immediately begins, and that conclusion discusses the Day of
Judgment, prophethood and the knowledge of Allah 3. He says that the
trumpet will be blown and all of them, everyone from these stories and their
opponents and friends, will be gathered together.

Allah % then says in verse 100: ‘That will be the Day We shall place
Hell before the unbelievers,” meaning ‘we will give them a real show’ or
‘we will show them a real display’ of Jahannam. The showing of Jahannam
is mentioned many times in the Qur’an. For example, in Surah al-Fajr
Allah % says: ‘when Hell is brought near that Day.®® Regarding this ayah,
the Prophet % said: ‘Hell will be brought on that Day (the Day of
Judgement) with seventy thousand bridles; and with every bridle will be
seventy thousand angels dragging each bridle.’"! So Allah # will command
these angels to drag Jahannam physically on the Day of Judgement so that
everybody, Muslims and non-Muslims will see it. Allah 3 also mentions in
the Qur’an: “You will surely end up seeing Hell; again, you shall most
certainly end up seeing it with absolute certainty.’%2

Allah 3 is saying that we will definitely see Hell and it will be with ayn
al-yagin, or the eye of certainty. While Muslim and non-Muslim will see
Jahannam, in verse 100 Allah 3% specifies only kafir because the word used
is not ‘seeing’ as in latarawunna, which is for everybody. On the other
hand, the word al-ard, as used in Surah al-Kahf, means to pass, or to pass
through, and is a word only used for the kafir or non-Muslim. 4rd also has
several other meanings along with to ‘see’; it means ‘We have brought them
close to it,” or “We have brought them all over it’. So, it implies Allah 3&
has made Jahannam arad for those who reject it.

Those Who are Deaf, Dumb and Blind
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Who then are the kafirin, or disbelievers, mentioned in verse 100? It verse
101, Allah 3% tells us of those, ‘whose eyes had become blind against My
admonition and who were utterly disinclined to hear it Here were those
who had covered their eyes from Allah’s 3 reality and remembrance, and
were not able to hear anything. Throughout the Qur’an, from Surah al-
Bagqarah all the way to the end, there is a motif of the deaf, dumb and blind.
The one who rejects the commandments of Allah # and His worship and
remembrance is called the deaf and dumb and blind. Allah 3 specifies very
clearly that He is not talking about blindness of the eyes, but this is a
blindness of the heart:
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Have they not journeyed in the land that their hearts might
understand and their ears might listen? For indeed it is not the eyes
that are blinded; it is rather the hearts in the breasts that are rendered
blind. (al-Hajj 22: 46)

When Allah ¥ says that their eyes were covered and they could not see
or hear, this is not physical perception, rather this is spiritual seeing and
hearing, which is to recognize the truth and to follow it. This is what Allah
3 means when He says they put a veil on their own eyes: ‘They are deaf,
they are dumb, they are blind; they will never return (to the Right Way).?
They refuse the light of Islam. The motif of deaf and dumb fits well because
the Qur’an is called Light and Allah’s 3% revelation is called Light, so
anybody who doesn’t see this Light does not deserve to have eyesight. This
is exactly what Allah 3% says in Surah Ta Ha:
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‘But whosoever turns away from this Admonition from Me shall
have a straitened life; We shall raise him blind on the Day of
Resurrection,’
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whereupon he will say: ‘Lord! Why have You raised me blind when
T had sight in the world?’
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He will say: ‘Even so it is. OQur Signs came to you and you ignored
them. So shall you be ignored this Day.’
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Thus do We requite him who transgresses and does not believc in
the signs of your Lord (during the life of the world); and surely the
punishment of the Hereafter is even more terrible and more
enduring;*

Allah 3 will resurrect them blind because they didn’t use their eyes
properly to recognise the truth of Islam and Allah 3. It is as if they had put

a veil on their eyes and blocked their ears from listening to the truth.
All of this underscores a very fundamental point of our religion of

Islam. Islam is simple, logical and rational. It appeals to the mind, body,
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intellect and soul. That is why people from every faith and every sincere
person will accept Islam when they look at its simplicity. You don’t need to
have a PhD in philosophy to unwrap this religion. Islam is meant for
Humanity; for the average person and the intellectual. It is meant for every
single level of society and it appeals to every single characteristic of people:
the body, heart, mind and intellect. Therefore, anybody who rejects Islam,
knowing what Islam is, from the perspective of our Shariah this person will
receive no mercy on the Day of Judgement. However, the one who didn’t
know Islam and was not exposed properly to the truth of Islam, such as
somebody who lived an isolated life or only heard misinformation about
Islam and never really studied it, Allah 3% will undertake a special test for
them on the Day of Judgement. Some people say they will be forgiven, yet
this is not academically or intellectually sound, because if it were true then
there would be no need to give dawah, given that Allah 3% will forgive
anyway. However, the hadith is very clear that Allah 3% will test the one
who has never heard of Islam on the Day of Judgement:

The Prophet of Allah 3 said: There are four (who will protest) to
Allah on the Day of Resurrection: the deaf man who never heard
anything, the insane man, the very old man, and the man who died
during the fatrah [the interval between the time of Tsa %8 and the
time of Muhammad %j). The deaf man will say, O Lord, Islam came
but I never heard anything, The insane man will say, O Lord, Islam
came but the children ran afier me and threw stones at me. The very
old man will say, O Lord, Islam came but I did not understand
anything, The man who died during the fatrak will say, O Lord, no
Messenger from You came to me. He will accept their promises of
obedience, then word will be sent to them to enter the Fire. By the
One in Whose hand is the soul of Muhammad, if they enter it, it will
be cool and safe for them.

According to another report, he said: Whoever enters it, it will be
cool and safe for him, and whoever does not enter it will be dragged
to it.%
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Thus Allah 3 will command such people to fling themselves into the Fire
and if they do so with full trust in the promise of Allah 3 then that Fire will
become their Jannah. Those who refuse and do not show their trust in
Allah’s 3 promise will then be punished with the real Fire. So these verses
of Surah al-Kahf apply to those who were exposed to Islam yet they
covered their eyes to that reality. As for those who were not exposed, as we
have said they will have a different category on the Day of Judgment.

In verse 102, Allah 3 now threatens the Quraysh and those who.have
heard of Islam and still reject it:
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Do the unbelievers, then, believe that they can take any of My

creatures as their guardians beside Me? Verily We have prepared
Hell to welcome the unbelievers. (al-Kahf 18: 102)

The gods they have invented are Allah’s # servants and creation, yet
instead of worshipping the creator they came to the creation. They took an
idol or an angel or a prophet and made them into gods instead of Allah 3.
Did they not think that the Creator would call them to task for taking His
own creation and making them into gods? Allah 3% then concludes that
Jahannam will be the abode of such people.

The Greatest Losers

As is usual, after criticizing those who reject Islam, Allah 3 then praises
those who believe in Islam. However, here Allah 3 finishes this criticism
with a very profound question:
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Séy, (O Muhammad): ‘Shall We tell you who will be the greatest
losers in respect of their works? (al-Kahf'18: 103)
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It will be those whose effort went astray in the life of the world and

who believe nevertheless that they are doing good’. (al-Kahf 18:
104)

Allah 3% describes the worst category of losers as those who spend their
lives in misguidance while thinking they are doing good. To go to a
particular place, we have to follow the road. However, if we take the wrong
road, then no matter how many hours we drive and how sincere we are or
how beautiful the car we drive is, we will not reach our destination. In order
to get to the destination we need to follow the path. This is quite a
frightening ayah in its message. Al-Hafiz Abd Bakr al-Burqani narrated
from Abi Tmran al-Jawn that he said:

‘Umar ibn al-Khattab passed by the monastery of a monk and he
said: ‘O monk!’ Then the monk came out, and ‘Umar looked at him
and began to weep. Then it was said to him: ‘O Commander of the
faithful! Why are you weeping’ He replied: ‘I remembered the
statement of Allah, the Mighty and Majestic, in His Book,
“Labouring, weary. They will enter into Fire [Hamiyah].” So that is
what has made me cry.’%

The monks were living separate lives isolated from society. They would fast
and worship every day, but from the perspective of mainstream Islam they
were worshipping other than Allah 3. When they claim that Jesus was the
son of God, such claims go against tawhid. So ‘Umar 4 saw them and how
they had spent their lives dedicated to this type of worship and recalling
how it will not benefit them it made him cry. These monks had done more
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than most of us have done and perhaps even ‘Umar felt more than he
himself had done. They cut themselves off from the world and lived very
difficult lives in worship, but their worship was to an icon. They thought
they were doing good, but they were on the wrong path as they were not
worship-ping Allah 3.

We should mention here that as Muslims we speak in generalities and
not specifics. Allah 3 knows what fate these particular monks will have on
the Day of Judgement. It is not permitted for any Muslim to say this
particular person is going to Jannah and this particular person is going to
Jahannam. We speak in generalities: that those who worship Allah 3 will
enter Jannah and those who reject Him will enter Jahannam. Similarly,
when Umar is speaking, it is in general terms that here are a group of
people who are worshipping the wrong God and doing so much, yet Allah
3 affirms the fate of those who are misguided.

An important point here is on intention. Good intentions are not
necessarily sufficient in the eyes of Allah 3. We cannot do evil with good
intentions; for example, we cannot rob from the rich in order to give to the
poor, like Robin Hood. It is a good intention but you cannot change the
laws of Allah %. Of the fundamental laws of Allah 3£ is that only He
deserves to be worshipped and anybody who worships other than Allah 3&
is simply not on the straight path, no matter how sincere they are. Allah 3
says in verse 105:
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Those are the ones who refused to believe in the reve-lations of their
Lord and that they are bound to meet Him. Hence, all their deeds

have come to naught, and We shall assign no weight to them on the
Day of Resurrection. (al-Kahf'18: 105)
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The Prophet 45 said a man of this world, who was considered mighty and
noble and of great respect, who was also large in size, will be brought forth
on the Day of Judgment and will be put on the scales. It will be found that
he will not even have the weight of the wings of a mosquito in the eyes of
Allah 397 It doesn’t matter what the people thought of you in this world or
how they looked at you. Our Prophet % told us: ‘Verily Allah does not look
to your faces and your wealth but He looks to your heart and to your
deeds.’8 Allah 3 is telling us here that those who rejected Him, on the Day
of Judgment they will not have any weight with Allah 3&.

Al-Fajr 89: 23.
Sahif Muslim, 2842.
Al-Takathur 102: 6-7.
Al-Bagarah 2: 18.
Ta Ha 20: 124-127.
Sunan AHmad.
Tafsir Ton Kathir, Tafsir Surah al-Ghdshiyah.
SahiH al-Bukhart, 4729.
SahtH Muslim, 2564.
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20

Paradise and the Conclusion of Surah
Al-Kahf

=

We have mentioned that Allah 3¢ threatens those who reject Him with
punishments, yet throughout the Qur’an we always see that after
threats come rewards and promises. We see after adhab comes rahmah,
because Allah 3% does not want to leave us on a pessimistic note with
something that is only anger and threat. Allah 3§ always pairs together His
Anger with His Mercy. In verses 106-110, Allah 3§ identifies the
punishment of Jahannam for the disbelievers and in the conclusion of the
surah extols the rewards of Jarnnah for the believers:
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Hell is their recompense for disbelieving and their taking My
revelations and My Messengers as objects of jest. (al-Kahf 18: 106)
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As for those who believe and do good works, the Gardens of
Paradise shall be there to welcome them; (a/-Kahf 18: 107)

SV o bk Vi o

L d

there they will abide forever, with no desire to be removed from"
there. (al-Kahf 18: 108)
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Say: ‘If the sea were to become ink to record the Words of my Lord,
indeed the sea would be all used up before the Words of my Lord
are exhausted, and it would be the same even if We were to bring an
equal amount of ink.” (a/-Kahf 18: 109)
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Say (O Muhammad): ‘I am no more than a human being like you;
one to whom revelation is made: “Your Lord is the One and Only
God.” Hence, whoever looks forward to meet his Lord, let him do
righteous works, and let him associate none with the worship of his
Lord.’ (al-Kahf 18: 110)

He 3 says in the Qur’an, ‘know that Allah is severe in punishment’,*®
yet He is also Forgiving and Merciful. Accordingly, immediately after
promising that those who reject Allah 3 will face Hell ‘for disbelieving and
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... taking My revelations and My Messengers as objects of jest’ in verse
106, the next verse continues: ‘As for those who believe and do good works,
the Gardens of Paradise shall be there to welcome them’. Janndt here is
plural, and it is located in Firdaws as a place for the righteous to reside
(nuzulan). Notice that Allah 3 mentions two conditions to attain Jannah.
Firstly, iman and secondly amalun Salihah or righteous deeds. These two
conditions are paired together in over seventy verses in the Qur’an. Never
does Allah 3 praise iman without amal. This is because iman without
amal is not really 7man. If you truly believed and genuinely had a love for
something, then that would cause you to act. For example, if we knew our
family was in danger and we love our family and we are capable of doing
something to save them, it is humanly impossible to do nothing and let our
family perish. Then how about our love of Allah 3 and fear of His
punishment? How about hope in Allah’s 3 reward? It is human nature, not
even agida or theology, that once we truly believe in something we will act
in accordance with that belief.

Thus, iman must be followed by amal. This negates that type of
philosophy found among some groups of other religions, which has also
unfortunately found its way into Islam, that a person who does not pray or
fast will say: ‘it'is fine, my heart is clean, Allah knows my man is over
here.” This is a lie that Shaytan has tricked them into believing. Indeed, if
iman without amal had been of any value, then the best candidate would be
none other than Iblis himself. This is because Iblis is in fact a believer in
literal terms in that he believes in Allah 3% and the Hereafter and the
prophets and revealed books. He is not a mu’'min, but he does ‘believe’.
Indeed, Iblis prayed to Allah 3 to allow him to live until the Day of
Judgement, proving his belief in the Last Day and his belief in Allah’s %
power given he is asking of Him. But he is not a true believer and mu’min
because when Allah 3 commanded him to act he refused; he refuses to act
on the belief.

The Highest Level of Paradise

We have shown that in Islam iman and amalun Salihah are always paired
together. Verse 107 states that those who believe and do righteous deeds
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shall have many Jannat in Firdaws, and we have all heard that Jannat al-
Firdaws is the highest Jannah. Our Prophet % said that Firdaws is wasat al-
Jannah wa ala al-Jannah (the middle of Jannah and the tip of Jannah),!%
so from this our scholars have derived that Jannah is shaped somewhat like
a pyramid such that the higher up you go the fewer people there are. So
Firdaws is the pinnacle; it is the wasat, or middle, and the a4, or highest
point. Therefore, the lower you go it will get bigger and wider, much like a
triangle. Our Prophet % also said that Firdaws is beneath the arsh, or
throne, of al-Rahman. Accordingly, the throne of Allah 8§ is the roof of
Firdaws and there is nothing higher than Firdaws.

An interesting side note on ‘Firdaws’ is that the word actually comes
from ancient Persian or Farsi, and from this it has made its way into
English. In English, we call Firdaws ‘Paradise’, and the English word
‘Paradise’ is from the same root as the Persian word ‘Firdaws’. Similarly,
the Arabic Firdaws also comes from this ancient Persian word. There are
many words in the Qur’an that are of non-Arabic origin but the Arabs
acquired and used them and made them a part of Arabic, hence even if they
originated from other languages, they are still fully ‘Arabic’. This is the
way of all languages: they take from other languages and incorporate
words. Arabs have also taken from Sanskrit and Latin. So, in this case
Firdaws is literally the English equivalent of Paradise.

However, for Muslims Firdaws is not just any paradise, rather it is the
highest level of Paradise. Our Prophet % said in a hadith qudsi about
Firdaws that Allah 3 said: ‘I have created for My chosen servants, what the
eyes have never seen and the ears have never heard and the imagination has
never conceived.’!! The rest of Jannah that we are enticed with is still
beautiful, from luscious grapes and pomegranates to the pure spouses hi r
al-ayn, we are given a picture of what it will be like. However, in the
highest level of Firdaws there is no picture to draw; it is beyond
imagination. Even if somebody could describe it our minds could not
conceive of it. Whatever descriptions exist of Jannah, these are of the lower
levels. Of the highest levels, Allah 3 tells us that people have never even
thought of such things as exist there. In another hadith our Prophet % said
that Allah 3g planted the trees of Firdaws with His own hands.
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If we look at verse 107 we see that Allah 3§ says that those who believe
and do good will have many janndt al-Firdaws, gardens of Paradise, as a
place to reside. But will all of those who believe and do good get to
Firdaws? No, they will not. We know for a fact that not all believers will
reach Firdaws, it is the highest level for the elite and only a small
percentage will attain it. Yet Allah # says that those who believe and do
good will have many janndt al-Firdaws. The explanation is that those who
will attain Firdaws do so by the same good deeds as others, but their deeds
will be greater in quantity and quality. It is by no secret or a miracle that
they attain Firdaws. They are doing exactly what all of us know we have to
do: pray, fast, give charity and be righteous, the same amanii wa-amilii al-
Salihat, but they are doing it with true fman and in the quality and quantity
that is beloved by Allah %.

After a while we reach a point where we cannot increase our actions.
How many juz’ a day can we complete, how many days can we fast or how
much charity can we give? We still need to pay rent and take care of our
families. There comes a point where we cannot do more, although for most
of us we have not reached that level. But for some there comes a point
where they cannot do more. The difference between the residents of
Firdaws and others is less about quantity and more about quality of their
actions and their relationship with Allah 3. Hasan al-Basri has said that
Abu Bakr al-Siddiq 4 did not win because of the quantity of his deeds, but
it was something Allah 3 gave that settled in his heart. It is worth
mentioning that Hasan al-BastT is addressing the Tabiin in this statement, a
Muslim generation of a spiritual level that regularly prayed tahgjjud and
read Qur’an, etc. When you get to the level of Abu Bakr, when you have
maxed out in your actions, then you can say imdn is going to be increased
in the heart only. Then there is a taallug (dependence) on Allah 3, there is
ihsan (virtue), there is the relationship that Allah # is watching me; that
will happen to the elite. Those who attain Firdaws don’t have short cuts or
extra knowledge, it is the same path for all of us: inna alladhina Gmanii wa
amili al-Salihat. They shall have janndt al-firdaws as a place to live.

Verse 108 then continues:
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there they will abide forever, with no desire to be removed from
there. (al-Kahf 18: 108)

An interesting point from this verse is that no matter how much of a thing
we have, eventually we get tired of it. This is human nature and we have all
experienced this at some time in our own life. We desire a car, for example,
and when we get that car we are satisfied for a week or two. Then all of a
sudden we notice another car, and then we want that one. We see the same
for other material possessions such as houses or other possessions.
SubhanAllah, with every blessing we always find that we want something
else. However, Allah 3 is saying that no matter how long they are there, the
inhabitants of Firdaws do not tire of it. How long can we remain in a
mansion or palace, or drive the same car, before getting tired of it? Yet this
is not the case in Firdaws where they will never want to leave. This shows
us that the pleasures will be eternal.

The Blessings of Allah and the Humanity of the Prophet
In the final two verses, Allah 3§ then concludes the surah:
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Say: ‘If the sea were to become ink to record the Words of my Lord,
indeed the sea would be all used up before the Words of my Lord
are exhausted, and it would be the same even if We were to bring an
equal amount of ink.” (al-Kahf 18: 109)

It is said that one of the reasons this verse was revealed was that some of
the Bani al-Nadir, a Jewish tribe of Madinah, complained to the Quraysh
that the Prophet % was saying that the knowledge of Allah 3 is more than
that of the Torah. The Jews asserted that they don’t need anything more
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than the Torah. So Allah 3§ revealed that His knowledge is infinite, and
whatever knowledge we have been given is very little. Allah % underscored
this point in a verse that was directed to them when they asked about the ri
h, the spirit:
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They ask you about ‘the spirit’. Say: ‘The spirit descends by the
command of my Lord, but you have been given only a little
knowledge.’ (Bani Isra 1l 17: 85)

Allah % is saying: My knowledge is infinite, you cannot compete with My
knowledge. Similarly, in a verse in Surah Lugman Allah 3§ says:
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If all the trees on earth become pens, and the sea reple- nished by
seven more seas were to supply them with ink, the Words of Allah
would not be exhausted. Verily Allah is Most Mighty, Most Wise.
(Lugman 31: 27)

The speech of Allah 3% is infinite, and it does not matter how much ink or
how many pens we have, His speech and knowledge will nonetheless
remain forever.

Hence, Allah 3 is telling us that He has given us some knowledge we
didn’t have—that of Dhii al-Qarnayn, Ya’jij and Majiij, the People of the
Cave and Khidr and Misa—but His knowledge is still more than we can
ever encompass. Allah % concludes the surah by reminding us of the man
who is infor-ming us of this knowledge. This man, the Prophet Muhammad
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%, has given the Quraysh and the Jews the answers to their question as to
the identity of Dhii al-Qarnayn, who Ya’jiij and Ma’jiij are, what the rit A is
and about the AShab al-Kahf. Allah 3 reminds them in the final verse:
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Say (O Muhammad): ‘I am no more than a human being like you;
one to whom revelation is made: “Your Lord is the One and Only
God.” Hence, whoever looks forward to meet his Lord, let him do
righteous works, and let him associate none with the worship of his
Lord.’ (al-Kahf 18: 110)

He tells the Jews and the Quraysh that the Prophet % is a human like us and
this knowledge is from Allah 3&.

This is a very common sequence in the Qur’an, occurring at least four
or five times: Qur Prophet 3% was a human being. He ate what people ate, he
became hot under the sun and would shade himself, he got married and he
had children. Like all of us he was born and he passed away. But what made
him special is not that he had divine powers but that Allah 3 chose him to
be the recipient of direct communication; yiz hd ilayya, ‘Allah has inspired
me’. And the main thrust of this inspiration was: annama ilahukum ilGhun
wahid, that ‘indeed you have one deity that is worthy of worship’. This is
the gist of Islam and the essence of all revelations, the purpose of the
Qur’an: / ildha illa’llah. The verse concludes: ‘whoever looks forward to
meet his Lord, let him do righteous works, and let him associate none with
the worship of his Lord.’ Once again we see the same two conditions: iman
and amalun Salihah. We have to do good and our ikhlas has to be for the
sake of Allah 3.
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Our Prophet % would use this ayah to talk about not worshipping idols
and about minor shirk, which is when a Muslim does a good deed for the
sake of Allah 8 but his intention is polluted and he wants to show off that
good deed to other people; for example, if we pray, fast extra nafl fasts, or
give charity with the intention to show off. Allah 3§ says that if we truly
want His blessings then we must do good deeds and not take anyone as a
partner besides Him. A part of being a partner is to want spiritual reward for
a good deed from someone else. That is why when we do any good deed of
ibadah we must monitor our intentions and make sure that it is only for
Allah 3. And if we find our intention is being corrupted then immediately
we need to turn to Allah % to seek His refuge. We should say:
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Allahumma inni atdhu bika an ushrika bika wa ana alamu wa
astaghfiruka lim3 12 alamu

‘O Allah I seek refuge in You from knowingly associating partners
with You, and I seek Your forgiveness for that which I do not
know.’102

This is the dua’ that our Prophet % taught Abi Bakr 4 that if you feel you
are showing off then make this dua’ and Allah % will remove that showing
off. We make dua’ to Allah % for ikhlds, or sincerity, and we always
monitor that we are doing something purely fi sabilillah. The verse then
concludes by reminding us that if you truly believe in the promises of Allah
%, then these promises will come true and will be given to you, as long as
you do good for the sake of Allah %.

9 Al-Anfal 8: 13.

100 Sahih al-Bukhiri

101 Sunan al-Tirmidht, 3292.
102 Musnad Abmad, 4/403.

198



199



21

Recap, Main Points and the Lessons
of Surah Al-Kahf

&

n this concluding chapter it would be appropriate to summarize some of
the main lessons that we have learned from Surah al-Kahf.

Key Themes
Several key themes can be identified in the surah which can be found both

at the beginning and the end. First, we notice the revelation of the Qur’an to
the Prophet 3 is mentioned in the opening verse:
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Praise be to Allah Who has revealed to His servant the Book devoid
of all crookedness; (al-Kahf 18: 1)

Meanwhile, the final verse mentions yiiha ilayya: that the Qur’an has been
revealed to the Prophet #. So the emphasis is given on the Qur’an and its
role, and that is why right in the middle of the surah Allah 3§ says watlu ma
ihiya ilayka min kitab, ‘recite what has been revealed to you from the
Qur’an’. The importance of the Qur’an and its recitation is established. We
further notice that the surah begins and ends with Allah % mentioning
rewards and punishments such that both the beginning and ending of Surah
al-Kahf deal with Jannah and Nar (the Fire).
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The surah also begins and ends with the theme of the prophethood of
Muhammad % and his role and function. The first verse begins by
emphasizing the Prophet % as abd, or servant (of Allah): al-hamdu li-llahi
lladhi anzala ala abdihi I-kitab, ‘Praise be to Allah Who has revealed to
His servant the Book’. Meanwhile, the last verse states: qul innama ana
basharun mithlukum, ‘Say (O Muhammad): “I am no more than a human
being like you™. This is the spectrum that our Prophet % has been given; he
has been granted the highest praise as the abd of Allah % and yet he is also
a bashar (human). We do not praise him more than he deserves and we
don’t dispraise him, Astaghfir ‘ullah. He is ‘Abdulllah, he is a rasilu’llah
and he is bashar; he is a human being and he is not more than human.

Another main theme we notice of the surah, from the beginning to the
end, is that this life is full of trials, and the only way to save ourself and
overcome them is by having a relationship with Allah 3. We must believe
in Him, follow the Shariah of Allah % and have iman and tawakkul in Allah

The key themes of the surah are found in the stories being related. We
see the theme of the trials of this world and salvation in Allah 3 in the very
first story of the surah: The People of the Cave. When the young men were
persecuted for their faith, they prayed for protection. They fled to the cave
and Allah 3 blessed them with a miracle like humanity had never seen and
the young men slept for 300 years. We see this same theme in the story of
the man with two gardens, where the one who does not thank Allah 3§, does
not have a relationship with Him and rejects His blessings undergoes
punishment in this world, and Allah 3 knows what will happen in the next
world. We also see this in the story of Miisd 38 and Khidr 3 that Musa
humbled himself when Allah 3 informed him that somebody was more
blessed in knowledge that he was. It is notable that this is an amazing
paradox: Miisa humbled himself for the sake of knowledge, and he gained
more knowledge when he humbled himself and appreciated Allah’s 3§
blessings.

We also see the theme in the story of Dhii al-Qarnayn when Allah %
tested him with the fitnah of power. This is perhaps the most difficult trial
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for any person to cope with, and Dha al-Qarnayn was tested and dealt with
this trial with justice and ruled in truth. Allah 3 blessed him with having a
historic role in trapping Ya’jij and Majuj, who are among the major signs
of the Day of Judgement.

Benefits of Sureh ai-Kahf

Among the many benefits of the surah is the constant praising of Allah $§ at
all times. The surah begins with alhamdulillah and the People of the Cave
praise Allah &. In the story of the man and the two gardens, the second
man praises Allah 8, saying lakinna huwa Allahu rabbi, ‘He is Allah, my
Lord’. Khidr %8 praises Allah 3 and says of his actions that He told him to
do this; he ascribes the good to Allah #. And when Dhi al-Qarnayn builds
the wall he says hddha rahmatan min rabbika, ‘this is the rahmah from my
Lord’. As such, the entire surah reminds us that we need to praise Allah 3
and ascribe blessings and good to Him.

We have mentioned in previous chapters how ‘insha’Allah’is linked to
this surah. There are a number of points on this:

1. The surah was delayed because our Prophet % forgot to say
insha’Allah.

2. Inthe surah, Allah 3§ says to never say something that you are going
to do except that you add in insha 'Allah.

3. Also in the surah, Miisa %8 says sa-tgjiduni in sha Allahu sabiran, ¢
You shall find me, if Allah 8 wills, patient’. This then is a gentle
reminder that Miisa said insha 'Allah.

4. Finally, we have the story of Ya’jiij and Ma’jiij that when they seek
to break open the wall, the day that the one in charge of them says
‘insha’Allah tomorrow you will continue’, the the wall remains
damaged as they had left it the day before and they will then be able
to break through.

‘Insha’Allak’ is thus linked to the whole concept of dhikr in the surah,

Another benefit of Surah al-Kahf is that we learn that Muslims should
have a genuine concern and care for all of humanity. We should be
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concerned for the spiritual and physical well-being of other people. Our
Prophet % is described as full of sorrow for his community because they
didn’t believe. Such is his sorrow that it caused him grief and anxiety.
Meanwhile, the man of the two gardens is shown to be advising his brother,
and the story of Dhii al-Qarnayn, where he volunteered to help the people
who were facing harm from Ya’jij and M3jdj, is another reflection of
concern for humanity. Throughout the story there’s a genuine concern
around helping other people.

The surah also teaches us to be careful about speaking without
knowledge. From the beginning of the surah Allah 3 warns those who say
He has children and speaks without knowledge:

'”‘;"JHJEJJJ-VJ

... and also to warn those who say: ‘Allah has taken to Himself a
son,’ (al-Kahf 18: 4)
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a thing about which they have no knowledge, neither they nor their
ancestors. Dreadful is the word that comes out of their mouths.
What they utter is merely a lie. (al-Kahf'18:5) .

We also see Allah 3 criticize those who make conjecture about how many
Sleepers there were in the cave and how long they slept:

203



Nf.ua\—‘-”. :J .,.; .»\s .“ ‘t:’ J"“'
'"J'J-iﬂ-‘-'-’ 3 a7 f:ﬁﬁ 5
m\,.w'n % 1Edst vy

@l s 5

Some will say concerning them: ‘They were three and their dog, the
fourth’; and some will say: ‘They were five, and their dog, the sixth’
all this being merely guesswork; and still others will say: ‘They
were seven, and their dog, the eighth.” Say: ‘My Lord knows their
number best. Only a few know their correct number. So do not
dispute concerning their number, but stick to what is evident, and do
not question anyone about them.’ (al-Kahf 18: 22)

Throughout the surah we have clear examples of Allah 3 warning
people to be careful when they speak about Him and His religion. And this
is especially true for our times. In this day and age there is a pseudo-
knowledge, where often people will have a presumption that because they
have read five books, or have Googled, or have read a paper, that they have
achieved a great deal of knowledge. As Surah al-Kahf shows us, the fact of
the matter is anyone who wants to become an alim needs an actual physical
teacher as a mentor and tutor. The teacher—student relationship is necessary
for a person to become a scholar. As Miis3 #8 and Khidr %8 illustrated;
Miisa asked to accompany Khidr, because what we gain from books we can
never be certain to have properly understood. We could be mistaken or be
reading the wrong books. So, it is essential to have a teacher—student
relationship to learn.

A repeated theme of this surah is that this world is tem-porary and this
life is short. Early in the surah, Allah 3¢ says:
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Surely, We have made all that is on the earth an embellishment for it

in order to test people as to who of them is better in conduct. (al-
Kahf18:7)

Throughout the surah we have other examples of this. Almost in the middle
of the surah, Allah 3 says:
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(O Prophet), propound to them the parable of the present life: it is
like the vegetation of the earth which flourished luxuriantly when it
mingled with the water that We sent down from the sky, but after
that the same vegetation turned into stubble which the winds blew
about. Allah alone has the power over all things. (al-Kahf 18: 45)
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Wealth and children are an adornment of the life of the world. But

the deeds of lasting righteousness are the best in the sight of your
Lord in reward, and far better a source of hope. (al-Kahf 18: 46)

Throughout the surah, Allah 3 reminds us that life is short, so make sure
we are ready for the next life.
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Another benefit of the surah is that it teaches us the importance of
keeping good company and how helpful righteous friends are. Allah 8 says
of the youths of the cave that they were a group of righteous young men:
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We narrate to you their true story. They were a party of young men
who had faith in their Lord, and We increased them in guidance (al-
Kahf18: 13)

In the story of the men and the two gardens, Allah 3 shows how the good
man benefits the evil man by offering sound advice. In the story of Miisa
% and Khidr %@ they benefit from each other’s company. Furthermore,
Miisa takes with him the best of the Bani Isra’ll; a young lad, Yiisha' ibn
Nin, who eventually becomes a prophet in his own right. Good company
leads a person to become good, having good friends makes us good as well.
That is why, once again, in the middle of the surah our Prophet # is told:
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Keep yourself content with those who call upon their Lord, moming
and evening, seeking His pleasure, and do not let your eyes pass
beyond them. Do you seek the pomp and glitter of the world? Do
not follow him whose heart We have caused to be heedless of Our
remembrance, and who follows his desires, and whose attitude is of
excess. (al-Kahf 18: 28)
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His job was to be patient and stay with those who are worship-ping Allah
%, morning and evening. The rich and elite or arrogant, and those who
don’t have any relationship with Allah 3 should be left. Those who have
Allah % with them, even if they be poor or weak, are the ones to stay with
at the expense of the rich and arrogant. Hence, a constant motif of the surah
is to choose your friends with Islam in mind; with good manners and the
worship of Allah 3 in mind.

Another lesson we take from the surah is that Allah 3 controls each and
every aspect of our lives. Nothing happens even if we consider it to be a
musibah, or calamity, except that there is a blessing for us in it if we have
true tawakkul in Allah 3. There is no musibah except that within that
musibah there are also blessings for us, if only we have patience and trust in
Allah 3. If we have yaqin, or certainty, then there is no such thing as a pure
evil. Any harm will be outweighed by the good and any evil will be won
over by the benefit that will eventually happen, if we have yagin in Allah

The surah also demonstrates for us on multiple occasions the dangers of
arrogance. We are given the example of the man of the two gardens and his
arrogance. Iblis is also mentioned by name because of his arrogance. Surah
al-Kahf also tells us to not follow the community just because they are the
ones that are at the pinnacle of civilization, or have more money or power.
The surah warns us against being deluded by this false sense of arrogance.

Another takeaway of Surah al-Kahf is that we learn that we should treat
people according to his or her level. We don’t treat people according to our
level of knowledge but according to their level. We don’t treat people
according to what we are doing but based on their circumstance. When you
find a person who is not practising Islam at all, we need to be gentle with
them and preach to them what is more important at the expense of what is
less important. We must not be harsh with the person who doesn’t deserve
that harshness. The example the surah gives is in the account of Miisa %2
and Khidr 8. Musa brings with him a youth, Yusha' ibn Nin %8, to
accompany him on his journey. Yiisha' would go on to become a prophet,
but at that point he was a young man, perhaps even a teenager. When
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Yisha' forgets or makes a mistake, Miisa overlooks his error. Even though
the nature of Miisa is strong, his character and wisdom is also strong and he
knows when to be strong and when to overlook. Khidr %8 on the other hand
is a gentle person but when Miisa makes a mistake, Khidr is not that gentle
with him and rebukes him:
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He replied: ‘Did I not tell you that you will not be able to patiently
bear with me?’ (al-Kahf 18: 72)

This is because Khidr and Miisa have a different relationship than Miisa and
Yisha'. Furthermore, Miisa reassured Khidr of his patience and ability to
not question, so when he fails to live up to his promises he deserves a little
bit of chastisement. We learn that we treat people according to their level;
the jahil, the ammi, the one who doesn’t pray are not treated to the same
standards as the one who prays regularly or is known to be more righteous.
When we find a sin from somebody who you expect more from, no doubt
we can be a little bit harsher than we would be with other people.

Of all the lessons from this surah, the primary one is that the ultimate
life is the next life. Jannah and Nar are awaiting humanity in the Hereafter
and our response to the fitans, or trials, of this world will decide our fate in
the next life. So if we wish to be saved from Jahannam and enter Jannah,
the surah tells us:
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As for those who believe and do good works, the Gardens of
Paradise shall be there to welcome them; (al-Kahf 18: 107)

This is a recurrent theme, not only of Surah al-Kahf, but of the whole
Qur’an. If we want to get to Jannah then we need to have strong iman and
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do good deeds for the sake of Allah 3 without showing off, without any
arrogance and without corrupting and polluting those deeds.

It is for all these benefits that Surah al-Kahf is the surah our Prophet %
wanted us to read every Friday. Life is a test and every week we face
challenges. When we read Surah a/-Kahf we calm ourselves, we remind
ourselves that trials are a part of this life and we should turn to Allah 3&. It

“reminds us to thank Allah % for His blessings, to seek refuge in Him from
evil and to have a strong tawakkul and yaqin in Allah 3& For all these
reasons Surah al-Kahf is also the protection from Dajjal. And if Surah al-
Kahfwill protect us from the Dajjal, then how about the minor trials that we
face every day? Dajjal is the biggest trial that humanity will ever face, and
our Prophet % has taught us that the ten verses of Surah a/-Kahf will protect
us. Imagine the power of the rest of the surah if ten verses alone give such
protection.

In conclusion, I advise myself and all of you: let us make it a habit of
reading Surah al-Kahf every Friday. Let us memorize the surah so we can
protect ourselves from Dajjal. Our Prophet % also taught us that whoever
recites Surah a/-Kahf on a Friday will have a light shining from him until
the next Friday. We want to be of those people who have that light.

May Allah 3§ bless us with the Qur’an, through the Qur’an, and by the
Qur’an. May Allah 3% cause us to be of the people of the Qur’an. May
Allah 3 cause the Qur’an to be an evidence for us and not an evidence
against us. May Allah 3% allow the Qur’an to intercede for us on the Day of
Judgement and we seek refuge in Allah % from the Qur’an witnessing
against us. May Allah 3 make us from the people of the Qur’an and the
chosen people. Amin.

He
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Glossary of Arabic Terms

4bd (pl. ibad)
Adhab

Alag

Allam al-Ghuyib

Ayn al-yagin

Tbadah

Iim (pl. Ulam)
Iwaj

Ulama’ (sing. Alim)
Ugba

Ala

Amdal (sing. amal)
Adab

Ahl al-Kitab

Ahl al-Suffah

Ahl al-Sunnah
Ahsan al-Qasas
Ajr (pl. Ujar)

5

210

servant/slave/bondsman
chastisement/suffering
a clot of congealed blood

The One Who knows the worlds
of the unseen most

the eye of certainty/the very
certainty itself

worship

knowledge/science
crookedness
scholar/savant/leamed person
end result/ultimate end
highest/most high
works/acts

propriety/proper conduct
the People of the Book

the Prophetic Companions of the
Raised Bench

the People of the Sunnah
the best of stories
payment/reward



Akhlag (sing. Khulug)
Alhamdulillah
Astaghfirulldh

Ayah (pl. Ayat)
Banain

Batil

Bitin

Dawah

Dabbah (pl. Dawab)
Dhikr

Dint

Diyafah

Du@’ (pl. Adiyah)
Dunya

Dunyawr

Fahishah (pl. Fawdhish)
Faqir (pl. Fuqar@’)
Faraj

Fasad

Fasig

Fata (pl. Fityah/Fitydn)
Fatrah

FY sabilillah
Fitmah (pl. Fitans)
al-Fitrah

Furqan

211

character traits/manners
praise be to Allah

I seek/ask Allah’s forgiveness
sign/verse of the Qur’an
children/offspring
falsehood/wrong
inward/non-manifest/what is
inwardly hidden
call/invitation

beast
remembrance/invocation
pertaining to this world
hospitality

supplication

this lower world

pertaining to the life to come
act of obscenity/indecency
destitute person/very poor person
release from suffering/joy
corruption/mischief
corrupt/impious person
youth/young man

period of lull/period of cessation

of divine revelation between two
prophets

for the sake of Allah
sedition/trial/test

the state of primordial nature
criterion



Ghurtr
Had?h Qudsr

al-Hakim
al-Hamd
Hasad
Hawl
Hijrah

Himmah
al-Har
Ijaz

Ikhlas
Ilham
Iman
Insh&’Alldh
Istikharah
Lar
Jahannam

Jahil (pl. Jahalah/Juhhal/Jahilian)

Jannah

Kdfir (pl. Kafarah/Kuffar/Kafirin
Kahf (p\. Kuhif)

Khamr
Khushia'
Kibr
Kindyah

Kitab (pl. Kutub)

Kufr

self-delusion

Saying attributed to Allah but in
the words of the Prophet %
the Wise

praise/laudation

resentful envy
change/year
migration/migration from
Makkah to Madinah
aspiration/resolve

the houris of Paradise
inimitability

sincerity

inspiration

faith

God willing

seeking guidance

lower garment
Gehenna/Hellfire

ignorant person

paradise

unbelievers

cave

wine/alcohol
concentration/focus
arrogance/pride

subtle allusion/indirect reference
book

unbelief



Lagf

Madh

al-Mal

Magam

Magsad (pl. Maqdsid)
Marbab

Miskin (pl. Masakin)
Mu’min (pl. Mu’minin)
Mujahadah

Mugjrim (pl. Mujrimiin)
Munafiq (pl. Mundfigiin)
Mugaddimah (pl. Mugqaddimat)
Mustbah (pl. Masa’ib)
Nabr (pl. Anbiya’)

al-Nar

Nubuwwah

Nutfah

Qadar

Qasam (pl. Agsam)

Qawr

Qitr

Qiyamah

Quwwah

Rabb (pl. Arbab)

Radm

Rahmah

Risalah (pl. Rasa@’il/ Risalat)
al-Rizh

213

subtle/gentle

praising

wealth/property
station/position/status
goal/objective

one who has a rabb (lord/patron)
a poor man

believer

sﬁ'uggle against one’s ego
criminal

hypocrite
introduction/prolegomenon
calamity/disaster

prophet

Hell/fire

prophethood

a drop of sperm fluid
Destiny

oath/swearing
mighty/strong

molten copper

Day of Judgement
strength
lord/patron/possessor
rubble/dam
mercy/compassion
message/letter

the spirit



Sadd (pl. Sudid)
al-Sakinah
al-Salihdt

Shirk

Shukr
Shukran
Subhanallah
Taallug

Tahajjud
Tajwid
Tagwa
Tawakkul
Tawhrd

Thamrah (pl. Thamar/Thimdr/Athmur)

Thawab
Tilawah
Tin

Turab (pl. Atribah)

Wahy
Wajib

Walad (pl. Awlad/ Wildan)

Waldyah

Walr (pl. Awliya’)
Wasat

Yagin

Zahir

barrier/barrage
Tranquility/great peace
good deeds/righteous works

idolatry/associating something or
someone with Allah

gratefulness/thanks

thank you!

glory be to Allah
attachment/association/dependen
ce

supererogatory night prayer

the art of Qur’anic recitation
godfearingness

reliance/trust

oneness of Allah

fruit

reward

recitation

clay/mud

dust

divine revelation
necessary/obligatory/mandatory
son/child/offspring '
custodianship/patronage
saint/patron/custodian

middle

certainty

outward/manifest/what is
outwardly manifest



Zina fornication
Zinah adornment
Zukhruf embellishment

&
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‘A’ishah bint AbT Bakr, 144

‘Abdullah ibn Umar, 127

‘Abdullzh ibn Masid, 1, 68, 69, 93

Alag, 93

‘Alf ibn AbI Talib, 115

Allam al-Ghuyiib, 66

‘Amir ibn Rabi'ah, 89, 90

Ayn al-yaqin, 199

Tsa % [Jesus], 4, 7, 128, 131, 185, 188-191, 202, 205
Ulama’, 140,

Umar ibn al-Khattab, 171, 186, 204,

Umrah, 59,

Ugba, %6

Amal Salihah (al-Salihay), 102, 103, 209, 210, 212, 216,
Abt Tmran al-Jawni, 204,

Abi al-Dard?’, 3

Abl Bakr al-Burgani, 204

Abi Bakr al-Siddiq, 212

Abti Dawid, 4 fin, 7 fin, 157 fin

Abii Dharr al-Ghifary, 68, 88, 187

Abi Hurayrah, 7 fin, 74, 137, 151, 187,

Abl Umamah ibn Sahl ibn Hunayf, 89

Ad, 122

Adab, 59,139

Adam, The Prophet %, 72, 74, 84, 99, 107, 108, 137, 177
Affliction(s) (musibah), 6, 24, 158, 225, 226,

Ahl al-Kitab, 125

ARl al-Suffah, 152,

Ahl al-Sunnah, 70, 71

Ahsan al-Qasas, 28,
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Akhldg, 139, 143
Al-Bar?’ ibn ‘Azib, 2
Alexander the Great, 173
Ammi, 227
Al-Jamial-Sahih, 4 fin
Al-Mustadrak, 4 fin, 5 fin
Al-Nawwis ibn Sam'an, 3
Anas ibn Malik, 72, 132
Angel(s), 3, 33, 42, 91, 95, 99, 105, 106, 107, 108, 117, 137, 152, 158, 176, 191, 198, 203
Arrogance (Kibr), 2, 32, 81, 82, 85, 87, 88, 92, 93, 107, 108, 120, 125, 226, 227
Ayah(s), of the Qur’an, 6, 29, 30, 35, 66, 71, 100, 160, 172, 196, 198, 204, 216
Azerbaijan, 174
Bab al-Lud, 189
Badr, the Battle of, 117
Baghdad, 192
Balaghah, 180
Banii al-Nagir, 213
Bani Isrd'1, 1, 9, 106, 129, 130, 137, 139, 172, 214, 225,
Banin, 101-103
Batin, 57
Bayt al-Hamd, 159
the Beast (Dabbah), 185, 189, 191
Believer(s) (mu’min), 1,3, 6, 12, 23, 31, 49, 52, 67, 115, 116, 119, 130, 137, 171, 191, 207, 209, 210,
211,
Bildl (Tbn Rabah), 68, 69, 108, 121
Blasphemy, 36, 38, 39
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137 fin, 142, 143 fin, 145 fin, 157 fin, 158 fin, 171 fin, 185 fin, 206 fin, 210 fin

Caesar the, 186

Calamity, 24, 86, 91, 92, 153, 154, 158, 161, 162, 225,
Chastisement (Adhab), 43, 71, 72, 95, 117, 121, 122, 207, 227
China, 54, 174, 193

Christian(s), 19, 29, 30, 51, 52, 53, 137

Christianity, 51,

Companion(s) the (Sahabah), 2, 24, 62, 68, 69, 89, 90, 185,
Compassion, 118

Copper, 169, 179, 180, 182, 193

Corruption (Fasad), 33, 169, 178, 179, 189, 190, 192
Criminal(s) the (Mujrim), 45, 97, 106, 107, 176
Crookedness (iwaj), 10, 11, 15, 16, 218
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Dawah, 3,24, 39, 57, 202

Dajjal, 3-7, 185, 188-190, 228

Damascus, 4, 186

Day of Judgement (Qiyamah), 25, 34, 52, 53, 82, 103, 108, 111, 117, 159, 182, 185, 188, 189, 190,
196, 198, 202, 205, 210, 220, 228

Death, 19, 22, 24, 31, 32, 41, 48, 50, 51, 53, 95, 117, 122, 127,130, 186

Decius, Roman Emperor, 52, 53

Dhikr, 102, 221

Dhii al-Qamayn, 2, 9, 10, 123, 124, 166-182, 193, 195-196, 214-215, 220

Disbelief (Kufr), 71, 83, 155, 157

Disbeliever(s) (Kafir), 23, 39, 56, 82, 96, 104, 106, 109, 110, 112, 114, 118, 157, 172, 197, 198, 199,
203, 207

Diydfah, 148

Du'a’(s) (supplications), 7, 24, 30, 31, 68, 69, 90, 91, 96, 114, 130, 162, 164, 190, 191, 216, 217

Egypt, 187

Envy (Hasad), 89
Ephesus, 52-56, 65
Ezekiel, 192

Falsehood (Batil), 19, 20, 112, 118, 119,
Fagqir, 150

Faraj, 43

Fasig, 82, 96, 106,

FaTimah, Sayyidah, 115,

Fatrah, 130, 202

Fir'awm, 95, 122

Fitrah, 73

Fityah (fata), 30, 33

Criterion (Furgan), 13, 14, 17

Genesis, 192
Genghis Khan, 192
Gratitude (Shukr), 12, 83

Hadith (Hadiths), 1, 2, 3, 4, 5, 33, 72, 74, 88, 89, 93, 109, 115, 116, 126, 127, 129, 130, 137, 143,
148, 151, 152, 157, 158, 159, 184, 185, 186, 187, 188, 190, 191, 192, 193, 194, 202, 211

Hadith Qudst, 34, 211

Ham {ibn Nahj, 192

Hamd al-, 12, 13, 159,

Hawl, 91

Hellfire (Jahannam), 71,72, 73,75, 78, 114, 115, 118, 196, 197, 198, 199, 203, 205, 207, 227

Hijrah, 41,42, 67, 131

Himmah, 149
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Hir#’ [the Cave of], 8

Hudhayfah ibn Usayd al-GhifarT, 185
Humility, 2, 4, 13, 87, 88, 125, 129, 132
Hypocrite(s) (Mundfig/mundfiqin), 104

Ijaz, 62

Iblis, 99, 107-109, 164, 209

Tbn ‘Abbas [Abdullah], 24, 102, 173

Tbn Hajar al-'Asqalant, 3, 126,

Tbn Kathir Imam, 8, 128, 192, 205 fin,

Ibn Taymiyyah, 128

Tbrahim the Prophet (peace be upon him), 128, 131, 164, 187, 190
Ignorance, 32, 40

Ignarant person (Jahil), 227

Iman, 3,17, 33, 35, 38, 49, 68, 83, 209, 210, 212, 216, 219, 227
Indecency (Fahishah), 187,

Inspiration (/Tham), 42, 175, 176, 215

Iranian, 29

Iron, 169, 179, 180, 182, 193

Isrd’ and Mirdj, 14,190

Istikharah, 42

Izar, 90

Jafar ibn Abi Talib, 24

Jacob of Serugh, 52

Japheth, 192

Jazirat al-Arab, 188

Jerusalem (Bayt al-Magdis), 15, 186, 189, 152
Jew(s), 9, 19, 29, 30, 32, 61, 125, 137, 195, 214, 215
Jewish community, 9,

Jibrell 98, 9, 129

Jordan, 54, 131

al-Juhfah, 89

Kanz al-Ummal, 33 fin,

Kazakhstan, 190

Khamr (alcohol), 93 _

Khidr, iii, iv, 2, 123, 125-131, 132-146, 147-153, 155-220, 223, 224, 226, 227

Khinzab, 109

Kindyah, 177

Kitab, 15, 105

Knowledge (7Im), 2, 10, 18-21, 28-29, 32, 55-58, 65, 125, 127-131, 134, 136, 138-141, 143-144,
152, 162, 166, 168, 172-173, 177, 187-188, 190, 193, 198, 212-215, 220- 223, 226
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Kyrgyzstan, 190

Latif, 10

Latin, 137, 211

Lesson(s), 28, 131, 218, 225, 227
Logic, 118, 119

Madh, 12

Madinah (Yathrib), 9, 29, 32, 33, 41, 61, 125, 152, 213,

Makkah, 4, 5,9, 15, 19, 33, 41, 89, 186, 187

Magqayid, 50

Marbiib, 59

Maryam, 1,7, 21, 189,

Mercy (rahmah), 7, 26, 30, 35, 37, 4143, 71, 92, 113, 118, 121, 122, 130, 133, 136-139, 145, 156,
161, 164, 182, 202, 207, 220 '
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The Qur’an is full of parables. Each one,
when its meaning is unpacked and under-
stood, offers wisdom and guidance. Surah
Kahf, chapter 18 from the Qur’an, is partic-
ularly thought provoking, and Muslims are
advised to read it at least once a week.

But why? And what can we gain from 1t?

In this book Yasir Qadhi leads us through
Surah Kahf, unfolding the lines, stories and
symbols that have inspired people for over
a thousand years: the people of the cave,
Prophet Musa’s momentous encounter with
Khidr, the two men and their gardens, and
Gog and Magog.

And surely We have explained matters to
people in the Qur’an in diverse ways, using
all manners of parables. (Qur’an 18:54)
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